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13 Chapter 13 

Verses 1-3
Luke 13:1-3
The Judgments of God.

I. Our Lord does not say, Those Galileans were not sinners at all. Their sins had nothing to do with their death. Those on whom the tower fell were innocent men. He rather implies the very opposite. We know nothing of the circumstances of either calamity; but this we know—that our Lord warned the rest of the Jews that unless they repented, that is, changed their minds, and therefore their conduct, they would all perish in the same way. And we know that that warning was fulfilled within forty years, so hideously and so awfully that the destruction of Jerusalem remains as one of the most terrible cases of wholesale ruin and horror recorded in history, and as, I believe, a key to many a calamity before and since.

II. But we may learn another lesson from the text. These Galileans, it seems, were no worse than the other Galileans; yet they were singled out as examples, as warnings, to the rest. Pestilences, conflagrations, accidents of any kind which destroy life wholesale, even earthquakes and storms, are instances of this law; warnings from God, judgments of God, in the very strictest sense; by which He tells men, in a voice awful enough to the few, but merciful and beneficent to the many, to be prudent and wise; to learn henceforth either not to interfere with the physical laws of His universe, or to master and wield them by reason and science.

III. The more we read, in histories, of the fall of great dynasties, or of the ruin of whole classes or whole nations, the more we feel—however much we may acquiesce with the judgment as a whole—sympathy with the fallen. It is not the worst, but often the best specimens of a class or of a system who are swallowed up by the moral earthquake which has been accumulating its force, perhaps, for centuries. May not the reason be that God has wished to condemn, not the persons, but their systems? that He has punished them, not for their private, but for their public faults? It is not the men who are judged—it is the state of things which they represent; and for that very reason may not God have made an example, a warning, not of the worst, but of the very best specimens of a class or system which has been weighed in His balance and found wanting?

C. Kingsley, Westminster Sermons, p. 252.



References: Luke 13:1-5.—Christian World Pulpit, vol. v., p. 254; Spurgeon, Sermons, vol. vii., No. 408; Homilist, new series, vol. iii., P. 150.



Verse 2-3
Luke 13:2-3
I. The folly and uncharitableness of mankind are in nothing more clearly seen than in their disposition to blame everyone who is unfortunate, and to think themselves surely in the right as long as they are prosperous. "While he lived," said the Psalmist of the worldly-minded, "he counted himself a happy man; and so long as thou doest well unto thyself men will speak good of thee." On the other hand, let one be smitten with disease or poverty, he shall never want some to ascribe his sufferings to the intemperance of his youth, to his extravagance, carelessness, or vicious indulgences while he had money, or to the judgments of God on his covetousness and want of generosity. And yet every day's experience proves, both in public and private life, that the wisest of us is deceived, and the best man disappointed in three out of four of his worldly hopes and expectations. The reason of this is, that the present life is a state of trial, and not of reward and punishment; and the use to be made of it is, that the afflicted learn patience, the prosperous godly fear, and all men charity and candour in judging of others.

II. Our Lord's words in the text are a warning addressed to the Jews as a nation, and awful beyond any human lesson, from the consideration that it was so soon and so terribly accomplished. Jerusalem would not know the things that belonged to her peace; she would not be gathered under the wings of her mighty and gracious Redeemer; therefore, not one only of her towers fell, but all her walls and towers, yea, even the Temple of the Lord was laid even with the ground, so that not one stone was left upon another; not a few Galileans only defiled her altars with their blood, but the whole multitude of her children were slain with the edge of the sword, or led captive into all nations—an everlasting monument of God's anger against obstinacy and hardness of heart, and a sad lesson to such as judge their neighbours guilty because they suffer, that they also repent if they hope not to perish in like manner.

J. Keble, Sermons Occasional and Parochial, p. 75.



References: Luke 13:2-4.—S. A. Brooke, Sermons, p. 42. Luke 13:3.—R. D. B. Rawnsley, Village Sermons, 1st series, p. 79. Luke 13:5-10.—Homilist, new series, vol. ii., p. 146.



Verses 6-9
Luke 13:6-9
The Barren Fig Tree.

I. God has placed us in the most favourable circumstances for the bringing forth of fruit. The privileges of the Jews were small in comparison with those which we enjoy. The light which they enjoyed was that of the early dawn; ours is that of the noonday sun. They had the prophets; we have the Son of God.

II. God expects exceptional fruit from a tree on which He has bestowed such exceptional advantages. If we have so much more than other nations, we ought to be just so much better than they, for the fruit in this case is that of character. Righteousness, meekness, fidelity,—in a word, moral excellence springing from our faith in Christ, and our devotion to Him,—that is the fruit which God expects to find in us as the occupants of His vineyard.

III. God pronounces sentence of destruction on all who, having had such privileges, bring forth no fruit. The Church's life depends on the present members of the Church, and only through their fruitfulness can its permanence be insured. The same is true of individuals. When they cease to grow, they cease to live; and barrenness is at once the symptom of death and the reason why they die.

IV. This sentence pronounced on the barren fig tree is not at once carried into execution. The stroke of Divine justice is arrested for a season, and its arrest is due to the mediation of the great High Priest. But there is no indifference; and if the fruitless man repent not, the day of the Lord will come to him as a thief in the night, and he will suddenly be destroyed, and that without remedy.

W. M. Taylor, The Parables of Our Saviour, p. 276.



References: Luke 13:6.—R. D. B. Rawnsley, Village Sermons, 1st series, p. 52. Luke 13:6-9.—Homiletic Magazine, vol. vi., p. 289; Preacher's Monthly, vol. x., p. 358; E. Blencowe, Sermons to a Country Congregation, vol. i., p. 386; A. B. Bruce, The Parabolic Teaching of Christ, p. 927.



Verse 7
Luke 13:7
Fit to Live.

Men ask, "Are you fit to die?" and men hold up death before the sinner's eyes, and men dwell in solemn warning on the world to come, and on far-off images of death. But God asks, "Are you fit to live?" What, then, is life, if we have to answer the question, "Are we fit to live?" We must seek for the answer where we find the question. The Lord of life has taken a fruit tree in a garden as the best example of the nature of life, both here and in the one great judgment type, when He cursed the barren fig tree, and withered it root and branch, to be for ever the emblem of the lost nation.

I. Life is an internal growth; this is the first great truth. The outer world comes to it in forces of all kinds, and it receives them all, draws them into its being, subdues them to itself, lives by and through them, but makes no stir itself; neither moves nor utters sound, nor is violent, nor fills the world with the rush of impetuous strength. But planted by a Master's hand it stays there, drawing from common earth and common air a growth and a beauty new and unknown to them by its own transforming power; and so it goes on, never losing a moment, making all things serve it in turn, be it rain or frost or wind or sun. Rain and frost and wind and sun touch it each with a power of their own, be it in hate or love; but no sooner do they touch it than the life within seizes on the power, masters it, changes it, gives it a new nature, makes it part of a new life, and to take strange new forms of bud and leaf and flower and fruit. The moment the life does not master the forces which come, that moment it begins to lose its own vitality, and therefore silent mastery of an outward world is life.

II. The great question, "Are you fit to live?" takes this form: first, has all the digging and culture and money spent and time been honestly used? Has it ornamented you, and budded into a growth of leaves fair to look on? And, secondly, is there a ripeness of life coming of such a nature as to be food for the living, and a seed of life for fresh planting? Where is the ceaseless inward power that transmutes all that reaches it into luxuriant growths of new and pleasant services, the silent sustained mastery that, come good, come evil, takes it all, and changes it into crop after crop in due season of help for others, life by which others may live? Tried by this test, are you fit to live?

E. Thring, Church of England Pulpit, April 3rd, 1880.

References: Luke 13:7, Luke 13:8.—Spurgeon, Sermons, vol. xi., No. 650; Ibid., vol. xxv., No. 1451. Luke 13:8.—J. Natt, Posthumous Sermons, p. 384; Preacher's Monthly, vol. i., p. 48.



Verse 9
Luke 13:9
The first thing which strikes us, perhaps, in this transaction is its individuality. There must have been many vines and many fig trees in the vineyard; but the story is told as if the whole vineyard were for that one tree alone, and as if the great Proprietor concerned Himself only with it. The inference is evident—the whole Church spreads its provisions for you. As much as if you were the only member in that Church, the whole circuit of its ordinances is for you. Personally, distinctly, separately, God deals with you; He visits you; He examines you; He expects from you; He is grieved or He is pleased with you. It is all in the closest individuality. It is not, "Is this a fruitful Church?" but, "Are you a fruit-bearer in this Church?"

I. It is a very humbling recollection, those years of love and care, those years of unfaithfulness and emptiness which God all along has been counting. The true measure of the emptiness is the extent of the culture. Had the dressing not been what it is, the wonder would have been less. But when we think of all that hand has done—all the cherishing and the watching and the pruning and the training,—then we can estimate that dismal word, "None, none." "He sought fruit, and found none."

II. But here the question forces itself upon us, "What is fruit?" For I can hear some one saying, "I know that I have borne very little fruit, but I hope it is not none." What is fruit? What is it which is to a man what the figs are to the fig tree? I answer: (1) It would be something appropriate to his nature, accordant with his being—"For men do not gather grapes of thorns, or figs of thistles." And what is the nature of the being of a man? Physical, intellectual, impassioned, spiritual. Such, then, must fruit be, real and tangible, visible and felt, reasonable, thoughtful, balanced, affectionate, earnest, spirit going forth to spirit, assimilating itself to God. (2) It must be fruit in its season. We do not expect man's fruit at child's age. (3) It is not fruit until it is for the Owner's sake. It is not fruit-growing in thought, word, or deed, for itself or for you; it is something for God, something thought, said, done, for the sake of God. (4) It must be in its nature sanctified, drawn from the Father, received through the Son, matured and mellowed by providences, full of love.

J. Vaughan, Sermons, 1868, p. 133.





Verses 10-17
Luke 13:10-17
The Impotent Woman.

I. This impotent woman may fairly be taken as a type of character to which we, or many of us, answer; and answer much more closely than, for example, to that of the prodigal son. For if we have inherited a soul naturally Christian, or have had a pious nurture and training, or if, under the mask of our insensibility or our indifference to religion, the grace of God has wrought on our hearts in secret and inscrutable ways, we probably have not broken into open rebellion or flagrant vice, and wasted our patrimony in riotous living. We much more nearly resemble this faithful daughter of faithful Abraham. For her misfortune was, not that she was a contented slave in willing submission to an evil power, but that she was held in a grievous bondage, insomuch that, try how she would, she could in nowise lift herself into straightness and health. Like her, despite all our efforts after truth and goodness, there is a spirit of infirmity in us, an incompetency to do the good we would; a subtle, mysterious malady whose origin is in the will—a malady inscrutable to human eyes, immedicable by human art. There is but One who can make us straight. The Healer of the impotent woman can heal us. Only Christ, the strong Son of God, can redeem us from the weakness which mars our service; but He will do it if we let Him.

II. We may also learn why He often delays His help. God often delays to grant us the help we ask and need, that He may develop faith in us by trial, that He may let patience have her perfect work, that out of weakness we may be made strong by conflict and prayer and endeavour; and last and best of all, that, when we are thus prepared for His coming, He may bring us a good beyond our hopes, and bestow on us a blessing greater than we could once ask or receive.

III. Finally, we may learn, when we are exercised by these kind delays, where and when to look for the Divine appearing. We shall find Christ, as the impotent woman found Him, in the synagogue on the Sabbath; or, to translate the phrase into modern terms of speech, we shall find Him amid the sanctities of worship, when the soul has learned to rest in Him.

S. Cox, Sunday Magazine, 1886, p. 306.



References: Luke 13:10.—Preacher's Monthly, vol. iii., p. 111. Luke 13:10-13.—Spurgeon, Sermons, vol. xxiv., No. 1426. Luke 13:10-17.—A. B. Bruce, The Training of the Twelve, p. 88; W. Hanna, Our Lord's Life on Earth, p. 144. Luke 13:11-13.—G. Macdonald, Miracles of Our Lord, p. 43; W. Walters, Christian World Pulpit, vol. xxiv., p. 326. Luke 13:11-14.—T. Birkett Dover, The Ministry of Mercy, p. 136. Luke 13:18, Luke 13:19.—Homiletic Quarterly, vol. ii., pp. 471, 472. Luke 13:20, Luke 13:21.—Ibid., vol. ii., pp. 471, 479. Luke 13:23.—D. McLeod, Christian World Pulpit, vol. xxxi., p. 275; J. Burton, Sermons on Christian Life and Truth, p. 22; R. W. Church, Human Life and its Conditions, p. 97. Luke 13:23, Luke 13:24.—H. W. Beecher, Christian World Pulpit, vol. xvi., p. 309; Ibid., vol. xxvi., p. 187; Homiletic Quarterly, vol. iii., p. 256; F. W. Farrar, Christian World Pulpit, vol. xii., p. 369.



Verse 24
Luke 13:24
Eternal Life not to be Won without Toil.

I. Our Lord says, "Strive;" and He vouchsafes to add one reason why we should strive. A gate is appointed for us to enter into—the gate which leads to our true home, the only place where we can be happy, and this gate is strait, i.e., very narrow. So strait, so narrow, is this gate and way, that it cannot be found for mere seeking. Many, many there are who know more or less of it, have a true notion where it is to be found, and really wish they had entered in and were moving along that way; but they have not the courage to take the true and only method of entering; they will not make themselves low, little, and humble; they will not stoop, so the lowly door keeps them out; they load themselves with earthly riches, cares, and pleasures, so that they and their burdens take up too much room to crowd in through the narrow gate; they will not be converted and become as little children, so they cannot enter into the kingdom of heaven.

II. Men hold easily on, hardly seeking, not at all striving, until their path in life is run out, and they find themselves all on a sudden close to the other narrow gate, the very doorway of heaven itself, which is also called strait and narrow, because none may go through it who has not the mind of Christ, the lowly, meek, humble, self-denying mind, which He so earnestly invited, and charged all who would come to Him to learn of Him. But these have not learned it; and what is the consequence? When once the Master of the house is risen up, and hath shut to the door,—i.e., when the day of trial is over, and the night of judgment is come, and when the work of this world, according to the counsel of God, is ended,—it will be as in orderly and strict households, when darkness and the hour of rest is come, and the family has retired, and the doors are made fast for the night; at such a time, if strangers, who have no claim to such a favour, much more of incorrigible servants who have forfeited their claim, come knocking and demanding admittance, the Master will say, "I know you not whence ye are." Who can describe the horror and despair which will come upon them in that moment, when they shall hear Him who is love saying to them, "Depart from Me"?

J. Keble, Sermons for Sundays after Trinity, part i., p. 128.



References: Luke 13:24.—Christian World Pulpit, vol. x., p. 161; A. Scott, Ibid., vol. xiv., p. 97; Spurgeon, Sermons, vol. viii., No. 475; J. H. Wilson, The Gospel and its Truths, p. 51; H. W. Beecher, Sermons. vol. i., p. 119. Luke 13:24-27.—Clergyman's Magazine, vol. iii., p. 281, Luke 13:30.—Homiletic Magazine, vol. viii., p. 193. Luke 13:31-33.—Ibid., vol. xi., p. 213. Luke 13:31, Luke 13:32.—D. Fraser, Metaphors of the Gospels, p. 202. Luke 13:32.—Preacher's Monthly, vol. ii., p. 97. Luke 13:34. Ibid., p. 246; D. Fraser, Metaphors of the Gospels, p. 209. Luke 13—F. D. Maurice, The Gospel of the Kingdom of Heaven, p. 204; Parker, Christian Commonwealth, vol. vi., p. 563. Luke 14:1.—Ibid., Christian World Pulpit, vol. xxv., p. 241. Luke 14:1-4.—G. Macdonald, Miracles of Our Lord, p. 69. Luke 14:1-6.—W. Hanna, Our Lord's Life on Earth, p. 144; A. B. Bruce, The Training of the Twelve, p. 68. Luke 14:1-11.—Homiletic Quarterly, vol. i., p. 351; Clergyman's Magazine, vol. iii., p. 155. Luke 14:1-35.—E. Johnson, Christian World Pulpit, vol. xxvi., p. 141. Luke 14:3.—R. D. B. Rawnsley, Village Sermons, 2nd series, p. 217. Luke 14:3-5.—Homiletic Quarterly, vol. v., p. 32. Luke 14:3-6.—Ibid., vol. xii., p. 183. Luke 14:7.—C. C. Bartholomew, Sermons Chiefly Practical, p. 195. Luke 14:7, Luke 14:8.—Preacher's Monthly, vol. ii., p. 251. Luke 14:7-11.—Homiletic Quarterly, vol. iv., p. 477; A. B. Bruce, The Parabolic Teaching of Christ, p. 309; C. Kingsley, National Sermons, p. 322; H. Goodwin, Church of England Pulpit, vol. ix., p. 13.

14 Chapter 14 

Verse 10
Luke 14:10
I. To take the "lowest room" towards God is: (1) To be content simply to take God at His word, without asking any questions or raising any doubts, but to accept at His hand all that God graciously vouchsafes to give you—the pardon and the peace; to be a receptacle of love, a vessel into which, of His free mercy, He has poured and is pouring now, and will go on to pour for ever, the abundance of His grace. (2) Next, it is to be just what God makes you—to rest where He places you—to do what He tells you—only because He is everything and you nothing—conscious of a weakness which can only stand by leaning, and an ignorance which needs constant teaching—to be always emptying, because God is always filling.

II. How are we to take the lowest room towards man? It is quite useless to attempt to be humble with a fellow-creature, unless you are really humble with God. Do not put yourself up into the chair of judgment upon any man; but rather see yourself as you are; everybody is inferior in something—far worse than that man in some things. So your words will not grow censorious; and if you sit low enough, you will be sure to speak charitably. Sympathy is power, but there is no sympathy where there is self. Self must be destroyed to make sympathy. Do not mistake patronising for love. When you comfort sorrow, look well to it that you touch another's grief with a reverential hand. And sin—whatever you do, never treat sin with roughness or contempt. The Pure and Holy One never did that. He dealt with the worst sinner delicately. If you ask, "How am I to go lower?" among the thousand rules I select one—exalt Christ. If Christ do but occupy His right place in your heart, you will be sure in the presence of that majesty and of that beauty to go and sit down in the lowest room.

J. Vaughan, Sermons, 1867, p. 37.



References: Luke 14:10.—T. Birkett Dover, A Lent Manual, p. 11; Preacher's Monthly, vol. ii., p. 251; G. Matheson, Moments on the Mount, p. 270; G. H. Wilkinson, Church of England Pulpit, vol. iv., p. 310.



Verse 11
Luke 14:11
This is one of the sayings which we gather from the Gospels to have been frequently in our Lord's mouth, and this means that it had some variety of application—now graver, now lighter. In the passage which we just read, it was His comment on an exhibition of what we should call vanity. On the surface He seemed to point not so much to the spiritual fault which was at the root of the pushing for the first seats, as to its futility, to the punishment which certainly and speedily overtook. The first seat, so claimed, could only be held for a moment, till the host came. Then the guests would be sorted; to have placed himself too low would bring credit, and to have placed himself too high humiliation.

I. What our Lord said was typical. It was a parable in the sense that it was of a character He spoke. This was only a trait of it. Those who chose the chief places at the feast were the same class of persons as in other and more serious ways thrust themselves forward—"trusted in themselves and despised others." And it was a parable, in the sense that while speaking of an outward act and of an immediate and visible reward, He was thinking of the whole view of human life, and of the objects and rewards of human endeavour of which those were a type. It was a parable of the false and of the true estimate of greatness, of the reversal of human judgments, of the blindness and littleness of human ambitions.

II. Humility is the necessary and inevitable attitude of a Christian soul—of a soul which keeps in sight the revelation of God in Jesus Christ, which knows itself a child of God, fallen, lost, yet restored and pardoned in Him. This attitude is never lost. It affects all relations. As between themselves men vary of course greatly. God has ordered human life, and all its natural motives and situations are part of His providence. He does not wish us to blind our reason, and to say that that is good which conscience and common sense tell us to be mean and bad. He makes the desire to excel, the pleasure of success, to be the springs of energy which are generally necessary to a manly and useful life. We may sometimes puzzle ourselves if we try in theory to make it clear how such judgments on others and such natural ambitions can harmonise with the spirit of perfect humility. But the honest heart solves the difficulty in action.

E. C. Wickham, Wellington College Sermons, p. 188.





Verses 12-14
Luke 14:12-14
Christ's Counsel to His Host.

Are ordinary dinner-parties wrong, then, in the eye of Christ, our Law-giver? Does He really condemn the custom of having our friends and social equals to dine with us, and really demand that we entertain instead, if we entertain at all, only those who are conventionally below us—only the poor and destitute, the most melancholy objects, the most miserable creatures we can find?

I. With respect to the passage before us, the veiled message, the enfolded spirit of which I should like to penetrate and seize, there are those, doubtless, who will maintain that it needs no explanation, that what our Lord taught at the Pharisee's table was just this: that His host should give up entertaining his well-to-do relatives and friends, who were able to return the compliment, and should devote himself instead to the entertainment of the "poor, the maimed, the lame, and the blind," by which he would secure a greater recompense. This, they would affirm, is what He called upon the man to do, as the best and blessedest thing; but it is not for us to do nowadays. With some other of His counsels and admonitions, it cannot be carried out by us; is not suitable or applicable to the present time. In reply to which I say, that it never was suitable or applicable, and hence could not have been intended by Christ. He never defied or contravened human nature: how could He? God created human nature, in all lands and ages, to go out after intercourse with kindred spirits, with persons of our own tastes and habits, of our own rank or order; and hence I know, and am sure, that Christ the Son of man never meant what, on a superficial glance, He seems to be meaning here. The question is one not at all of social fellowship, but of expenditure; and of the objects to which our great expenditure should be devoted. When you would lavish trouble and money, says Christ, let the lavishing be not for your own personal gratification, but for the blessing of others.

II. But the admonition of the text reaches beyond dining; it applies generally to the habit of laying out freely, profusely, unstintedly, in order to any comfort, profit, or enlargement for ourselves, and exhorts us instead to confine such laying out to generous and benevolent projects—to the work of giving pleasure, of rendering service, of communicating good, which is the very principle and Spirit of Him who, when He poured out His soul unto death, did it to bring us to God. Now this has its own peculiar and very grand recompense, says Christ, from which they who are mainly intent on expending for themselves are shut out, in the blessedness of which they can have no share. It finds its recompense in the "resurrection of the just." Yes, in every resurrection out of evil into good condition, out of disorder and wrong into righteousness and order that is accomplished on earth, it is reward. But there is something besides, most present and near; for there is always a resurrection of the just within us, as often as we do anything with outlay, for love and goodness. It begets infallibly a revival, a fresh quickening and expansion of the spirit of love and goodness; and herein is the constantly-abiding, ever-returning recompense of those whose gracious habit it is to look not upon their own things, but upon the things of others. Their truest and best reward lies in the heavenly quality and capacity that is being daily fostered and deepened within them.

S. A. Tipple, Christian World Pulpit, vol. xii., p. 280.



References: Luke 14:12-24.—T. T. Lynch, Three Months' Ministry, p. 145. Luke 14:14.—Parker, Wednesday Evenings at Cavendish Chapel, p. 64. Luke 14:15-24.—H. W. Beecher, Christian World Pulpit, vol. xxviii., p. 387. Luke 14:16.—H. J. Wilmot-Buxton, Waterside Mission Sermons, p. 21. Luke 14:16, Luke 14:17.—Clergyman's Magazine, vol. iv., p. 225; T. Birkett Dover, A Lent Manual, p. 16.



Verses 16-24
Luke 14:16-24
The Great Supper.

Note:—

I. The feast. This is the Gospel which God has provided for mankind, sinners. It is a feast (1) in respect of the excellence of the provision which it sets before us; (2) in respect of abundance, for the supply is inexhaustible; (3) in respect of fellowship; (4) in respect of joy.

II. The invited guests. We have received the invitation. This, therefore, is not a mere matter of antiquarian interest, or of curious exegetical importance. It concerns our own spiritual and immortal welfare; for, though the invitation is given through the instrumentality of a servant,—the preacher,—it comes from the great God Himself, and on that account it is not to be trifled with or despised.

III. Look at the reception given by those first invited to the call which had been addressed to them: "They all with one consent began to make excuse." These excuses were all pretexts. Perhaps they deluded themselves into the belief that they were acting in good faith; but if they had gone deeper down into their hearts, they would have found that they were deceiving themselves, and putting forth as excuses things which, if they had been earnestly determined to go to the feast, would not have kept them for a moment.

IV. Those who persistently decline to come to the feast shall be for ever excluded from its enjoyment. The rejecters of Christ are themselves eternally rejected of Christ.

V. Finally, this parable reveals to us the fact, that, notwithstanding the rejection of this invitation by multitudes, God's house shall be filled at last. Heaven shall be fully occupied with God's redeemed people, and the saved shall not be few.

W. M. Taylor, The Parables of Our Saviour, p. 290.



References: Luke 14:16-24.—Homiletic Quarterly, vol i., p. 201; Ibid., vol. ix., p. 270; Clergyman's Magazine, vol. ii., p. 341; H. Calderwood, The Parables, p. 98; A. B. Bruce, Parabolic Teaching of Christ, p. 325.



Verse 17
Luke 14:17
Reasons for Embracing the Gospel.

I. You believe that the Gospel is true; perhaps upon no one point are your convictions so full and clear and decided. It matters not whence this conviction has been derived; we have the fact, and here we take our stand and make our appeal. Why not embrace it? "Come; for all things are now ready."

II. While you admit the Gospel record to be true, you at the same time approve of the entire subject-matter of its testimony. The human mind, unclouded by prejudice and unperverted by sophistry, is always in favour of the Gospel. If the Gospel is not only true, but if in all its principles and claims it is precisely what you feel it ought to be; nay, if you mean—certainly expect, sooner or later—to come upon the ground where it would put you, and be what it requires you to be,—why, we ask, in view of all that is intelligible in your convictions of the truth and reasonableness, why not embrace it?

III. Conscience, enlightened by the truth, requires you to embrace the Gospel, reproves you for not doing it, and heralds a painful retribution for refusing or neglecting to do it. Conscience may be stupid sometimes and not speak; but its voice, whenever heard, is clearly, decidedly, uniformly in favour of practical spiritual religion.

IV. You feel that the Gospel of Jesus Christ is the very thing for need; that is, as you look at it carefully, study it in its different aspects, and examine closely its provisions, it is precisely adapted to all those wants which, as unsatisfied, are the causes of your disquietude and pain. You see and feel that it is the very hope your troubled spirit needs. You have no doubt that it is a good hope, a well-founded hope; why not embrace it and let your emancipated spirit go free?

E. Mason, A Pastor's Legacy, p. 58.



Reference: Luke 14:17.—Spurgeon, Sermons, vol. xxiii., No. 1354.



Verse 18
Luke 14:18
That God's call is often disobeyed is a matter of fact, of which our consciences cannot pretend to be ignorant. But the nature of the excuses given is well worthy of our consideration.

I. One of these excuses arises from a feeling that our common work is not a matter of religion; and that therefore it is not sinful to neglect it. Idleness and vice are considered as two distinct things; and it is very common to say, and to hear it said, of such a one that he is idle, but that he is perfectly free from vice. Idleness is not vicious, perhaps, but it is certainly sinful; and to strive against it is a religious duty, because it is highly offensive to God. This is so clearly shown in the Parable of the Ten Talents, in that of the Sower and the Seed, and even in the account of the Day of Judgment, given by our Lord in the twenty-fifth chapter of St. Matthew, that it cannot require a very long proof. In the description of the Day of Judgment, the sin for which the wicked are represented as turned into hell is only that they have done no good. It is not mentioned that they were vicious, in the common sense of the word; but they were sinful, inasmuch as they had not done what God commanded them to do.

II. Another excuse more nearly resembles the excuses made by the men in the parable: you do not attend to the call of God, because there is some other call which you like better. You complain, or rather you say to yourselves, that the work is very irksome to you, and you cannot see the use of it. It is likely enough that the work is irksome; for so corrupt is our nature that God's will is generally irksome to us, because He is good and we are evil. But is this such an excuse as God will allow for not doing what He has commanded us? Is it not here rather that we should learn to practise our Saviour's command, "Let a man deny himself, and take up his cross daily and follow Me"? What is denying ourselves, but doing what we do not like, because it is the will of our Master? What is to take up our cross daily, but to find and to bear daily some hindrance in ourselves or others, which besets and would close up our path of duty? Against idleness, no less than against other sins, the Christian has the only sure means of victory. The natural evil inclination, the weak and corrupt flesh, still finds duty painful; but the regenerate spirit, born again of the Spirit of God, and sharing in its Father's likeness, finds the will of its Father more pleasant than the flesh finds it painful; and so the will of God is done, and the man is redeemed from the bondage of sin and misery.

T. Arnold, Sermons, vol. ii., p. 93.



References: Luke 14:18.—Spurgeon, Sermons, vol. x., No. 578; E. Blencowe, Sermons to a Country Congregation, vol. ix., p. 198; R. D. B. Rawnsley, Village Sermons, 2nd series, p. 154. Luke 14:22.—J. Vaughan, Fifty Sermons, 1874, p. 263; Homiletic Quarterly, vol. iii., p. 129.



Verse 23
Luke 14:23
Acceptance of Religious Privileges Compulsory.

I. Consider what first of all presents itself to our thoughts—our birth into the world. Allow that this is a world of enjoyment, yet unquestionably it is a world of care and pain. Also, most men will judge that the pain on the whole exceeds the enjoyment on the whole. But whether this be so or not with most men, even if there be one man in the whole world who thinks so, that is enough for my purpose. It is enough if only there be one person to be found, who thinks sickness, disappointment, anxiety, affliction, suffering, fear, to be such grievous ills, that he had rather not have been born. If this be the sentiment only of one man, that man, it is plain, is, as regards his very existence, what the Christian is relatively to his new birth—an unwilling recipient of a gift. We are not asked whether we will choose this world, before we are born into it. We are brought under the yoke of it, whether we will or no; since we plainly cannot choose or not choose, before the power of choice is bestowed on us, this gift of a mortal nature.

II. Such is our condition as men; it is the same as Christians. For instance, we are not allowed to grow up before choosing our religion. We are baptized in infancy. Our sponsors promise for us. We find ourselves Christians; and our duty is, not to consider what we should do if we were not Christians, not to go about disputing, sifting the evidence for Christianity, weighing this side or that, but to act upon the rules given us, till we have reason to think them wrong, and to bring home to ourselves the truth of them, as we go on, by acting upon them—by their fruits on ourselves.

III. We have the remarkable facts (1) that whole households were baptized by the Apostles, which must include slaves as well as children. (2) The usage existed in the Early Church of bringing such as had the necessary gifts to ordination, without asking their consent. (3) Consider the conduct of the Church from the very first time any civil countenance was extended towards it, and you will have a fresh instance of the constraining principle of which I speak. What are national conversions, when kings submitted to the Gospel and their people followed, but going out into the highways and hedges, and compelling men to come in? And though we can conceive cases in which this urgency was unwisely, over-strongly, unseasonably, or too extensively applied, yet the principle of it is no other than that of the baptism of households mentioned in the Acts.

J. H. Newman, Parochial and Plain Sermons, vol. iv., p. 52.



References: Luke 14:23.—J. Fraser, Christian World Pulpit, vol. xvi., p. 1; Spurgeon, Sermons, vol. v., No. 227.



Verse 24
Luke 14:24
God's Call to the Young.

I. God's call, addressed to the soul of every man, is a call to him to be happy for ever; and this is the same thing as calling upon him to be holy, for holiness and happiness are one in God, and they are one also in the children of God. Holiness in God's creatures consists in their drawing near to God and becoming like unto Him. No man hath seen God, however, at any time; but the brightness of His glory and the express image of His Person man has seen; and although we now see Him no longer with our bodily eyes, yet with the story of His life and character handed down to us from those who did see and hear Him—with His Spirit ever dwelling amongst us, revealing Him to all those who desire Him—we do, for all practical purposes, see and know Him still.

II. As, then, Christ laboured all His life, beginning in His boyhood, to obey God's special call to Him, so we can best imitate Christ by labouring all our lives to obey God's special call to us. Now, this call is made known to us, not by a miracle, nor by a voice from heaven; but partly by the circumstances of our age and outward condition, and partly by the different faculties and dispositions of our minds. Generally, to all young persons God's call is to improve themselves; but what particular sort of improvement He calls you to, that you may learn from the station in life in which He has placed you.

T. Arnold, Sermons, vol. ii., p. 86.
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Verse 34
Luke 14:34
I. What is it in the spiritual life which answers to the influence of salt in the natural life? I answer: A certain deep, secret power of the Spirit of God, acting generally through the word, in the conscience, upon the intellect, the affections, the will of a man, whereby he is made and kept in a state of inward life and purity; and whereby, again, he is, among his fellowmen, with whomsoever he comes in contact a means and channel of good, of truth, of a sound state of holiness and happiness. The salt in man is the Divine part that is in him; a presence imbuing all his thoughts with God; and the salt which such men carry, the salt of the Church, is that expansive propagating power with which the truth is entrusted for God, that it may cleanse, change, save the whole earth.

II. For this holy property we are all responsible. For it is a thing greatly depending upon our use and cultivation of it. It can easily be diminished, and it can continually be increased. A very little sin, a very little carelessness, a very little worldly contact, a very little self-indulgence, a very little grieving of the Spirit of God, will impoverish it, vitiate it, neutralise it. It will lose its virtue, it will grow vapid, it will cease to be. But one true prayer, one act pleasing to God, one honouring of the Holy Ghost, will immediately quicken it, and give it a keener power. For it is very sensitive and very susceptible to all influence. The soul's atmosphere is always affected, moment by moment.

III. It is God's common law, that that which is best in its use, is also that which is worst in its abuse. The brine which does not cure, destroys. The same salt which fertilises the field can turn a garden into a desert. Just so it is with that mystic, hallowing, self-diffusing principle in heavenly life which is in the soul. Trifle with it, and it will go; and if it go, the emptiness will be greater than if it had never been. Shut it up, and do not use it; and by stagnation it will grow corrupt. Turn it away from the purpose for which it was implanted, and by retribution it will become your misery and your sin. Lose it, and it will be, at the last day, your heaviest condemnation. "Salt is good: but if the salt once lose his savour, wherewith shall it be seasoned?"

J. Vaughan, Fifty Sermons, 5th series, p. 245.



These words bring us at once, as Christian citizens, into contact with the most fearful and difficult problem of our times.

I. If there ever was a people since the first promulgation of the Gospel, who from their position, their political advantages, their commercial influence, ought to be able practically to fulfil the noble office of being the salt of the earth, it is our own nation: and in some measure I do trust we are answering to this character. Let us not conceal either side of the picture. We need encouragement as well as exhortation. To some extent we have held forth the word of truth, and are doing the work of evangelising the world. Some grains of the salt yet possess and exert their conserving and quickening power. But very many have lost their savour. In the midst of this Christian people there are large portions of the social body which are utterly without power for good, and not only so, but in themselves the subjects of moral and spiritual decay. These are the salt that has lost its savour.

II. With such salt in the physical world, the case, as our Saviour's words go on to state, is hopeless. The mere material, once endued by God's creative hand with vivid and salutary qualities, and having lost these qualities, no man may requicken or restore. And thus, too, it would be with mere animal life. The loss of vital power no human means can remedy. Of both of these we can say only, "The Lord gave and the Lord hath taken away." In neither case is there bestowed the gift of self-guidance, of conscious reflection and determinate action. In neither of them is there responsible free-will, able of itself to fall—able to seek His help from whom is every good gift, again to rise. But with man's spirit; thank God, it is not so. Here, the salt may lose its savour, and be again seasoned. Here we are in a higher region of being altogether. Here God acts, according indeed to the same analogies, and consistently with the same unchangeable attributes, but by different and higher laws, belonging to the spiritual kingdom. And here it is not as in creation, where He carries on His mysterious agencies in secret alone. In the far nobler work of recreation and regeneration He condescends to accept His people as His fellow-workers. By persuasion, by preaching, by the ordinances of grace, all administered by human means, He is pleased to carry on the conversion of the souls of men, and the restoration to life and vigour of the dead and withered members of the Church.

H. Alford, Quebec Chapel Sermons, vol. iii., p. 203.



Three times, and in three different connections, this memorable proverb is recorded in our Lord's teaching—in each case in reference to the failure of that which was excellent and hopeful. In St. Matthew it is applied generally to the influence of His new people on the world; in St. Mark, to the danger to ourselves of the careless or selfish use of our personal influence; in St. Luke, to the conditions of sincere discipleship. But in all cases it contemplates the possible failure of religion to do its perfect work. There are temptations and mischiefs arising not of our religion itself, out of the position in which it places us and the things which it encourages in us. Let us take two or three examples.

I. "Who loved me," says St. Paul, "and gave Himself for me." There are hardly more affecting words in the New Testament, and they describe what must thrill through every man's mind who believes in the Cross of Christ, just in proportion as he grasps its meaning. But it is not without reason that we are told that what should kindle his boundless devotion may be full of peril. It may touch the subtle springs of selfishness. Religious autobiography is not without warnings that the true and awful words, "What shall a man give in exchange for his soul?" may be perverted into a narrow and timid care for it, worried with petty fears and scruples, or cares ignoble and degrading, because without interest in God's great purposes without a generous trust in His wisdom and mercy, without sympathy for others.

II. Again, religion must be active; and towards the evils which are in the world it is bound to be hostile and aggressive. And yet this necessity shows us too often a religion, a very sincere and honest religion, which cannot avoid the dangers which come with activity and conflict. It sometimes seems to lose itself and its end in the energy with which it pursues its end.

III. Again, religion is a matter of the affections; and men may be led astray by their affections in religion as in other things. We must carry the remembrance of the awful saying of the text with us, not only in our hours of relaxation and enjoyment, but when we believe ourselves to be most intent and most sincere in doing our Master's service.

Dean Church, Oxford University Herald, Dec. 16th, 1882.

References: Luke 14:34-35; D. Fraser, Metaphors of the Gospels, p. 1; Preacher's Monthly, vol. x., p. 29. Luke 14—F. D. Maurice, The Gospel of the Kingdom of Heaven, p. 219.

15 Chapter 15 

Verse 1-2
Luke 15:1-2
It has been observed that intense cold will produce very much the same effect as fervent heat. The ring of iron that surrounds a wheel, being exposed to keen frosts during a long winter's night, will produce a sensation and an effect on a sensitive skin very much the same as that the same ring will produce, if heated in the fire when the smith takes it from the furnace to hammer it on the anvil. Intense cold and intense heat thus often produce, in a manner that might be easily explained, the same effect. But it is true in the realm of mind and heart, as well as in the region of matter, that opposites do often produce similar effects. Hatred and love have this in common,—that the object of love and the object of hatred are equally in the thoughts of the person loving or hating. He that loves would not forget the object of his love, and he that hates cannot; and so the same result appears from the keenest hatred and the warmest love. The text illustrates this thought. Two classes are here described as following the steps of the Saviour and constantly attending them: those that were attracted to Him because they liked to hear His word; and those who hated Him and His word, and yet, under the spell of an irresistible fascination, could not forsake Him. The Pharisees and scribes were as constant in their attendance as the publicans and sinners who gathered together to hear Him.

I. Why did the publicans and sinners draw near to Christ? (1) First of all—and this is the simplest thought—because He did not frown them away. He did not scorn them, as the Pharisees and scribes did. He was willing to let them come near. (2) The publicans and sinners came near to Christ, not simply because He was willing to allow them to approach Him, but because they heard from Him words which they heard from no one else. They heard Him and marvelled; for He spake as one having authority, and not as the scribes. As it was with Christ, so must it be with the Christian Church, if she would be faithful to her Lord. If we have reached the time when publicans and sinners are afraid to come near us, we have need to look to ourselves and ask the reason.

II. Notice the fascination connected with envy and hatred and opposition that is indicated in this second verse. The Pharisees and scribes, noticing how the publicans came round Christ, murmured. They thought themselves the best people of the day. A very strict sect were they, very observant of all ecclesiastical order, very careful in their observance of the prescribed feasts, very exact in tithing all their property, making their prayers and keeping the feasts very duly. These people thought it a very hard thing, that this man should allow these unlettered, ignorant people to come so close to him. They said, "This man receiveth sinners and eateth with them." You see there is an intensified charge. It was bad enough to receive them, but it was ten times worse to sit down and eat with them. "That miserable collector of taxes, that apostate Jew, that man who is a badge of submission to Rome—that he should come and be received and allowed to sit down at the same table; and that poor woman—surely if this man were a prophet he would know what manner of woman it is that is touching him—for she is a sinner." That is the spirit of the Pharisees and the scribes. Let us search ourselves, for that spirit is not yet cast out of the Christian Church.

J. Edmund, Penny Pulpit, new series, No. 543.

The crowds which gathered about our Lord in the course of His mission were eminently representative of the various phases of Jewish life and thought. They consisted of men drawn from all ranks and classes of society. Women and children and stained outcasts are at the least equally among His intimates with social magnates and learned men. There is no discriminating Shibboleth to sift the miscellaneous gathering. No eclectic followers are permitted to check free access to the Master. There is no "fencing of the tables" at which He sits; no rebuff for ignorance; no rejection of humility and wretchedness. The net is cast abroad and its sweep is undiscriminating and universal. Of all these types of society, that of the Pharisee is perhaps the most marked, and the characteristics of it have acquired most popular recognition. We may recognise several distinct ideas associated with it.

I. One is that of exclusiveness or spiritual pride. If there is one great practical lesson, before all others running through the teaching of Christ, and imparting a principle of radical change into the scheme of life, it is summed in these words, "The last shall be first and the first last." This doctrine is the first step in the organisation, so to say, of the kingdom of heaven. This is the first in order of all those paradoxes which constitute the sum of Christianity. It was this which, in the first centuries of its spread, was such an outrage upon society at large, such an enigma to the dispassionate observer, and, as Gibbon has justly observed, was one great element of its triumph. The outcast was no longer an outcast. The despised and rejected of men has become the very pattern of the noblest life. And herein lay the essential antagonism to the spirit which possessed the Pharisee. Exclusion was his ideal. He clung to it as his heaven-conferred heritage. Christ broke down the walls of partition. The kingdom of heaven came not to a favoured few, not to the elect or the predestinate, but to all.

II. Another note or characteristic of the Pharisaic type is formalism. Formalism may be explained as an exaggerated stress laid upon ceremonial, upon formularies, and upon ordinances—as the elevation, in short, of the mechanism of life in comparison with the life itself. It is not to be supposed that all, or indeed the greater part of those in whom this tendency exists, are making an ostentatious display of righteousness, or are assuming a disguise to cloke their hidden propensities, nor yet that they are themselves conscious of the unsubstantial nature of the manifestations of their religious life. There are but few, I suppose, who do not at times succumb, out of sheer weariness, to the temptation to rest content with seeming instead of being, to substitute a mechanical goodness for genuineness of life, a conventional orthodoxy for the unquiet pursuit of reality. There is a petty and stagnant life, the backwater, so to say, of the enlarged activities and sympathies of the world (a kind of village existence), in which, from the absence of all scale, unessential things assume a factitious importance, and the activity, for want of a nobler outlet, finds vent in trifles. That there is a compatibility of genuine piety, and the most narrow formalism, is a fact which meets us at every turn. But in proportion as knowledge becomes complete, as darkness melts into light, in such proportion are the means and outward expression of life lost sight of, swallowed up in the complete freedom of life itself. This was the lesson of St. Paul to the Judaizers of Galatia. It is not the sacrament, he says; it is not circumcision which availeth aught, it is faith; not the form, but the essence; not the letter that killeth, but the spirit that giveth life—life and liberty, unity of life beneath the multiplicity of forms. And in the recognition of this lies the Christian brotherhood, the veritable communion of saints. If we learn to recognise that this communion is not bounded by the limits of a sect, nor by outward forms, nor by articles of belief, nor by modes of government, but that it is a unity underlying the fragments of Christendom, we shall have been purged of the leaven of the Pharisee, we shall have been made meet to sit down with Christ in the company of publicans and sinners.

C. H. V. Daniel, Oxford and Cambridge Journal, Feb. 26th, 1880.
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Verse 8
Luke 15:8
The Search of Love.

Three parables stand together in this chapter. The occasion of all is one and the same—the murmuring of scribes and Pharisees against the Saviour, who would eat with sinners. And the general drift of all is the same—the feeling of God towards repentant sinners, illustrated by man's feeling towards a possession lost and found. Thus far there is unity—there is even identity—in the three. But no two parables of our Lord are really identical, however like may be the incidents of one to those of another. And so it is here. There is a climax natural and real in the three losses in this chapter. In the first parable the owner of a hundred sheep loses one of them; in the second the owner of ten pieces of silver loses one of them; in the third the father of two sons loses one of them. Now, the second lost thing, though it is less valuable than the first, is to the owner more so. The third is a loss different in kind, and appealing yet more forcibly to the understanding and heart of mankind. There is a climax also in the thing signified. The sheep has strayed in its ignorance from the flock and the pasture. The son exiles himself of self-will and rebelliousness from the home and from the father. Between these two extremes of mere simplicity and utter wilfulness lies the insensate unconciousness of the lost coin.

I. The woman who has lost one of the ten pieces cannot acquiesce and rest in her loss. Little in itself, to her it is vital. She waits not for the light of day, but discovering her loss at night, by night she sets herself to repair it. She lights the lamp, sweeps the house, and seeks diligently till she finds it. It is a parable of the love of God. God represents Himself as missing one soul. Little is that soul in itself to the great God. But God would show to us that each one is precious. Each one was separately created; each one has a place designed for it in the universal temple; each one not filling that place leaves a blank. The eye of love misses it, and therefore the hand of love seeks it.

II. The parable goes on to speak of a sweeping. I know it is a homely figure—too homely, perhaps, for some tastes—beneath the dignity, some might say, of the pulpit; only that here Christ has gone before, has written it in His Book, and given it to me for a text. And how wonderful, however homely, is this figure! The love of God first lights up in the world this lamp of revelation, telling man what man could not know; for no man hath ascended up to heaven to read there, in the light of that world, the things that were and that are and that shall be. First this,—the remembering that this light will never fall of itself upon the lost coin, the very loss of which lies in its being out of sight of the man himself. Then, secondly, the love of God sweeps—sweeps, I say, the house, which is the man. You suffered the dust of earth to lie thick upon you—perhaps the amiable dust of kindly sentiment, of satisfied affection; or perhaps the ugly dust of eager grasping, of predominant self, of overmastering passion; and so, evading the illumination, you necessitated the sweeping. It was the love of God still.

III. The love of God will seek diligently till it find. Marvellous word! Record at once of difficulty and perseverance. How much is repaired ere the finding be accomplished! To find the lost soul is not easy. The whole work of sanctification is wrapped up in it. Every thought has to be brought into captivity; every motive has to be elevated. Objects indifferent once, or distasteful, are to be made the aim of the life; and that holiness, which to fallen man is repugnant, must be cultivated for a purpose to fallen man repulsive—that he may at last see God. This is the meaning of that diligent search by which love at last shall find; for without success love cannot live. Love cannot sleep till its object be accomplished. No toil is too great, may she but attain.

C. J. Vaughan, Penny Pulpit, new series, No. 832.
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Verses 8-10
Luke 15:8-10
The piece of silver—whatever it was—was great to the owner. And here lies the point in the analogy. A soul, an individual creature, an atom in God's universe, may be in itself a very insignificant thing, but it is great to God. This is its dignity. How great, how dear to God, no man can adequately judge, because no man is a creator, and no man is a redeemer. It needs absolutely to have created a thing, and absolutely to have redeemed a thing, before you can calculate what its worth would be to one who stood to it in those relations. Let us go with this woman in her quest. It is deliberate, painstaking, protracted, effectual.

I. First she lights a candle—the well-known emblem in the Bible, of three things: first, the Spirit of God in a man's soul; second, the word of God; third, the consistent lives of ministers and other servants of God. And these three together make the great detective force, and so ultimately the great restorative power, which God uses in this world.

II. With the lighted candle, the woman went to sweep the house. In the parable of the shepherd, the sheep was gone out into the wilderness. Here, the lost one was still in the house. It seems to me more affecting to be a lost soul in the house, than to be a lost soul out in the wilderness. It is a great commotion and disturbance to sweep, but then it leads to cleanliness and order. So God's sweepings are severe things. But then it is only to brush away what had no right to be there. You will not presently complain, you will not regret the turmoil—when the costly thing, that was almost hidden—sparkles again in the. hand of its great Proprietor.

III. All the parables agree in the one blessed, crowning thought—"till she find it." It is not a light achievement. Even with the lighted candle, and with the close sweeping, she had to seek diligently—to go up and down, and do her work over and over again. But love—the love she had for her lost treasure, carried her on, and she did not stop, she could not stop, till she found it.

J. Vaughan, Sermon preached Oct. 29th, 1865.

Man's Fall God's Loss.

I. The first division of the picture in this parable represents God as contemplating as a loss to Himself the state of sin into which man has fallen. God had a property of the heart in man's welfare: He had created him holy, like Himself. When sin waylaid man, cast him down, stripped him, and robbed him, and left him for dead, God was as one bereaved.

II. In the second part of the picture God is represented as making an effort for the recovery of man from the sin and misery into which he has fallen. God will not let His human treasure go without an effort to recover it—a persistent effort to recover it. This is the chief and abounding meaning of the second part of the picture. This is the gospel which has been ringing clear above the world's sin and trouble for ages. There is no one point, as I understand the teaching of Christ, so urgently insisted upon in that teaching, and so much impressed upon the mind and heart of the world, as this idea of God seeking for His children. The more one seeks to look at this, the more one feels how true it is that the inflexible righteousness of God, that the infinite love of God, is full of a determination not to let His human treasure go without an effort to recover it. This is the key of history.

III. The third point is that, God and the good angels rejoice in heaven over the recovery of man. It is often represented that the angels rejoice, and they do; but the Father rejoices first, and with an alert and subtle sympathy the angels catch the influence of the Divine joy as the high mountain tops catch the early rays of the rising sun. God's heart is the centre of the joy. See who the separate parts of the picture answer to one another. There is the first, the householder weeping for her lost piece of money, then searching for the piece, then rejoicing over the recovery: that is to say, God contemplating man's sin as a personal loss, God putting forth effort for His creature's recovery, and God rejoicing over his recovery, and the empty place in His Divine heart filled again.

A. Hannay, Christian World Pulpit, vol. xii., p. 113.
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Verse 10
Luke 15:10
The Brightness of Penitence.

The ordinary law of sympathy—"to weep with those that weep"—is naturally suspended in this instance. When our weeping is for our sins, the angels are glad over us. For, indeed, then our sorrow is not the chief thing that happens to us, but only an accidental accompaniment of what is happening. Our word Repentance carries with it certainly a sorrowful sound, but the Greek original name for Repentance has not the least touch of sorrow in its associations, but signifies only that grand change of the mind, with its aims and thoughts, its reflections and its activities, which is the real essence of Repentance.

I. The angel, perhaps, could not sorrow in sympathy with a sorrow which was nothing but deserved retribution; but he rejoices with all the joy of his intense nature over the sorrow which works such a miracle. And this joy of the angels is not theirs only. It soon echoes back to earth again, and fills the heart of him who is repenting. He rejoices over his own sorrow.

II. Many kinds of necessary renunciation are accompanied by sorrowfulness, and make themselves felt with bitterness, but not so the renunciation of sin. True to human nature, the great artist draws his Antigone, as she passes to her death for what was no crime, sorrowing most acutely for the life and light she leaves behind her, for the wedded love and the love of children, and her aspirations for a diviner justice all unfulfilled. She would stoop to no baseness, but that did not make her joyous. She would die for her right, but sorrow is king over all and after all. Self-conquest is noble, but you must add something to self-conquest to make you joyful. The world is certainly not a home for immortal souls, but they that renounce it must have something else to look for before they can be happy. And what is this something else which gives life to self-conquest and glory to self-renunciation? It is Faith, the Faith which explains to you what you have found in exchange for that which you have given up; the Faith which assures you that your returning is not your own work, but that you have been loved and sought and found at last by a higher power and a more devoted being than you have known before.

Archbishop Benson, Boy Life: Sundays in Wellington College, p. 130.



The words are Christ's own; not those of prophet or priest, or excited orator, saying a poetic thing not to be construed literally. We must take the words as soberly true. There are beings somewhere, higher than men, a little higher, creatures of God Almighty, good and kind beings, who feel a real interest in our leaving off to do evil and beginning to do well.

I. The joy spoken of in the text is, broadly speaking, the triumph of right over wrong. A tide of true gladness spreads through the Paradise of God, when it is known there that a human being, who can make his choice, who must make his choice, between life and death, between good and evil, has chosen life and good. We are not surprised at all that the angels rejoice over one repenting sinner. We have witnessed, many times, the same sort of feeling here. Every good man and woman who comes to know of it is appreciably gladdened when old or young, who has been wrong, honestly determines and tries to be right. Not only is this the best reason why any of us should be glad: probably, in a little while, it will seem the only one. After all differences are forgotten, there will abide, as the one vital and eternal difference—just right or wrong—on God's side or no. And no human soul that is on the wrong side can ever be other than (in the long-run) miserable. We must be brought to God; or it can never be well with us, here or anywhere.

II. Notice several reasons for the rejoicing of the angels. When a sinner turns to God, here is the saving from utter destruction of a thing of inestimable value. (2) In a soul brought to God the angels behold a being capable of being infinitely happy or miserable, and all this for time without end, brought to the right side of the line between happiness and misery. (3) The angels, we may well believe, rejoice at the salvation of a sinner, because in that they see an exemplification of the successful working of the grand machinery of Redemption. As some special friend of some great inventor would watch with joy the triumph of the engine he had thought out, even so (comparing spiritual things with earthly) we can imagine the angels looking on with earnest interest at the grand instrumentality of Redemption at its work in this world, and gladdened whensoever another soul saved shows it is doing the work it was meant for.

A. K. H. B., From a Quiet Place, p. 154.
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Verse 11
Luke 15:11
The Fatherland.

I. Of all God's cords the finest, and perhaps the strongest, is the cord of love. The true home of humanity is God—God trusted, communed with, beloved, obeyed.

II. Far from home, humanity is still in the hand of God. Not only is it subject to His righteous and irresistible sovereignty, but it has a place in His deep and desirous compassion.

III. It would be rash to say that where the home is right the inmates never go wrong. Still, the promises to believers include their children, and the instances are anomalous and few where a hopeful outset ends in a worthless old age. In order to make your home the preparation for heaven, the first thing is to strengthen that cord of love by which you ought to hold your child, even as our heavenly Father holds His children.

J. Hamilton, Works, vol. ii., p. 261.



The Parable of the Prodigal Son. Regarding the son here as a type of man, and the father as a type of God, as He is seen in His Son and set forth in the Gospel, let us now study these, the two prominent figures in this beautiful parable, beginning with the prodigal.

I. His conduct. In the condition of the prodigal we have a picture of the misery into which sin, having estranged us from our heavenly Father, has plunged its wretched votaries. Type of the sinner who departs from God, and a beacon to such as feel irksome under the restraints of a pious home, he seeks happiness only to find misery: ambitious of an unhallowed liberty, he sinks into the condition of the basest slave.

II. His change of mind. Sin is here represented as a madness; and who acts so contrary to sound reason, his own interests and the reality of things, as a sinner? Happy such as through the Spirit of God, working by whatever means, have come to themselves, like the prodigal; and are seated, like the maniac who dwelt among the tombs, at the feet of Jesus clothed and in their right mind.

III. His distress. "I perish," he said, "with hunger."

IV. His belief. "Behind yonder blue hills, away in the dim distance, lies my father's house—a house of many mansions, and such full supplies that the servants, even the hired servants, have bread enough and to spare."

V. His resolution. "I will arise and go to my father." Remove the prodigal, and setting conscience on the bench, let us take his place. No prodigal ever sinned against an earthly, as we have done against our heavenly Father. Well, therefore, may we go to Him, with the contrition of the prodigal in our hearts and his confession on our lips:—"Father, I have sinned against heaven and in Thy sight." The Spirit of God helping us thus to go to God, be assured that the father, who, seeing his son afar off, ran to meet him, fell on his neck and kissed him, was but an image of Him who, not sparing His own Son, but giving Him up to death that we might live, invites and now waits your coming.

T. Guthrie, The Parables in the Light of the Present Day, p. 57.



The Father.

I. How the father received his son. As soon as the wanderer is recognised, on flying feet the old man runs to meet him; and ere the son has time to speak a word, the father has him in his arms, presses him to his bosom, and covering his cheek with passionate kisses, lifts up his voice and weeps for joy. And this is God—God as He is drawn by the hand and seen in the face of Him whom He sent to seek and save us, to bring us back, to open a way of reconciliation,—the God who, unwilling that any should perish, invites and waits our coming.

II. How the father treated the prodigal. The ring he gave him signifies here the espousals between Christ and His Church; it may be the token of her marriage, the passport of those who are blessed to go to the marriage supper of the Lamb. (2) The naked foot was a sign of servitude. Therefore the order to put shoes on his feet was tantamount to the declaration from the father's lips that the prodigal was not to be regarded as a servant, but as a son; that to him belonged all the privileges and possessions of sonship; that he who had never lost his place in the father's heart was now to resume it at his table and in his house.

III. How the father rejoiced over the prodigal. Grief retires from observation; joy must have vent. In this parable, so true in all its parts to nature, this feature of joy stands beautifully out. To these servants the father had never told his grief; but now the prodigal is come back, and his heart is bursting with joy, he tells them of it. So God rejoices in His ransomed; and let them rejoice in Him. The sun that shines on you shall set, and summer streams shall freeze, and deepest wells go dry—but not His love. His love is a stream that never freezes, a fountain that never fails, a sun that never sets in night, a shield that never breaks in fight: whom He loveth, He loveth to the end.

T. Guthrie, The Parables in the Light of the Present Day, p. 77.
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Verse 13
Luke 15:13
I. When principle is weak the far country is fatal. If any one is obliged to leave home—not from love of idleness, not from love of pleasure, not from love of liberty, but on such business as brings young men to our large towns every day—do not forget that God is here.

II. The portion of goods which fell to the prodigal must have been a handsome patrimony, and it would have been his wisdom to wait for it till the proper time. But with indecent haste he forestalled his reversion, and what he obtained so easily he quickly fooled away. Daily bread costs little, but dainties are dear, and are never so costly as when they are gifts from the devil.

J. Hamilton, Works, vol. ii., p. 287.



Riotous Living.

I. Pleasant as is the lot of our inheritance, it is well to remember that the thickets and steep places are haunted. Frightful ogres frequent them, and they are sure to sally forth on the heedless wanderer. The names of three of the best known are: The Lust of the Eye, the Lust of the Flesh, and the Pride of Life; or, as they are sometimes called—Vanity, or the love of display; Sensuality, or the love of low pleasure; and the Affectation of Fashion, or the keeping-up of appearances.

II. If you would pass innocently through a difficult world keep within the rules. Let your life be open, your eye single, your walk in the broad light of day. To the great temptations the great antidote is not a limited income so much as a large self-denial.

J. Hamilton, Works, vol. ii., p. 300.
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Verse 14
Luke 15:14
I. All may be lost by one transgression. The heart of this young man died away from his home. That home ceased to be sacred: the father was no longer paramount. Grace was gone. Prayer was given up. Good feelings faded, and now that temptation and combustible corruption came together, he was soon set on fire of hell.

II. In the figurative language of the parable, there arose in the far country a mighty famine. Extravagance soon brings the "noble to ninepence," and in the far country it is not far that ninepence will go. But there may be so mighty a famine and so great, that even the noble will not buy the loaf of bread. Of all the paths which at life's outset invite the inexperienced traveller, the surest to pierce through with many sorrows is the path of sensual indulgence.

J. Hamilton, Works, vol. ii., p. 313.
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Verse 15-16
Luke 15:15-16
I. Whether it be a natural nobleness, or an acquired refinement,—the one, the direct gift of God; the other, an indirect creation of the Gospel—it is seldom forfeited all at once. Step by step the downward path is trodden, till at last the prodigal's snatching tit-bits from the swine-trough shows how thorough is the transformation since he fell from his old estate.

II. If self-seeking can never be successful—if separation from God is the death of the soul—if carelessness about other's welfare, not to say misanthropy is misery, there can be little difficulty in deciding what is life and joy and peace. Love to Christ, harmony with God—these are happiness.

J. Hamilton, Works, vol. ii., p. 325.
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Verse 17
Luke 15:17
There are two tests to which we have a right to submit every new religion. There are two questions which we have a right, and which it is our duty, to put to every one who claims to come to us as a teacher from God. And these two questions are: (1) "What have you to tell us concerning the nature of God?" and, (2) "What have you to tell us concerning the nature of man?" Now, of these tests it is clear which is the simplest and most easy to apply: obviously the second. We do know the nature of man, or think we do. Of the Divine nature we are necessarily and naturally in comparative ignorance. We do know something of human life, and of its circumstances; and, therefore, he who tells us that concerning man's nature which we know to be untrue has lost his claim upon our attention when he goes on to tell us something concerning God.

I. Consider, in the light of this test, as regards its theory of humanity, the religion of the Bible. There is a theory concerning man's nature and condition on which the whole of this book, and all it professes to teach us, is based. I bring this religion to the test of one admitted and notorious fact in the nature and condition of man, in order to see how it explains that fact, and how it proposes to deal with it. The fact is the admitted and notorious fact of the exceptional unhappiness of man. Our Lord, in this parable, confronts Himself with this fact, as every teacher of the Gospel, or good news, must do if he is to win the attention of men. The hero of this story, the prodigal son, is, as you see, a sufferer; but he is more than that, he is an exceptional sufferer. All the other creatures described in the parable—the lower servants of the father—have bread and to spare; he alone suffers hunger. And more than that, he is a strangely exceptional sufferer, for he who suffers is infinitely superior to those who are happy. All animals that we know of, save man, seem to be subject to this twofold law. Each animal has its instincts, its desires, its appetites, and in the climate or element in which it exists there are corresponding objects of gratification for those appetites and those desires. Man is pained from two different sources—one is the pain of satiety, and the other the pain of remorse. Give the man all the portion of goods that can fall to him, or that in his wildest dreams of covetousness or ambition he can desire for himself; when he has enjoyed these to the very full, and just because he has enjoyed them, there begins to be felt a famine in his enjoyment, and there does come the weariness of satiety into his heart and soul.

II. The Bible theory of man is this, that he is not his true self, that he is a creature not in his proper and true element. It tells us that it has been the curse and the disorganisation of the nature of man, that in the exercise of the strange and mysterious spiritual power—free will, he has wandered away from the Father's home, and claimed the selfish and solitary possession of the goods that the Father lavished upon him; it tells us that the origin of all human sin and sorrow has been this, that he has said, "Give me the portion of goods that faileth to me. The Bible tells us that misery is the result of this vain effort of man to do in this world of God without the God who made him; that all his misery, his weariness, is but the sublime discontent of the soul that was made to rest in its God, and cannot rest in anything less than God.

III. Our religion is a historical religion. It bases itself upon one life in the past, it is ever renewing and revealing itself in many lives ever since that life was lived on earth. It bases itself on one life, and that life was a perfect life, the life of one who, all through His existence, as far as we know it, was a life unstained by impurity, a life unvexed and unharassed by sensual or evil impulses, it was a life that was passed in entire and complete obedience to the will of the Father. The life that He lived, that perfect life of obedience—for which all its sorrow only came from without, and only came from the fact that all around Him were not like Him, equally obedient—that life, He tells us, He can supernaturally give to us, "I am come that ye might have life, and that ye might have it more abundantly."

Archbishop Magee, Oxford and Cambridge Journal, Dec. 2nd, 1880.

We take the text as something to remind us that we have fallen far, but not hopelessly; that, great as is our present depression beneath the condition which our race was created, so great may yet be our rise; and that the very end and purpose of all Christ's work and suffering in this world, was to bring us back to our better selves; to restore us to the holiness, happiness, and peace, which man lost when man fell. Let us remember that the human race was itself when it was at its best. Man was himself before he fell. We were created in God's image, and our fall brought us into a state of sin and misery.

I. As for sin, you know there is a double burden there. Two things go to make the burden of our sinfulness: original sin, and the countless actual sins we have done. Our first parents had no inherited burden of guilt. They started fair. We do not. They had not to bear that load which all of us have to bear; that load which crushes down so many of our race, and which many a one has hardly a hope of escaping. Now, what we need as regards all this is to be brought back to our better self; brought back to where human nature was before it fell; and Christ, in His great atoning work, does that. He puts His redeemed ones so effectually in that condition, that they can never leave it again. Not the unstable and speedily lost purity of the days in Eden; but an enduring, an irrefragable holiness, never to be lost more.

II. The Fall brought us also into an estate of misery. And we remember from childhood the sad but too true tale of the items that make up human misery. Looking back, we discern a day when it was different. Once man walked in communion with God, and was free and happy in that communion. In his unfallen state, Adam would not have known what any one meant who had spoken to him of the wrath and curse of God; and least of all would he have been able to understand, till sad experience taught him, what is meant by the pangs of an accusing conscience—what is meant by the burden of remorse. And now let us thankfully mark that the Redeemer takes away, even here, in part, and fully hereafter, each of these things that go to make the sum of the sorrow into which man came when he fell. The manifold ills and trials of life may still remain; but even in this world He lightens them, takes the worst sting from them; do but trust Him as we ought, and God will keep him in perfect peace "whose mind is stayed upon Himself," and even where these ills and cares are most heavily felt, the Holy Spirit makes them work together for the soul's true good.

A. K. H. B., Counsel and Comfort from a City Pulpit, p. 55.



The Hunger of the Soul.

The truth here expressed is this: that a life separated from God is a life of bitter hunger, or even of spiritual starvation.

I. Consider the true grounds of the fact stated; for as we discover how and for what reasons the life of sin must be a life of hunger, we shall see the more readily and clearly the force of those illustrations by which the fact is exhibited. The great principle that underlies the whole subject and all the facts pertaining to it is, that the soul is a creature that wants food, in order to its satisfaction, as truly as the body. No principle is more certain, and yet there is none so generally overlooked, or hidden from the sight of men. Our blessed Lord appears to have always the feeling that He has come down into a realm of hungry, famishing souls. You see this in the parable of the prodigal son, and that of the feast or supper. Hence, also, that very remarkable discourse in John vi., where He declares Himself as the living Bread that came down from heaven; that a man may eat thereof and not die. it is the grand endeavour of the Gospel to communicate God to men. They have undertaken to live without Him, and do not see that they are starving in the bitterness of their experiment. When Christ is received, He restores the consciousness of God, fills the soul with the Divine light, and sets it in that connection with God which is life—eternal life.

II. Consider the necessary hunger of a state of sin, and the tokens by which it is indicated. A hungry herd of animals, waiting the time of their feeding, do not show their hunger more convincingly, by their impatient cries and eager looks and motions, than the human race do theirs, in the works, and ways, and tempers of their selfish life. I can only point out a few of these demonstrations. (1) The common endeavour to make the body receive double, so as to satisfy both itself and the soul too, with its pleasures. Hence the drunkenness, and high feasting, and crimes of excess. Men are hungry everywhere, and they compel the body to make a swine's heaven for the comfort of the godlike soul. (2) Again, we see the hunger of sin by the immense number of drudges there are in the world. It makes little difference generally whether men are poor or rich. Some terrible hunger is upon them, and it drives them madly forward, through burdens, and sacrifices, and toils that would be rank oppression put upon a slave. (3) Notice, again, how many contrive in one way and another, to get, if possible, some food of content for the soul that has a finer and more fit quality than the swine's food with which they so often overtask the body—honour, power, admiration, flattery, society, literary accomplishments. The Spirit of God will sometimes show us, in an unwonted manner, the secret of these troubles, for He is the Interpreter of the soul's troubles. He comes to it whispering inwardly the awful secret of its pains—"Without God and without hope in the world." He bids the swineherd look up from his sensual object and works, and remember his home and his Father; tells him of a great supper prepared, and that all things are now ready, and bids him come. Conscious of that deep poverty he is in; conscious of that immortal being whose deep wants have been so long denied; he hears a gentle voice of love saying, "I am that Bread of life... I am the living Bread which came down from heaven: if any man eat of this Bread, he shall live."

H. Bushnell, The New Life, p. 32.



References: Luke 15:17.—Spurgeon, Sermons, vol. xvii., No. 1000; J. Thain Davidson, Forewarned— Forearmed, p. 247; J. Jacob, Church of England Pulpit, vol. ii., p. 63; G. Brooks, Five Hundred Outlines of Sermons, p. 66; J. Keble, Sermons from Lent to Passiontide, p. 436; H. W. Beecher, Sermons, 3rd series, p. 473; W. Hay Aitken, Mission Sermons, vol. ii., p. 139; Ibid., 2nd series, p. 139. Luke 15:17-19.—J. Armstrong, Parochial Sermons, p. 220; Clergyman's Magazine, vol. iv., p. 85.



Verse 18
Luke 15:18
I. Note the awaking or arising of the soul out of sheer worldliness into a condition of godliness. A life of worldliness is unmanly, for it falls short of that for which man's capacities plainly indicate that he was born. It is undutiful, for it withholds from the Father of our spirits the trust and love and gratitude we owe to Him It is perilous, for even if we make no account of the direct retributions of the great day of judgment, the spirit of the worldly man is being trained and moulded into a character which will be lasting as his being, and will render him for ever unfit for the society of God and His Holy One.

II. I will arise out of this condition of estrangement, and seek reconciliation with my Father. God is the Creator, we are His creatures. He is the King, we are His subjects. But above all He is the Father, we are His children. It is no longer a philosophic and wild speculation, but the most certain and of practical truths, that God and man are Father and child. But it is likewise a truth certified by many signs, and above all, by our own consciousness, that the tie between this Father and child has been somehow broken. That we do not trust, that we do not love, that we do not obey, we know too well. We are in a state of estrangement from our Father, and such a state must ever be both criminal and miserable. Its consequences, if not averted by a timely healing of the breach, must be eternally disastrous. Say, with the Son in the parable, "I have sinned." The Father whom you have wronged so grievously, whose deep displeasure you have incurred, has not ceased to love you. He sees the misery to which you have reduced yourselves; He waits and watches for the first sign of your awaking to a sense of your sin, and He will welcome you back to His home.

J. Kennedy, Christian World Pulpit, vol. ix., p. 289.





Verse 18-19
Luke 15:18-19
I. These words contain consolation. It is the prodigal who speaks them. None can say, "By some course of thought or action of mine, I have excluded myself from the right to use them." It is the prodigal son who speaks them. None can say, "I must make myself a son; I must establish my relationship to God before I claim the full sense and virtue of them."

II. These words contain every satisfaction which those want whose minds have been staggered with doubts as to whether the world is not left to the mercy of the power of evil. In the last century the Lisbon earthquake led Rousseau to write his letters on Optimism. He was nearly mad already. It would have driven him actually mad not to think that all things were somehow tending to good; that even the worst calamities befalling the innocent did not prove that theory to be false. The philosopher of Ferney answered him in the story of Candide. The notion "everything is for the best," applied to particulars, was exhibited as utterly ridiculous. Madame de Stael may have been right in describing this story as the grinning of an ape at the miseries of humanity. But there was much in it which the understandings, even the consciences, of men felt to be true. A general maxim or theory of the universe does not meet individual cases. It breaks down the moment the particular instance occurs to which we need that it should be applied. Whence comes our horror of such evils, our consciousness of something directly, absolutely, opposed to them? Did civilisation give these ideas? Do they constitute civilisation? Is not civilisation apart from them a name and a fiction, or else a synonym for the habits that weaken and impair manliness, courage, the reverence for women, sincerity, justice? Whence, then, are these? Is there not, must there not be a Father of spirits from whom they issue forth, in whom they dwell perfectly, absolutely? There is no experience so individual as that of moral evil; when we feel that we need such a God as Jesus Christ has revealed to us to be a Deliverer from that, we know that what is most blessed for the world is most blessed also for us.

F. D. Maurice, Sermons, vol. ii., p. 235.



Christian Repentance.

I. Observe that the prodigal son said, "I am no more worthy to be called thy son: make me as one of thy hired servants." We know that God's service is perfect freedom, not a servitude; but this is in the case of those who have long served Him; at first it is a kind of servitude, it is a task till our likings and tastes come to be in unison with those which God has sanctioned. We must begin religion with what looks like a form. Our fault will be, not in beginning it as a form, but in continuing it as a form; for it is our duty to be ever striving and praying to enter into the real spirit of our services; and in proportion as we understand them and love them they will cease to be a form and a task, and will be the real expression of our minds. Thus shall we gradually be changed in heart from servants to sons of Almighty God.

II. Consider the motives which actuate the repentant sinner in his endeavours to serve God. One of the most natural, and among the first that arise in the mind, is that of propitiating Him. When we are conscious to ourselves of having offended another, and wish to be forgiven, of course we look about for some means of setting ourselves right with Him. And this holds good when applied to the case of sinners desiring forgiveness from God. The marks of His mercy all around us are strong enough to inspire us with some general hope. Under these circumstances it is natural that the conscience-striken sinner should look round him for some atonement with which to meet his God. But now, turning to the parable of the prodigal son, we find nothing of this kind in it. The truth is, that our Saviour has shown us in all things a more perfect way than was ever before shown to man. The most noble repentance, the most decorous conduct in a conscious sinner, is an unconditional surrender of himself to God; not a bargaining, not a scheming to be received back again, but an instant surrender of himself in the first instance. God indeed meets us on the way with the tokens of His favour, and so He bears up human faith, which else would sink under the apprehension of meeting the Most High God; still, for our repentance to be Christian, there must be in it that generous temper of self-surrender, the acknowledgment that we are unworthy to be called any more His sons, the abstinence from all ambitious hopes of sitting on His right hand or His left, and the willingness to bear the heavy yoke of bond-servants, if He should put it upon us.

J. H. Newman, Parochial and Plain Sermons, vol. iii., p. 90.
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Verses 20-24
Luke 15:20-24
The Hunger of the Soul.

I. Why did God make it so natural for us all to grieve over the past, and to lament so bitterly for sin? One way of looking at the matter may be suggestive to us all. Does it not seem as if this same penitence and sorrow for misdoings were like to the pains of hunger in the body, which at once tells of weakness and waste and toil, and which at the same time prompts us to seek for refreshment and renewal of our fasting. But for the pangs of hunger urging us to eat, the human race would disappear infallibly; the pain that is so terrible is the very cause of our continuing to live. And such a pain is it which the remembrance of sin arouses; it, too, tells of a waste that has been going on within; the waste of blessings on the right hand and on the left; the waste of spiritual purity and faith and earnestness; the loss of spiritual strength and devotion; the want of strenuous zeal for truth; the wear and tear which the frivolities and vices of the world around us must infallibly produce upon us all; but it is a pain which God gives us, not it may be painful and no more, but that its painfulness may tell us of an evil state of things, and not suffer us to be content therewith.

II. Therefore, if on you there comes at times, as God grant there may:—

"A sense of emptiness, without the sense

Of an abiding fulness anywhere;"

a sense of weariness and self-reproach as you see to how little purpose you have lived; a sense of pain and grief as you reflect how you have been mastered in the evil language and bad passions that tempt us all to wrong;—then thank God for the pain and shame and penitence, and do not strive to check it, or forget it, or drive it off. Arise, and go to your Father, "and say unto Him, Father, I have sinned against heaven and before Thee, and am no more worthy to be called Thy son."

A. Jessopp, Norwich School Sermons, p. 201.



A happy Meeting.

I. God is infinitely holy, and sin is His abhorrence. But the great sin is departure from the living God, and this never ceases till you return. And if you yourself long to be holy, it is in forgiveness that the fresh start, the new obedience, begins; if you would escape from the bondage of corruption, you must retreat into the home of God and gain the glorious liberty of His children.

II. The relation which the Most High sustains to His intelligent and accountable creatures is too comprehensive and too intimate to be perfectly imaged by any earthly tie; but in the relation which runs through this parable it finds its nearest equivalent. And what among ourselves is fatherhood? It is the relation which identifies greatness with littleness; it is the relation which lives in the loved one's joy or honour, and which is wounded in his grief or disgrace; which feels no pride like a son's promotion; which delights in being trusted, and which desires to be loved in return. Wonderful is parental affection, and wonderful the love of God. "Like as a father pitieth his children, so the Lord pitieth them that fear Him."

J. Hamilton, Works, vol. ii., p. 351.



References: Luke 15:20.—Spurgeon, Sermons, vol. xx., No. 1189; vol. x., No. 588; vol. iv., No. 176; J. Keble, Sermons from Lent to Passiontide, p. 442. Luke 15:21.—J. Vaughan, Sermons, 13th series, p. 29. Luke 15:22.—Homiletic Quarterly, vol. iii., p. 129; Christian World Pulpit, vol. viii., p. 99. Luke 15:22, Luke 15:23.—Spurgeon, Sermons, vol. xx., No. 1204.



Verse 23-24
Luke 15:23-24
The Festival.

I. The feast which here took place denotes "the joy of a forgiving God over a forgiven man, and the joy of a forgiven man in a forgiving God." The one is a gracious revelation, the other a blessed experience, and each reacts upon the other. To a forthgoing affectionate nature it is a joy to be trusted; to a holy nature it is a joy to create righteousness and arrest evil, and in the case of every soul that is saved such is the joy of God.

II. There is a Divine delicacy in the ways of God. He does not clog His Gospel with conditions, nor is the joy of forgiveness dashed by formal stipulations as to future conduct. He would have you be, not a hired servant, but a son. He will not vex you by repeating, too often, "Son, go!" Nevertheless, knowing as you do the will of your Father, and merely saying "I go, Sir," without stirring a step, can you wonder that He is grieved at His heart? Can you wonder if your consolations are small?

J. Hamilton, Works, vol. ii., p. 378.



References: Luke 15:24.—H. M. Butler, Harrow Sermons, p. 161; J. M. Neale, Sermons in a Religious House, 2nd series, vol. i., p. 1; Thursday Penny Pulpit, vol. viii., p. 13.



Verse 25
Luke 15:25
We may see from this passage:—

I. That the position of the elder son is preferable to that of the younger, because of the risk he escaped.

II. Because a life of continuous godliness is far easier than a life of godliness succeeding a life of sin.

III. Viewed as a whole, the life of the son who remained at home must yield far more pleasure to God than the life of the son who wanders and then returns.

E. Mellor, In the Footsteps of Heroes, p. 195.



References: Luke 15:25.—J. Burton, Christian Life and Truth, p. 398. Luke 15:25, Luke 15:29.—D. Thomas, Christian World Pulpit, vol. ii., p. 184 Luke 15:25-32.—G. Cross, Ibid., vol. xviii., p. 350; Homilist, vol. i., p. 342.



Verse 29
Luke 15:29
Contracted Views in Religion.

I. In the conduct of the father, there seemed, at first sight, an utter departure from the rules of fairness and justice. Here was a reprobate son received into his favour on the first stirrings of repentance. What was the use of serving him dutifully, if there were no difference in the end between the righteous and the wicked? The elder brother's case seemed a hard one; and that, even without supposing him to feel jealous, or to have unsuitable notions of his own importance and usefulness. Apply this to the case of religion, and it still holds good. At first sight, the reception of the penitent sinner seems to interfere with the reward of the faithful servant of God. The words of the text are the expression of an agitated mind, that fears lest it be cast back upon the wide world, to grope in the dark without a God to guide and encourage it in its course.

II. The condescending answer of the Father in the parable is most instructive. It sanctions the great truth which seemed in jeopardy, that it is not the same thing in the end to obey or to disobey, expressly telling us that the Christian penitent is not placed on the same footing with those who have consistently served God from the first. "Son, thou art ever with me; and all that I have is thine;"—that is, "Why this sudden fear and distrust? Surely thou hast known me too long to suppose that thou canst lose by thy brother's gain. Thou art in my confidence. I do not make any outward display of kindness towards thee, for it is a thing to be taken for granted."

III. The elder brother had always lived at home; he had seen things go on one way, and, as was natural and right, got attached to them in that one way. But then, he could not conceive that they could possibly go on in any other way; when an occurrence took place for which he had hitherto met no precedent he lost himself, as being thrust suddenly out of the contracted circle in which he had hitherto walked. He was disconcerted and angry with his father. And so, in religion, we have need to watch against that narrowness of mind, to which we are tempted by the uniformity and tranquillity of God's providence towards us. Let us guard against discontent in any shape, and as we cannot help hearing what goes on in the world, let us guard, on hearing it, against all intemperate, uncharitable feelings towards those who differ from us, or oppose us.

J. H. Newman, Parochial and Plain Sermons, vol. 111., p. 182.



Reference: Luke 15:29.—Homiletic Magazine, vol. xiv., p. 291.





Verse 31
Luke 15:31
What is the moral significance of the incident of the Elder Son?

I. It is, some writers tell us, to mark the contrast between the narrow, merciless heart of the self-righteous man, as compared with the comprehensive, all-forgiving love of our heavenly Father. He who had been most sinned against—he whose the property had been which a profligate son had wasted—was ready to forgive; the other, far less injured, had only words of discontent and anger for his father's large-hearted mercy. It is possible that this contrast was intended, but I am sure it is not the principal purpose of the incident.

II. To determine what that significance really is, let us consider in the first place what the series of parables would be without it. Let us suppose that this series ended with the loving—even enthusiastic—reception of the younger son a this father's house. Might not the thought then be suggested. "If it be true that a profligate who repents is more pleasing in the sight of God than one who has led a consistently virtuous life, is it not better that I should do as this young man did? "This was the thought which passed through the mind of the elder son. The father's reply seems to have been intended to correct an erroneous inference which might, not unnaturally, be drawn, and which the elder son did actually draw. It is in its tone rather soothing than reproachful, meant to correct a mistake, and so to remove the anger which this mistake had caused; but not, as far as I can see, condemning the anger as at all unreasonable under the mistake. The Author of these parables foresaw that men might draw from them the false but not unnatural inference, that God prefers deep sinfulness, followed by true repentance, to a continuance in welldoing. To prevent such a mistake, this very objection is put into the mouth of the elder son. And in the reply of the father is fixed the true position of the repentant sinner. He is received with forgiveness, with welcome, with joy; but he does not take, in the estimation of his heavenly Father, the place of him "who by patient continuance in welldoing seeks for glory and honour and immortality."

J. H. Jellett, The Elder Son and Other Sermons, p. 1.



References: Luke 15:31.—Preacher's Monthly, vol. i., p. 375; Sermons from Lent to Passiontide, p. 451; J. Ferrier, Christian World Pulpit, vol. xxxii., p. 211; G. Matheson, Moments on the Mount, p. 115. Luke 15:32.—J. Vaughan, Fifty Sermons, 10th series, p. 86. E. Cooper, Practical Sermons, vol. iii., p. 178. Luke 15—A. B. Bruce, The Training of the Twelve, p. 27; F. D. Maurice, The Gospel of the Kingdom of Heaven, p. 233. Luke 16:1.—J. E. Vaux, Sermon Notes, 2nd series, p. 18. Luke 16:1-8.—H. W. Beecher, Christian World Pulpit, vol. xi., p. 346; Preacher's Monthly, vol. vii., p. 377; C. Kingsley, Town and Country Sermons, p. 356. Luke 16:1-9.—Homiletic Quarterly, vol. i, p. 345. Luke 16:1-10.—H. Calderwood, The Parables, p. 266; A. B. Bruce, The Parabolic Teaching of Christ, p. 355. Luke 16:1-12.—Homiletic Quarterly, p. 503; Ibid., vol. vi., p. 34; Clergyman's Magazine, vol. iii., p. 19; R. C. Trench, Notes on the Parables, p. 427.

16 Chapter 16 

Verse 2
Luke 16:2
We are God's stewards our whole life long: each day of our lives, therefore, claims its own account; each year, as it passes, suggests to us naturally such reflections, since we reckon our life by years. To many thoughtful men their own birthdays have been days of solemn self-examination. To many, the last day of the civil year brings a like reminder. Indeed, popular language recognises in it something of this power.

I. While our life is full of vigour, such anniversaries, however, invite us to look forward as well as backward. The end of an old year is the beginning of a new one. To look back is for a Christian to repent, since the best of us is but a sinner before God; but repentance should bear fruit in new life. And if we have abused God's gifts in the past year, the approaching festival of Christmas with the whole train of holy seasons that follow one after another, and bringing manifold reminders of God's love to man, tells us that there is help in heaven, help ready for us on the earth, if we will even now turn to God and amend our lives. Advent, Christmas, Passiontide, Easter, Ascension Day, are not only thankful commemorations before God of glorious things done for us in past time; they are not only settings forth before man of great events of which we might neglect to read, or read carelessly, in Scripture. They serve to remind us also of a God, ever-living and ever-present, able and willing to renew to us daily those great blessings which our Lord lived and died on earth to win for us all.

II. But as anniversaries multiply upon us, as the years behind us are many, the years to come few in comparison, my text has a meaning for us which deepens continually—a meaning which cannot but force itself on the attention of those who avoid generally serious thoughts. The end of life is in very deed the end of our stewardship. We know little of the existence appointed for us between death and judgment. Little has been told us, except in brief and momentous outline of that which is to come after the Judgment Day. But we have no reason to think that in either there will be room for further probation for use or misuse of gifts and opportunities. As we draw near to the end of this earthly life our thoughts are apt to retrace the space which we have crossed. We find that we have done little, far less than we might have done, because our own indolence made us decline the task, or private aims warped and marred our public action. And yet another question remains which we put to ourselves as we look back on our past life. How have we done our duty to God in it? Ability to know God and to serve Him is one portion assuredly of our stewardship; and as we draw near to the end of life, we cannot but ask ourselves how we have used it. We alone know—I do not say that we ourselves know perfectly—whether we have sought to draw near to God, to know, serve, and love Him in real earnest. In the retrospect of which I have been speaking, there is more of sadness and less of hope. Little time, little opportunity, remain for amendment. But there is hope for us still. God's love, God's mercy, is inexhaustible. Humbly, trustfully, lovingly, we must cast all our sins before the throne and commit ourselves to God's mercy in the Name of Him who heard and accepted the thief upon the cross.

Archdeacon Palmer, Oxford and Cambridge Journal, Dec. 4th, 1879.

References: Luke 16:2.—Spurgeon, Sermons, vol. iv., No. 192; E. Cooper, Practical Sermons, vol. i., p. 64; F. O. Morris, Christian World Pulpit, vol. xvii., p. 276; Preacher's Monthly, vol. iv., p. 91; H. J. Wilmot-Buxton, The Life of Duty, vol. ii., p. 77; H. P. Liddon, Christian World Pulpit, vol. xxxii., p. 353. Luke 16:3.—Homiletic Magazine, vol. xiii., p. 111. Luke 16:5.—J. M. Neale, Occasional Sermons, p. 132. Luke 16:5-7.—Ibid., Sermons in a Religious House, 2nd series, part i., 231.



Verse 8
Luke 16:8
I. It is a remarkable story told by the poet Cowper of himself, that, when he was a young man, and living in London, where his companions were not only persons of profligate life, but of low and ungodly principles, they always had a great advantage over him when arguing upon the truth of Christianity by reproaching him with the badness of his own life. In fact, it appears that his life at that time was quite as bad as theirs, and they used to upbraid him for it; telling him that it would be well for him if they were right and he wrong in their opinions respecting the truth of the Gospel; for if it were true, he certainly would be condemned upon his own showing. These men, like the unjust steward in the parable, had at least the merit of acting wisely upon their own view of the matter; they made the mammon of unrighteousness—that is, the riches and enjoyments of the world—serve their turn for all that they believed them capable of yielding. And therefore Christ makes their conduct a reproof to Christians, who do not make the world yield to them that fruit which, according to their professed belief, it might afford them.

II. The lesson which the parable of the unjust steward is designed to teach us is, that nothing is more unworthy, nothing more ruinous, than to be a Christian by halves; to begin to build, and not be able to finish. Salt is good, but the salt that has lost its savour is good neither for the land nor yet for the dunghill, but men cast it out; and even so vile and worthless is that Christian, in name only, who does not live according to his own principles but in defiance of them—who, with a journey to an eternal state opened before him, plays away his time on the road, and makes no provision for the end of his pilgrimage.

III. This one parable of our Lord's is to many a stumbling-block and to few so useful as it ought to be. To make to ourselves friends of the mammon of unrighteousness, an English reader naturally understands to mean to make the mammon of unrighteousness, or unrighteous riches, our friends; whereas the real meaning of the words is: "Make to yourselves friends with, or by, the mammon of unrighteousness; that is, so use the riches and other advantages of this world that they may gain you friends hereafter—friends that will stand by you, when the riches themselves have perished. I need hardly add what these friends are—the record of good done upon earth, of misery relieved, of folly enlightened, of virtue encouraged and supported—the record of their thankful voices, who, having received from us good things in this world, shall welcome us with thanks and blessings, when we all stand together before Christ's judgment-seat.

T. Arnold, Sermons, vol. ii., p. 205.





Verse 8-9
Luke 16:8-9
The Unjust Steward.

I. It is impossible to read this parable, and our Lord's remark upon it, without being struck by the broad assertion that the children of this world are wiser in their generation than the children of light. The children of light are those who have been called to a knowledge of the Gospel, and who have given ear to that call, at least in some measure. The child of this world, on the other hand is one who, like Gallio, the Roman governor, cares for none of these things. Now of these two men, our Lord says, the child of this world is wiser in his generation, mind; that is, wiser in his own time. He who chose his path like a fool, walks along it like a wise man, he who chose his like a wise man, walks along it like a fool. The true child of this world is thorough-going, active, persevering. When he has made up his mind that this or that thing is desirable, he sets his heart upon having it. Mammon is the god he has chosen for himself, and he serves his god, as a god ought to be served, with all his heart, with all his mind, and with all his strength. He is wise, therefore, in his way.

II. Turn now to the children of light, and tell me whether you can see the like marks of wisdom in them. We profess to make heaven the object of our lives; are we really and earnestly following after it? Too certain it is, that we serve our God, the great Maker and Ruler of the world, with less zeal, with less affection, with less heartiness, with less truth, than the man of business his mammon, or the man of pleasure his Belial. This is the fault and frailty of our Christian life. We do our work by halves. Seeing that we do believe in Christ, seeing that we do hope and wish for heaven, let us take a lesson from the enemy, and learn the wisdom of the serpent. Let us imitate the zeal, the perseverance, the prudence, the courage, the unweariableness—in a word, the wisdom—which the children of this world show in the pursuit of their vain and perishable, of their ruinous and deadly objects. Let us be as active and as determined to please God as they are to please themselves. Then on the great day, the God who for His Son's sake will vouchsafe to accept our services and to look with favour on imperfect attempts to employ the mammon of unrighteousness in His service, will receive us into everlasting habitations.

A. W. Hare, The Alton Sermons, p. 228.



Reference: Luke 16:8.—E. Cooper, Practical Sermons, vol. ii., p. 174; C. Kingsley, All Saints' Day, p. 385; Homilist, new series, vol. i., p. 503; Homiletic Magazine, vol. xi., p. 141; J. Armstrong, Parochial Sermons, p. 201; Christian World Pulpit, vol. xi., p. 105; H. P. Liddon, Ibid., vol. xxvi., p. 97; I. Taylor, Saturday Evening, p. 161. Luke 16:8-12.—Christian World Pulpit, vol. x., p. 277.





Verse 9
Luke 16:9
The Earthly Life and Heavenly Training.

I. Every circumstance of man's life may become a training for immortality. The tenth and eleventh verses of this chapter imply two great principles on which this possibility is founded: (1) The eternity of God's law; (2) the perpetuity of man's character.

II. Observe the practical application of the words of our text. (1) They are a call to action. (2) They contain a lesson of encouragement.

E. L. Hull, Sermons, 2nd series, p. 144.



References: Luke 16:9.—J. B. Mozley, Sermons Parochial and Occasional, p. 193; Church of England Pulpit, vol. xxi., p. 138; Plain Sermons by Contributors to "Tracts for the Times," vol. ix., p. 305; J. P. Waldo, Christian World Pulpit, vol. ii., p. 84; Preacher's Monthly, vol. ii., p. 257; G. Moberly, Parochial Sermons p. 296. Luke 16:9-11.—Homiletic Quarterly, vol. v., p. 280.



Verse 10
Luke 16:10
Living to God in small Things.

I. Notice how little we know concerning the relative importance of events and duties. We use the terms great and small in speaking of actions, occasions, or places, only in reference to the mere outward look and first impression. We are generally ignorant of the real significance of events, which we think we understand. Almost every person can recollect one or more instances where the whole after-current of his life was turned by some single word, or some incident so trivial as scarcely to fix his notice at the time. The outward appearance of occasions and duties is, in fact, almost no index of their importance, and our judgments concerning what is great and small are without any certain validity. These terms, as we use them, are, in fact, only words of outward description, not words of definite measurement.

II. It is to be observed that, even as the world judges, small things constitute almost the whole of life. The great days of the year, for example, are few, and when they come they seldom bring anything great to us. And the matter of all common days is made up of little things, or ordinary or stale transactions.

III. It very much exalts, as well as sanctions, the view I am advancing, that God is so observant of small things. He upholds the sparrow's wing, clothes the lily with His own beautifying hand, and numbers the hairs of His children. The works of Christ are, if possible, a still brighter illustration of the same truth. Notwithstanding the vast stretch and compass of the work of redemption, it is a work of the most humble detail in its style of execution. When perfectly scanned, the work of Christ's redemption, like the created universe, is seen to be a vast orb of glory, wrought up out of finished particles.

IV. It is a fact of history and of observation, that all efficient men, while they have been men of comprehension, have also been men of detail.

V. It is to be observed that there is more of real piety in adorning one small than one great occasion. The piety which is faithful in that which is least is really a more difficult piety than that which triumphs and glares on high occasions.

VI. The importance of living to God in ordinary and small things is seen in the fact that character, which is the end of religion, is in its very nature a growth. And, accordingly, there never has been a great or beautiful character which has not become so by filling well the ordinary and smaller offices appointed of God. Private Christians are instructed by this subject in the true method of Christian progress and usefulness. If it is your habit to walk with God in the humblest occupations of your days, it is very nearly certain that you will be filled with the Spirit always. Why is it that a certain class of men, who never thrust themselves on public observation by any very signal acts, do yet attain to a very commanding influence, and leave a deep and lasting impression on the world? They are the men who thrive by constancy and by means of small advances, just as others do who thrive in wealth. They live to God in the common doings of their daily life as well as in the more extraordinary transactions in which they mingle. And their carefulness to honour God in humble things is stronger proof to men of their uprightness than the most distinguished acts or sacrifices. Such persons operate principally by the weight of confidence and moral respect they acquire, which is the most legitimate and powerful action in the world. If a Christian of this stamp has not the talents or standing necessary to lead in the most active forms of enterprise, he will yet accomplish a high and noble purpose in his life. The silent savour of his name may, perhaps, do more good after he is laid in his grave, than abler men do by the most active efforts.

H. Bushnell, The New Life, p. 191.





Verses 10-12
Luke 16:10-12
This Life our Trial for Eternity.

I. It is a great and awful thought which is put before us in these words by the Saviour and Guide of our souls; the great importance, namely, of every part of our behaviour here in this present world, seeing that, from beginning to end, we are here upon our trial. The Lord and Head and Father of the family tries and proves us His children and servants whilst we are here by the little things of this world, whether we are fit to be entrusted with the great things of the world to come. The life in which we now are is our place of education, our school, our apprenticeship, which, if we get through well, we shall be ready for that which God hath prepared for us in the eternal life by-and-by. The little, short, passing affairs in which the Lord employs us now, are to us in one way great, and enduring, and eternal—for, by them, and by our behaviour in them, He would have us to become ready for the good, the true, the eternal things.

II. The true riches, given through God's mercy in Christ as a reward for our faithfulness in these mean, earthly things, are the very joy and glory of heaven itself, that joy and that glory of which it is written, that when He was rich in it, for our sakes He became poor, that we through His poverty might be rich. Nothing here can be truly called our own; it is only lent for a short time, just to see how we will employ it; how can it be our own, indeed, seeing we must so soon part from it? We may call it ours as little children call things their own which are put into their hands as playthings for a time; but really and truly that only is ours which we shall meet with in the other, the eternal, part of our being; that which we have committed in faith and love to the keeping of our Lord Jesus Christ, that is ours, and will be so for ever. Our time, our money, all that we will call ours, is in reality His time and money, to whom we ourselves belong. To Him we must account for all. None of them have passed away for ever; they will one day surely find us out.

J. Keble, Sermons for Sunday's after Trinity, part i., p. 283.



I. From the highest point of view true faithfulness knows no distinction between great and small duties. From the highest point of view, that is, from God's point of view, to Him nothing is great, nothing small, as we measure it. The worth and the quality of an action depend on its motive only, and not at all on its prominence, or on any other of the accidents which we are always apt to adopt as the tests of the greatness of our deeds. Nothing is small that a spirit can do. Nothing is small that can be done from a mighty motive. "Large" or "small" are not words for the vocabulary of conscience. It knows only two words, right and wrong. This thought binds together in a very terrible unity all acts of transgression, and in a very blessed oneness all acts of obedience.

II. Faithfulness in small duties is even greater than faithfulness in great. We may legitimately adopt the distinction of great and small, a distinction which is founded upon truth, in regard to the different kinds of duties which devolve upon us in our daily life, if only we remember that all such distinctions are superficial; that the great and the small, after all, run down into one. Remembering that we may, then, fairly measure our different actions by two standards: one is the apparent importance of the consequences and the apparent splendour of the act, the other is the difficulties with which we have to contend in doing it;—I think it is quite true that it is a great deal harder, in ordinary cases, for us to go on doing the little things well, than for us to do the great things well. The smallest duties are often harder, because of their apparent insignificance, because of their constant recurrence, than the great ones. Be faithful in that which is least, and the accumulation of minute faithfulnesses will make the mighty faithfulness of a life.

III. Faithfulness in that which is least is the preparation for, and secures our having, a wider sphere in which to obey God. Every act of obedience smooths the road for all that shall come after. To get the habit of being faithful wrought into our life, and becoming part of our second and truer self, that is a defence all but impregnable for us when the stress of the great trials comes, or when God calls us to lofty and hard duties.

A. Maclaren, Sermons preached in Manchester, 1st series, p. 274.



How the Little may be used to get the Great.

I. Consider that strange new standard of value which is set up here. On the one side is placed the whole glittering heap of all material good that man can touch or handle, all that wealth can buy of this perishable world; and on the other hand there are the modest and unseen riches of pure thoughts and high desires, of a noble heart, of a life assimilated to Jesus Christ. The two are compared in three points: (1) As to their intrinsic magnitude; (2) as to their quality; (3) as to our ownership of them.

II. Notice the other broad principle that is laid down in these three verses, as to the highest use of the lower good. Whether you are a Christian man or not, this is true about you, that the way in which you deal with your outward goods, your wealth, your capacity of all sorts, may become a barrier to your possessing the higher, or it may become a mighty help. The world thinks that the highest use of the highest things is to gain possession of the lowest thereby, and that truth and genius and poetry are given to select spirits, and are wasted unless they make money out of them. Christ's notion of the relationship is exactly the opposite: that all the outward is then lifted to its noblest purpose when it is made rigidly subordinate to the highest; and that the best thing that any man can do with his money is so to spend it as to purchase for himself a good degree, laying up for himself in store a good foundation that he may lay hold on eternal life.

III. One word as to the faithfulness which thus utilises the lowest as a means of possessing more fully the highest. You will be faithful if through all your administration of your possessions there runs (1) the principle of Stewardship; you will be faithful if through all your administration of your earthly possessions there runs (2) the principle of Sacrifice; you will be faithful if through all your administrations of your earthly possessions there runs (3) the principle of Brotherhood.

A. Maclaren, A Year's Ministry, 1st series, p. 341.
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Verse 14
Luke 16:14
Consider the conduct of the Pharisees, whose weak point had been touched by our Lord's teaching; they adopted the fool's course of mocking at that which they could not deny to be true, but whose truth they did not like to follow into its consequences, namely, into the practical result of a godly, self-denying life. Concerning this mode of dealing with rebuke, I have two remarks to make.

I. In the first place, I remark that however foolish a mode it may seem, and however much people may feel ashamed of it, when they see what it really is, yet it is very common and, in the usual sense of the word, very natural. It is natural to turn into ridicule any exhortation or rebuke which has been felt to touch ourselves, and because it is natural, therefore it is also common. In the Book of Proverbs a fearful light is thrown upon the subject of mockery when wisdom is represented as eventually adopting the same course herself, mocking those who had once mocked her, laughing at their trouble, showing in such an awful manner the folly of such conduct by a terrific kind of retaliation.

II. The second remark which I have to make is that this method of derision is not only foolish and empty, but is also positively mischievous. The Pharisees in the text, for example, were morally injured by their conduct towards the Lord; they were less fit than they were before to receive impressions for good; their covetousness was fixed more firmly, and all their other evil habits also. For this is the special characteristic of deriding what is good, that the whole moral sense suffers, the edge of the conscience is blunted; the man is less open to conviction than before, not only with regard to the particular subject which called forth his derision, but with regard to every subject. Indeed the surest method which Satan can adopt, to ruin in the end a Christian's character, is to tempt him in the beginning to deride the persons from whom he hears solemn instruction and warning, or the books in which he reads the same.

Bishop Harvey Goodwin, Parish Sermons, 5th series, p. 233.



References: Luke 16:14.—J. P. Gledstone, Christian World Pulpit, vol. xxii., p. 181. Luke 16:15.—C. G. Finney, Sermons on Gospel Themes, p. 347.



Verse 17
Luke 16:17
I. My text is true of the Bible as a Book divinely inspired. Since John wrote in his cell at Patmos, and Paul preached in his own hired house at Rome, the world has been turned upside down—all old things have passed away, all things on earth have changed but one. Rivalling in its fixedness and more than rivalling in its brightness the stars that saw our world born and shall see it die, that rejoiced in its birth and shall be mourners at its funeral, the Word of our God stands for ever. Time that weakens all things else has but strengthened its position. And as, year by year, the tree adds another ring to its circumference, every age has added its testimony to this truth, "The grass withereth, the flower fadeth, but the Word of the Lord shall endure for ever.

II. In practical application of my text I remark: (1) It can be said of the threatenings of the word, that it is easier for heaven and earth to pass, than one tittle of the law to fail. If there are more blessed, there are more awful, words in the Bible than in any other book. It may be compared to the skies which hold at once the most blessed and the most baneful elements—soft dews to bathe the opening rose, and bolts that rend the oak asunder. In its threatenings, as much as in its promises, heaven and earth shall sooner pass, than one tittle of the law shall fail. (2) In regard to its promises. The traveller in the desert has heard that, far across the burning sands, a river rolls. He has seen or heard, or read of those who have sat on its willowy banks, and quenched their thirst and drunk in life there, and bathed their fevered frames in its cool crystal pools. So, though with bleeding feet, and sinking limbs, and parched throat and dizzy brain, led on by hope, and already in imagination quenching his thirst, he stoutly fights a battle for life and reaches the brink at length. Alas, what a sight meets his fixed and stony gaze! He stands petrified; no wave glittering in the sunbeams ripples on the shore, and invites the poor wretch to drink. The channel is full, but full of dry white stone. It saved others; him it cannot save. Victim of the bitterest disappointment, he lies down to expire, losing life where others found it. To such an accident, to hopes so fair but false, none are exposed who, rising to the call, "If any man thirst, let him come unto Me and drink," seek life in Jesus—salvation in the grace of God. There is not one promise in the Gospel which is not as good and true as on the day it was made.

T. Guthrie, Family Treasury, Nov. 1861.

Reference: Luke 16:17.—Preacher's Monthly, vol. iv., p. 200.





Verse 19-20
Luke 16:19-20
I. It is very important to observe that, in this parable, we have not before us the entire character either of the rich man or Lazarus. The luxurious self-indulgent habit of living is the assumed scriptural characteristic of an unrenewed, worldly mind; and when it is associated with indifference to the suffering that everywhere abounds around us, it is itself a proof that, in such a manner as the love of God is wanting, the spirit of Christ does not dwell. The rich man was not cast into prison because he was rich, but because he had abused his riches to pride and selfishness and worldly-mindedness, and forgetfulness of God. Still more important it is to observe that we have not the whole character of Lazarus. He was poor, he was afflicted, he was neglected and cast off by men; but so have many been who yet when they died found no entrance into the kingdom of heaven. Worldliness of spirit may be as confirmed, and disaffection towards God and holiness as inveterate and deep, under an outside of poverty and sores, as under a covering of fine linen and purple. It was not because he was poor that Lazarus was carried into Abraham's bosom. The real state of the heart towards God was the test applied, so that if Lazarus had not been patient as well as poor, resigned as well as afflicted, he would have been as rejected a suitor for a drop of water in the next world as he had been for a few falling crumbs of bread in this; for in Christ Jesus neither riches avail anything, nor want of riches, but a new creature.

II. The leading design of the parable is to show the inveterate stubbornness of unbelief, and the utter inadequacy of all conceivable means for its removal, where the ordinary appliances of revelation fail. "If they hear not Moses and the Prophets, neither will they be persuaded, though one rose from the dead." Unbelief is a disease of the heart. Evidence cannot reach it; miracle cannot reach it, it can be reached only, can be cured only, by the enlightening and transforming power of the Spirit of God.

D. Moore, Penny Pulpit, No. 3,371.
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Verse 23-24
Luke 16:23-24
Prayer to Saints, and Purgatory. These are two points of doctrine, upon which I think that we may regard this parable as throwing light, without straining its words to purposes for which they were not intended.

I. The first doctrine to which I allude is that of prayer to saints. (1) I observe that the description of the resting-place of the blessed, as "Abraham's bosom," is the adoption of a merely Jewish figure for the condition of the departed. To be taken to that place in which Abraham, the head and father of their race, was, and to remain in his society, was to the mind of a pious Jew the fulfilment of all his soul's hopes; and the Lord, not desiring to raise the veil which hides the mysteries of the unseen world, adopted a description of the regions of the departed which at once explained itself to those whom He addressed, inasmuch as they were Jews. (2) Even if we do look upon the prayer of the rich man to Abraham as an example of a prayer to a saint, still that prayer was not answered. Abraham, without saying whether he had or had not the power to grant the request, shows why it would be wrong that it should be granted. The five brethren were in the hands of the Judge of all the earth, who would assuredly do right; and therefore it would be useless for him to interfere in a matter which was in God's own hands. This seems to point out the immorality of all prayers made to saints. For why are not the prayers made to God Himself? The conduct of Abraham seems to show that prayers to saints must either be unanswered and therefore vain, or else answered at the expense of interfering with the all-wise government of a just and jealous God.

II. The doctrine of purgatory. The rich man seems to me to be himself the best evidence we can have of the entire impossibility of changing the condition of those whose time of trial has terminated, and whose time of retribution has come; for those reasons which prevented the prayer offered to Abraham from being answered, though it is true that that prayer was one offered by a sinner in his torment, are quite as cogent when they are applied to prayers offered upon earth by the friends who have been left behind. The parable shows us, not only the futility of the prayers of the dead for their surviving friends, but also the emptiness of the prayers of surviving friends for the dead. There is a great gulf fixed; the saint cannot pass it to help the sinner, neither can the sinner pass it to claim the company of the saint.

Bishop Harvey Goodwin, Parish Sermons, 5th series, p. 276.





Verse 25
Luke 16:25
Memory in Another World.

"Son, remember." It is the voice, the first voice, the perpetual voice, which meets every man when he steps across the threshold of earth into the presence-chamber of eternity. All the future is so built upon and interwoven with the past, that for the saved and for the lost alike this word might almost be taken as the motto of their whole situation, as the explanation of their whole condition. Memory in another world is indispensable to the gladness of the glad, and strikes the deepest note in the sadness of the lost.

I. Memory will be so widened as to take in the whole life. We believe that what a man is in this life he is more in another, that tendencies here become results yonder, that his sin, that his falsehood, that his whole moral nature, be it good or bad, becomes there what it is only striving to be here. Whether saved or lost, he that dies is greater than when yet living; and all his powers are intensified and strengthened by that awful experience of death, and by what it brings with it. In this life, we have but the island memories heaving themselves into sight, but in the next the Lord shall cause the sea to go back by the breath of His mouth, and the channels of the great deep of a human heart's experience and actions shall be laid bare. "There shall be no more sea," but the solid land of a whole life will appear when God says "Son, remember."

II. Memory in a future state will probably be so rapid as to embrace all the past life at once. We do not know, we have no conception of, the extent to which our thinking and feeling and remembrance, are made tardy by the slow vehicle of this bodily organization in which the soul rides. From the mountain of eternity we shall look down and see the whole plain before us. The memory shall be perfect—perfect in the range of its grasp, and perfect in the rapidity with which it brings up all its objects before us at every instant.

III. There will be a constant remembrance in another world.

IV. Memory will be associated in a future life with a perfectly accurate knowledge of the consequences, and a perfectly sensitive conscience as to the criminality of the past.

A. Maclaren, Sermons preached in Manchester, p. 111.
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Verse 27-28
Luke 16:27-28
I. The Scriptures distinctly reveal future punishment.

II. In a future state punishment will completely arouse memory. "Son, remember."

III. The punishment of hell will be regulated by the previous conduct and character of the punished. Hell is a grave in which God places what is not fit to be elsewhere, and from which is absent all but the process of corruption and the workings of destruction.

S. Martin, Westminster Chapel Pulpit, 3rd series, p. 165.
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Verse 30
Luke 16:30
The Future Results of Present Indifference.

I. Many read this parable, and are staggered at finding that so little is said against the rich man. What was it by which he so grievously offended? and which caused his being cast into that fire which shall never be quenched? We can only say, from what we read in the parable, that there was in this rich man a complete unmindfulness of others—that he was swallowed up in himself. The sick beggar lay at his gate, where he could not have been wholly unobserved; but he took no notice, and ordered no relief. This was a grievous inhumanity. I do not mean that the rich man was a cruel and hard-hearted man, but he was thoroughly selfish and devoted to his own pleasures and enjoyments; he did not give even a passing thought to the necessitous and the suffering among his fellowmen. Surely we ought to gather a more startling lesson from this than had the rich man been charged with what the world regards as enormous crime.

II. Consider the rich man's entreaty that Lazarus might be sent to warn his five brothers, lest by living the same life they should incur the same doom. It seems inconsistent with the thorough selfishness of Dives that we should suppose him at all actuated in making this request by compassion towards his brethren. Probably, as a selfish being still, he dreaded the coming spirits as those of ministers of vengeance who would overwhelm him with reproaches and execrations, as having encouraged them by his example in the broad way of ruin. Dives shrank from the presence of his brethren. Come any companions rather than these.

III. Consider the reasons on which Abraham refused so earnest a petition. The parable put into the mouth of Abraham may be vindicated by the most cogent, yet simple, reasoning. The effect of a messenger threatening us with punishment unless we repent, depends chiefly on our assurance that it is actually a messenger from God. Now which is the stronger, the evidence which we have that the Bible is God's Word, or that which we could be supposed to have that the grave has given up its tenant, and that the spectre has spoken to us truth. The man who is not persuaded by Christ and the Apostles, might be expected to remain unpersuaded by the spectre. It would give a solemnity, an awful unearthliness, to the ministry of the word if it were conducted by a visitant from the separate state; but the pleasures and business of this life would produce gradually the same effect as now, obliterating the impression made by the solemn discourse. If they hear not Christ and His Apostles, neither will they be persuaded, though one rose from the dead.

H. Melvill, Penny Pulpit, No., 1,496.

Reference: Luke 16:30, Luke 16:31.—J. B. Mozley, Sermons Parochial and Occasional, p. 63.





Verse 31
Luke 16:31
Let us ask what was the cause which brought on the rich man so terrible a fate? It was not simply his wealth, and it was something from which an observance of the precepts of the Jewish religion would have saved him. What, then, is the character of the rich man as drawn in the parable? It is drawn in two strokes—his ordinary life, and his treatment of Lazarus. (1) His daily life was luxurious. But most certainly we have no right to condemn him for that. With the Jewish nobility in practice, as with the Jewish law in theory, luxurious living does not seem to have been thought to involve any sin whatever. (2) Lazarus is, then, the type of the poor generally. The treatment which Lazarus received is to be regarded as a fair specimen of the rich man's behaviour to the poor generally. The portrait of the rich man, as drawn by Christ, is that of a man luxurious and selfish—habitually careful of the gratification of his own appetite, and habitually careless of the suffering which was around him, even at his doors. And from this selfish disregard of human misery, "Moses and the prophets," had he listened to them, would certainly have saved him. There was no point on which they spoke more plainly. Love to his kindred the rich man certainly had, and his anxiety, in the midst of his own suffering, to save from the same fate the brethren whom he had left behind is almost sublime. The charity which is so often said to begin at home—the love which, strong but narrow, expends itself wholly upon the small circle of relatives and friends—that he had. The love that looks more widely, not refusing pity and aid, because the applicant is a stranger—that he had not.

J. H. Jellett, The Elder Son and Other Sermons, p. 15.



I. What the chief sins of the rich man were, although not expressly stated in the parable, may yet be understood from attending to two or three of its circumstances. First, his heart seems to have been too much set upon the good things of this life, instead of seeking the kingdom of God and His righteousness. Secondly, as Lazarus desired to be fed with the crumbs that fell from his table, and as we do not read that he was fed, we may guess that the rich man took no notice of him, but let him lie and languish without relief. Here are two grievous sins, worldly-mindedness and hard-heartedness, justly punished with God's wrath and damnation. Let us look to ourselves, that we be not guilty of the same sins, and liable to the same punishment.

II. Let no man complain as if he had not enough made known to him by Almighty God concerning his duty. For if even in the time of Moses and the Prophets, and before one rose from the dead, they were inexcusable, whoever they were that sinned, much more we, if we do despite unto the Spirit of grace, and count the blood of the covenant an unholy thing—as we plainly do if we sin wilfully after we have come to a knowledge of the truth. For unto us that hath happened which alone this man thought needful to make any sinner repent, to us One hath come from the dead, even Jesus Christ our Lord, who was delivered for our offences, and raised again for our justification. Let us therefore hold fast the profession of our faith without wavering, knowing that if we break or reject this covenant, there remaineth no other.

III. Finally, if ye know these things, ye are but the more unhappy except ye do them. It is not your calling yourselves Christians, nor even your believing the Gospel when you happen to think of it, that will make you worthy to be carried by the angels into Abraham's bosom, if your heart be not with God—if your thoughts, words, and actions be not governed by His Commandments.

J. Keble, Sermons Occasional and Parochial, p. 29.



I. The radical defect in this rich man, that which was the root of all his sin and the cause of all his woe, was, that he did not use his advantages, he despised Moses and the Prophets, he had a talent given him and he buried it in a napkin. And this being the case, we shall not be so much surprised at the words of the text, if we think well upon them; for the Books of Moses and the Prophets told the rich man of his duty quite as clearly as Lazarus could have done if he had returned from the dead. They told him that he was to love God above all things and his neighbour as himself; and they told him also that God was a jealous God, and One who would in no wise spare the guilty. And if he shut his ears to this, what reason have we to think that a man returned from the dead would have greater powers of persuasion? For it is not as though there were something of which a man had to be convinced, and of which a resurrection from the dead would be a proof: there is a voice within every man, which tells him what is right and condemns what is wrong, and when this is stifled by selfishness and sin, no voice from the grave can supply its place.

II. Some advantages we all have in common: we have all the public prayers of the Church; we have all the Holy Spirit striving within us, and convincing us of sin and of righteousness; we have all our Bibles, which we can read; we may all partake, if we will, of the Holy Sacrament of Christ's Body and Blood. These, and such as these, are our "Moses and the Prophets;" they are the voice of God speaking to us, and telling us of the beauty of holiness, the ugliness of sin, of the glories of heaven and the horrors of hell. Do we want any other voice? Nay, if we shut our ears to these, a voice from the grave would be in vain. The same message of repentance and faith in our Lord Jesus Christ has come to us all, and it is for us to attend to it; and if we shut our ears and harden our hearts to such messages as this, we have put ourselves into an attitude of resistance to God, and have so injured our own perceptions of right and wrong, have so blinded our eyes to that Light which lighteth every man who comes into the world, that no miracle, not even a resurrection from the dead, will have any power to convince.

Bishop Harvey Goodwin, Parish Sermons, 1st series, p. 209.



I. Consider how we are to understand this declaration of Abraham. There is at first sight something very startling in the principle here enunciated, more especially if we remember from whom it came. Are these, it may be asked, indeed the words of the Founder of Christianity? Is it thus He speaks of the value of miracles, who Himself repeatedly appealed to His own marvellous works as a convincing evidence of His Divine mission? To understand what the thought really is, we must inquire what additional proof of the truth of His religion or incentive to its practice, would have been given to one who had in his hands the writings of "Moses and the Prophets," by the re-appearance of man after death. We must note here that scepticism with regard to the marvellous events of their own history does not seem to have been prevalent among the Jews of that time, and was certainly not the fault of that class, the Pharisees, to whom this parable was more immediately addressed. The Divine mission of Moses—a mission attested and enforced by miracles—was quite generally accepted as a truth. So far, then, the thought seems to be, "On you, who have already in your hands the recorded miracles of the Mosaic Dispensation, no seen miracle could produce, in enforcing the same truths, any appreciable results."

If this were all, the passage which I have taken for my text would not present any great difficulty. But there is something still behind. Does the Author of this parable mean to say that the doctrine of a future life would be destitute of moral effect on those who were deaf to the teaching of Moses? I answer that whatever of obedience to positive law could be obtained by a system of temporal rewards and punishments—by the promise or bestowal of earthly prosperity—by the threat or infliction of earthly suffering—all that had been done by the Mosaic Dispensation. And I cannot read the words of Christ to mean less than this: that if you alter the Mosaic system merely by super-adding to the hopes and terrors of this life the hopes and terrors of the life to come, you will effect nothing. If that system has failed, yours will not succeed. If such promises and threats fail to obtain the result, you will not obtain it merely by changing the scene of their fulfilment from this world to the next.

J. H. Jellett, The Elder Son and Other Sermons, p. 30.
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17 Chapter 17 

Verse 1
Luke 17:1
I. We understand from such a sentence as this, what a true, calm judgment of life the New Testament furnishes. It tells us the worst; it does not gloss things over. Its writers and teachers are not carried away by enthusiasm. They do not paint the world, even as it is to be in the light of Christian truth as a Utopia, a happy dreamland of perfection. We remember who it was that pronounced this sentence. Not one who despaired of humanity, not a cynic to whom its weaknesses were matter for sarcasm, but one who, for all its vice and weakness, "so loved the world," and so hoped all things and believed all things of the world, that He came from heaven to live in it and to die for it. And yet, in spite of this, He could say calmly, "It is impossible"—so God had allowed it to be—and proceed to warn and to persuade and to work for men and with men, as though the necessary existence of temptation did not lessen human responsibility, or make impossible the preservation of innocence or the growth of holiness.

II. Notice two or three applications of our Lord's words. (1) A life of selfish enjoyment can hardly escape being a life through which offence comes. It is hard to live before others a life which is easier than theirs—more guarded and furnished with appliances of comfort and pleasure—without causing some harm to them, it may be by rousing envy, it may more easily be by setting before them a wrong ideal, strengthening in them the dangerous sense that a man's life consists in the abundance of the things that he possesses. (2) Our Lord's words give the key to one side of human sin and wretchedness. "It is impossible but that offences will come"—impossible but that one man's wickedness or folly should lead to sin and wretchedness in others; impossible even in a world Christian in name and profession; impossible even when men are trying in a sense and degree to live as Christians. It is a question that we must be always asking ourselves, whether we are so living as to help or to injure these near us—those who look up to us, those who breathe the same air with us, those who will in any way form a standard from our acts and character.

E. C. Wickham, Wellington College Sermons, p. 232.



Reference: Luke 17:3-5.—Good Words, vol. iii., p. 700.





Verse 5
Luke 17:5
There is a twofold difficulty in this passage: (1) The manner in which Christ receives the prayer of the Apostles seems to be not such as we should have expected; and, (2) the connection of thought between the prayer for increase of faith and the Parable of the Unprofitable Servant is far from obvious. I ask then—

I. What was there wrong,—or, if not wrong, at least unsatisfactory or ignorant—in the prayer which the Apostles made to Christ in the text? I believe the explanation is this, that the Apostles betrayed in their prayer an ignorance of the true meaning and province of faith; the Lord had just been impressing upon them a plain practical duty, that of forgiving each other their offences, and the Apostles feeling how hard it would be for human nature to fulfil this command, admitting that justice of the Lord's injunction, and fearing lest they should be tempted to forget it, make the prayer that He would increase their faith—as though faith were a kind of preservative from sin of which the more we had the better, as though a certain amount of faith would prevent a man from falling, just as a certain amount of medicine might cure a complaint; and as though if they had only faith enough given to them by God's grace they could be perfect in their walk through this world, and sure of life in the world to come. What is the Lord's reply? He tells them that if they have faith at all, they have in them that principle which can work miracles, faith no doubt admits of growth, but how? just by the performance of those practical duties which the Lord had enjoined; it is not for a man to say, "I cannot do such and such things, because I have not faith enough;" but rather to strive to increase His faith by doing God's will.

II. Faith, then, is represented by Christ as that which, if only possessed in the magnitude of a mustard seed, may be capable of great spiritual results; it is not the size of the seed which determines its importance, a portion of a large seed is not the same as the whole of a small one; no, the seed contains a principle of life; and so faith in the heart, if it be but genuine, may grow and bear most wonderful fruits. The prayer of the Apostles in the text is at least one which requires caution in the use; and it becomes positively mischievous if it implies the thought that any gift of faith from God, any supernatural influence, any inspiration from above, can be a substitute for the patient development of the seed of God's grace, the watering of it with prayer, the keeping it clear from noxious intertwining weeds, the pruning and dressing of the tree—in fact, the thorough devotion of our spiritual energies to carrying on the work of grace.

Bishop Harvey Goodwin, Parish Sermons, 3rd series, p. 168.



Not quite sure—There are no sadder words; none at all. Every other trouble could be borne, if we were but delivered from doubt; if we were but perfectly sure of certain things which good people often say. The prayer of the text for many men and many women is a very old one. Day and night it ought to go up, to where prayer goes; the prayer the Apostle made to Jesus Christ: "Increase our faith."

I. I put quite aside the special use which they, perhaps, wished to make of a strong faith. Perhaps they thought to work mighty works, which we have not the least desire to do. It is faith to believe which we desire and ask for: faith to be perfectly sure. Give us more faith; firmer faith, constant faith; faith that does not ebb and flow: faith that is always there. It is a great thing to ask. There is a thread of the sceptic, even of the infidel, in many a good Christian. There come the agnostic moments into many a saintly life. So we come, we who are professed Christians, to God Almighty, with the prayer made in solemn earnestness: "Give us more faith."

II. It will not do in these days, to pretend that there are no difficulties in the way of a firm belief. But in the face of all difficulties, we take our stand here: that there is evidence adequate to the healthy mind, which proves the grand doctrines by which we live; that there is a God; a future life; that Christ was here; and if here at all, our Sacrifice and Saviour. I need not try to reckon up, or rehearse, the many truths which come of these, which multiply and are ramified into every detail of our daily life, always more and more as we grow older. These are the things we pray to believe. These are the things we have imperfectly in our minds, when we go to God and cry to Him with an earnestness beyond all words: "Oh give us more faith."

III. By what means shall we get increase of faith? (1) By asking it from God in earnest and continual prayer. (2) By keeping out of harm's way. There is a moral atmosphere laden with unbelief. Keep out of the society of unbelievers. Irreverence and flippancy and self-conceit are the characteristics of any whom you are likely to know. Such company cannot possibly do you good. It is almost certain to do you harm. (3) Stand in fear of any permitted sin. Not morally only, but intellectually too, you do not know how it may harm you, incapacitate you, pervert you. Pray with the Psalmist, "Cleanse Thou me from secret faults; keep back Thy servant also from presumptuous sins."

A. K. H. B., Towards the Sunset, p. 1.
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Verse 8
Luke 17:8
We want some method of investigating spiritual ideas which will give us enough of results to satisfy the intellect, not fully, but sufficiently to permit the spirit to go on in its course without the sacrifice of the intellect. For we are bound to educate and bring into play all the capabilities of our nature; and to sacrifice any one of them is to injure the whole of our being.

I. There is a spiritual world as extended as humanity, and to assert its existence is no more to beg the question than the assertion of a physical world. I mean by it the world of the human heart in its relations to the idea of God, and to all the feelings and actions which cluster round that idea. Then there are the innumerable facts which have been recorded of the varied and passionate feelings of individuals in their relation to their idea of God, and of the lives which flowed from these feelings: every appetite mental or physical, every passion of humanity being profoundly modified and changed by being brought into contact with certain large religious thoughts. It is ridiculous to deny the existence of these phenomena, or to explain them as diseases of the mind. What should be the method of the sceptic who is desirous of finding truth? He should take all the facts he can find, he should classify them as far as possible, he should not blind himself to any, and he should bring them up to the theories and say to them, "Do you explain that?" He should test religious theories by religious facts. I cannot imagine, keeping myself strictly within logical limits, how the atheistic theory in any form can stand that test It does not explain a millionth part of the phenomena; and in place of any proof, it substitutes another theory, which it gives no proof, that the facts are not what they seem, or that they know nothing about their explanation, which is giving up the whole affair—a very unscientific mode of proceeding.

II. But there are certain grand Christian ideas, which go naturally with each other, which, as it were, infer each other, and which, taken together, form a theory of the relation between God and man, which I do think explains the greater part of the spiritual phenomena of the world of man. Take, then, the facts of the spiritual history of the world and of your own personal life. Bring them to these ideas—to this theory. See if it will explain them, see if it does not of itself arrange them into order, see if it does not harmonise them into a whole; and I venture to say that you will find things growing clearer and clearer, difficulties melting away—or, at least, such light coming upon them that you seem to know that they will melt away. We have faith enough now not to despair, and our cry is this, "Lord, increase our faith."

S. A. Brooke, Sermons, 2nd series, p. 108.





Verse 10
Luke 17:10
Reliance on Religious Observances. Consider how this danger of over-reliance on religious observances is counteracted in the case of serious minds.

I. The evil in question—supposing it to exist—is singularly adapted to be its own corrective. It can only do us injury when we do not know its existence. When a man feels and knows the intrusion of self-satisfied and self-complacent thoughts, here is something at once to humble him and destroy that complacency. To know of a weakness is always humbling. Now humility is the very grace needed here. Knowledge of our indolence does not encourage us to exertion, but induces despondence; but to know we are self-satisfied is a direct blow to self-satisfaction. Here is one great safeguard against our priding ourselves on our observances. Evil thoughts do us no harm, if recognised, if repelled, if protested against by the indignation and self-reproach of the mind.

II. But, again, if religious persons are troubled with proud thoughts about their own excellence and strictness, I think it is only when they are young in their religion, and that the trial will wear off; and that for many reasons. It does not require much keenness of spiritual sight to see how very far our best is from what it ought to be. Try to do your whole duty, and you will soon cease to be well-pleased with your religious state. If you are in earnest, you will try to add to your faith virtue, and the more you effect the less will you seem to yourself to do. The more you neglect your daily domestic, relative, temporal, duties the more you will pride yourself on your formal, ceremonial observances.

III. The objection that devotional exercises tend to self-righteousness, is the objection of those—or, at least, is just what the objection of those would be—who never attempted them. A religious mind has a perpetual humiliation from this consciousness—namely, how far his actual conduct in the world falls short of the profession which his devotional exercises involve.

IV. But, after all, what is this shrinking from responsibility, which fears to be obedient lest it should be, but cowardice and ingratitude? To fear to do our duty, lest we should become self-righteous in doing it, is to be wiser than God; it is to distrust Him; it is to do and to feel like the unprofitable servant, who hid his lord's talent and then laid the charge of his sloth on his lord, as being a hard and austere man.

J. H. Newman, Parochial and Plain Sermons, vol. iv., p. 66.
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Verses 15-18
Luke 17:15-18
The Ten Lepers. There are, speaking broadly, three chief reasons for unthankfulness on the part of man towards God—

I. An indistinct idea or an under-estimate of the service that He renders us.

II. A disposition, whether voluntary or not, to lose sight of our Benefactor.

III. The notion that it does not matter much to Him whether we acknowledge His benefits or not.

Gratitude is our bounden duty, because it is the acknowledgment of a hard fact—the fact that all things come of God; the fact that we are utterly dependent upon Him; the fact that all existence, all life, is but an overflow of His love; because to blink this fact is to fall back into the darkness and to forfeit that strength which comes always and everywhere with the energetic acknowledgment of truth. Morally speaking, the nine lepers were not the men they would have been if, at the cost of some trouble, they had accompanied the one who, "when he saw that he was healed, turned back, and with a loud voice glorified God... giving Him thanks."

H. P. Liddon, Penny Pulpit, No. 455.
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Verse 19
Luke 17:19
I. Of the unthankfulness which so seriously depresses and blights our whole modern Christian life, one reason, in many cases, is that we do not see our great Benefactor. I do not forget that some of us may feel true gratitude to those human friends who have been kind to us in years past, and who are now out of sight. But take men in the mass, and it is quite otherwise. Little by little, as the years pass, too many of us forget the benefits that we owe to the dead. The pressure, the importunity of the present and of the seen makes us overlook the great debt of thought and love which we owe to the past and the unseen. Then God's very generosity only provokes our unthankfulness. He keeps out of sight, and we take it for granted that He would show Himself if He could, that His agency is only invisible because it is shadowy or unreal.

II. A second cause of unthankfulness is our imperfect appreciation of God's gifts. The true source of this is that dulness, that harshness of spiritual perception which health and prosperity too often inflict upon the soul. We cannot see clearly through the thick film which has thus been formed over the spiritual eye. If we did see, we should own with full and thankful hearts that love is love, blessings are blessings, salvation is salvation, whether we share them with the many or the few.

III. And a third reason in many minds against cultivating and expressing thankfulness to God—men do not mention it, but it is the utilitarian one—men do not see the good of thankfulness. The value of prayer, of course, in Christian eyes is plain enough. Christians believe that certain blessings are to be obtained from God through the instrumentality of prayer, and not to obey is to forfeit the blessings which prayer obtains. "But thankfulness," men say to themselves, "what does it win for us that is not already ours without it? God blesses us out of the joy of doing so; and whether we thank Him or not must be of small concern to such a Being as He is." Certainly, God does not expect to be repaid for His benevolence by any equivalent in the way of thanksgiving that you or I can possibly offer Him. And yet He will have us thank Him, not for His own sake, but for ours. Just as prayer is the recognition of our dependence upon God amid the darkness and uncertainties of the future, so thankfulness is the recognition of our indebtedness to God for the blessings of the past. And to acknowledge truth like this is always moral strength; to refuse to acknowledge truth like this is always moral weakness.

H. P. Liddon, Christian World Pulpit, vol. viii., p. 129.



Reference: Luke 17:19.—G. Macdonald, Miracles of Our Lord, p. 93.





Verse 20
Luke 17:20
Secrecy and Suddenness of Divine Visitations.

I. It is impossible that the visitations of God should be other than secret and sudden, considering how the world goes on in every age. Men who are plunged in the pursuits of active life are no judges of its course and tendency on the whole. They confuse great events with little, and measure the importance of objects, as in perspective, by the mere standard of nearness or remoteness. It is only at a distance that one can take in the outlines and features of a whole country. It is but holy Daniel, solitary among princes, or Elijah, the recluse of Mount Carmel, who can withstand Baal, or forecast the time of God's providences among the nations. To the multitude all things continue as they were from the beginning of the creation. The business of state affairs, the movements of society, the course of nature, proceed as ever, till the moment of Christ's coming. Pride infatuates man, and self-indulgence and luxury work their way unseen—like some smouldering fire, which for a time leaves the outward form of things unaltered. At length the decayed mass cannot hold together, and breaks by its own weight, or on some slight and accidental external violence. This inward corruption of a nation seems to be meant in our Lord's words when He says of Jerusalem, "Where soever the body is, there will the eagles be gathered together."

II. From the occurrences of this day let us take comfort when we despond about the state of the Church. Perhaps we see not God's tokens; we see neither prophet nor teacher remaining to His people; darkness falls over the earth, and no protesting voice is heard. Yet, granting things to be at their very worst, still, when Christ was presented in the Temple, the age knew as little of it as it knows of His providence now. Rather, the worse our condition is, the nearer to us is the advent of our Deliverer. Even though He is silent, doubt not that His army is on the march towards us. He is coming through the sky, and has even now His camp upon the outskirts of our world. The greater His delay, the heavier will be His vengeance, and the more complete the deliverance of His people.

J. H. Newman, Parochial and Plain Sermons, vol. ii., p. 107.



I. "Not with observation." "God manifest in the flesh" was a phenomenon the like of which had never yet been seen, and which throws every other event in the annals of man utterly into the shade. And what amount of public notice did it attract? The villagers of Bethlehem could find no room for the heavenly Visitant in their hostelry; they little heeded the manger-grotto outside where He, the, Infinite in human form, was laid alongside of the ox and the ass. Truly then the kingdom of God had come, but "not with observation."

II. And when He who was the Centre and Sun of the Church, Jesus our Lord, had been crucified and had risen and founded His kingdom as His own Church, it still for many a year continued to illustrate this its early and Divine characteristic: it came among men "not with observation."

III. As with the Church so with the soul, the law holds good that the kingdom comes not with observation. The great change of conversion most assuredly "cometh not with observation." All the more solemn and precious incidents in the life of the spirit of man do not court observation, but they elude, they shrink from it.

H. P. Liddon, Penny Pulpit, No. 1,126.

We must be careful to distinguish concerning what kingdom and what coming our Saviour is speaking.

I. The Pharisees—who in common not only with their own countrymen, but almost with the whole Eastern world, were looking at that moment, though not according to knowledge, for the expectation of Israel—demanded one day of Christ "when the kingdom of God should come." And to them He made the answer, "The kingdom of God cometh not with observation." Now the answer must have run in the line of the question; and therefore it must have referred to the first and then expected advent of our Lord; and it was concerning the establishment of the kingdom of grace that He said, "The kingdom of God cometh not with observation."

II. It is interesting and very important to trace—for it contains a deep, spiritual lesson—how unobservableness is the characteristic of all God's great approaches to man. The workings of God's grace are, for the most part, not only beyond but contrary to, our calculation. God is mounting up to His grand design; but we cannot see the steps of His ascent. We look back, but we marvel at the line of the processes; and as each came in its order it was so simple that it escaped our observation, or so minute that it baffled our perception.

III. It seems to be the general rule of all that is sublime that its motions shall be unseen. Who can discern the movements of the planets—whose evolutions we admire, whose courses guide our path? The day breaks, and the day sets, but who can fix the boundaries of the night, the boundaries of the darkness? You may watch the departing of summer beauty— as the leaves are swept by the autumn wind—but can the eye trace its movements? Does not everything on the earth and in the earth proclaim that "the kingdom of God cometh not with observation"? We must remember that the principle of God's universal government is to produce the grandest issues by the unlikeliest of means. Only give your best and do your best, and thus, by these little ripples, the great tide of truth sets in upon this world. Great opportunities pass by noiselessly, the highest claims plead quietly, and the deepest responsibilities roll in their stillnesses—"for the kingdom of God cometh not with observation."

J. Vaughan, Fifty Sermons, 2nd series, p. 257.





Verse 20-21
Luke 17:20-21
God's Kingdom Invisible.

The true character of God's kingdom is ghostly and inward. It has its seat in the hearts of men, in their moral habits, in their thoughts, actings, and affections, in the form and the bias of their moral being; the visible forms we see are but the shadow of the reality. God's kingdom is the obedience of the unseen spirit of man to the unseen Lord of all. We see, then, what it is; and we see, therefore, how we may fall into a fault like that of the Jews, by transmuting the true idea of its spiritual character into the base alloy of earthly notions.

I. If we look for Christ's kingdom among the popular theories of religious and political speculators, we shall look for the living among the dead. We have great need to guard against this danger, for the popular opinion of this day, whether in politics or religion, leads to an earthly conception of the Church, as of a thing subject to the senses and understanding of man. A second danger to which men are now tending is, to think that God's kingdom is to be spread by visible excitement of people's minds. The whole scheme of modern religion is visible motion. All its machinery is on the surface; all its momentum is from without. There has been, from the beginning of the Gospel, an inwardness, an invisibleness, about all great movements of Christ's Church which ought to abash the hasty, talkative zeal of men into a reverent silence.

II. Knowing, then, the character of God's kingdom we shall know how to keep ourselves from these delusive schemes, and how to spread it on the earth. We shall know (1) that the way to spread it is to have it ruling in ourselves, to have our own spirit brought into harmony with its secret workings. It is still by the strength of a holy character that we must leave the stamp of God upon the world. (2) And by knowing the character of that kingdom, we shall know, too, how to make that character our own; that is, chiefly by a life of inward holiness. (3) And to sustain this character within us, at all times, we must remember that God's kingdom is at all times present with us.

H. E. Manning, Sermons, vol. i., p. 172.
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Verse 21
Luke 17:21
Let us consider the kingdoms which are not material, but of a finer substance than matter, and whose forces and powers are represented by other than materialistic ones. Of these kingdoms we mention three—

I. The kingdom of Mind. (1) Its creations are immortal; (2) its kings suffer no dethronement. At the motion of their hands our thoughts start up for service. Their kingdom is like a sea that has no shore; it is limitless. The race of man, irrespective of local boundaries, irrespective of governmental divisions, acknowledges the supremacy of their dominion.

II. The kingdom of the Heart. Where, in this kingdom, will you find any signs of age, any evidence of weariness, any vestige of decay, any proof that it has an end? Look where you will; sight it from whatever point of view you choose; measure it by whatever standard your ingenuity can invent, and you will find that this kingdom is a kingdom that knows not the measurement of time, that suffers not the infringements of age, that has never felt, and may never feel, the weakening of duration.

III. The kingdom of Soul. The kingdom of the mind naturally suggests man; the kingdom of the heart naturally suggests companionship and social communings; the kingdom of soul represents eternity. It represents God and the beings that are allied to God, and are of Him as the Son is of the Father. But the forces of the kingdom of soul are not to be seen in action like the former, and the reason is because this is not the sphere and the realm of their action. What refers to matter here has reference to earth and time; but soul refers to spirit, and has reference to heaven and eternity; and it is only by a mighty swing upwards, of ourselves, that we can reach that level of contemplation. Ranging our sight along which we behold the multitudinous activities of the soul. It is over this inward kingdom that Christ rules. It is within this kingdom that He energises. It is out of this kingdom that His glory has to proceed. And they who search to discern Him in spirit and life, in holy expression of consecrated faculty, in the energy of capacities dedicated to God, shall find Him; and they shall find that in these He is all in all.

W. H. Murray, The Fruits of the Spirit, p. 334.



Though the "kingdom of God," in its highest sense, certainly occupies space, we are quite sure, nevertheless, that we shall find heaven much more a state than a place. We know already, even here, that happiness does not depend on where we are. Happiness is a condition of mind. We carry about with us a feeling which makes the atmosphere, which determines the colour of the prospect. And what is all this? What is this great moral truth, which commends itself to every man's experience, but an approach to, and a part of, that truth, "The kingdom of God is within you"? But only a part; we have to look at it in a far higher meaning.

I. I believe that every one, in this present world, is gradually but surely ripening, and getting like the state—whichever the state may be—where he is to live for ever and for ever. The final condition of a saint in glory is only the growth and the increase and the extension of his life on earth. He has been constantly assimilating to his own perfected condition in another world. The heaven is in him long before he goes to heaven.

II. Heaven, we are led to expect, will be: (1) Light. But what are the emanations of that light? Truth, clearness, uprightness. And that is heaven. If you are a child of God, there is in your heart, transparency, strict justice, perfect truthfulness. The kingdom of heaven is within you. (2) Harmony. If you are a man that loves unity, if you hate variance, if you are doing all that in you lies to make the Church's unity—then, in so far, the kingdom of God is within you. (3) Singleness of purpose. Whichever of us can say, "One thing I do—whether I eat or drink, whatever I do, I try to do it to the glory of God"—then of that one I assert, "The kingdom of God is within you." (4) Humility—every angel covering his face with his wing. If I see a man very little in his own eyes I know that the kingdom of God is within him. (5) Through all heaven, it is the one felt Presence of Christ which is, to all hearts, all their joy; because He is there, therefore it is what it is. And, just according to what Jesus is to you, and you are to Jesus—the more would an angel of truth, if he visited this church to-night, say of that soul of yours, "The kingdom of God is within you."

J. Vaughan, Fifty Sermons, 4th series, p. 15.
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Verse 32
Luke 17:32
We have in this text a warning of a peculiar character; we see in it a type of the just wrath of God against those who, having been once mercifully delivered, shall afterwards fall back. Lot's wife was, by a distinguishing election of God, and by the hands of angels, saved from the overthrow of the wicked. We by the same deep counsel of God have been translated from death to life. She perished in the very way of safety. "Let him that thinketh he standeth take heed lest he fall." Lot's wife is the type of those who fall from baptismal grace.

I. Any measure of declension from our baptismal grace is a measure of that same decline of which the end is hopelessly a fall from God. I say, it is a measure of the same movement; as a day is a measure of a thousand years. It is a state and inclination of heart which differs from absolute apostacy not in kind, but only in degree.

II. We must also learn from this example, that all such fallings back from our baptismal grace are great provocations of God's most righteous severity. The sin of Lot's wife was not only disobedience, but ingratitude. There are two things which God hates—backsliding and lukewarmness; and there are two which He will avenge—an alienated heart, and a will at war with His.

III. If these things be so, how shall we hold fast our steadfastness? There is no other sure way, but only this—ever to press on to a life of deeper devotion, to a sharper repentance and more earnest prayers, to a more sustained consciousness of God's continual presence, and to a keener watchfulness against the first approaches of temptation; but one or two plain rules is all that can now be offered in particular. (1) First of all, then, beware of remembering past faults without repentance. The recollection of our sins is safe only when it is a part of our self-chastisement. To look back upon them without shame or sorrow, is to offend again. (2) Another thing to beware of is, making excuses for our present faults without trying to correct them. Nothing so wears down the sharpness of conscience, and dulls its perception of our actual state, as self-excusing. (3) Lastly, beware of those particular forms of temptation which have already once held you in their power, or sapped your better resolutions.

H. E. Manning, Sermons, vol. i., p. 34.
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Verse 34
Luke 17:34, Luke 17:36
I. Our Lord in order to press upon us the great law of our self-determination, to help us to be honest with ourselves, carries us into the heart of things as they are in a startling fashion. He holds up to us three typical instances of sudden, sharp, and decisive separations which the crisis of His coming will produce. People that look the same now will be seen to be different. The day will declare them. Great occasions evolve character and create divergencies, but these divergencies had their roots long before, in the dark places of many and many a secret determination. In the closest friendship, in the most familiar intercourse, in the meeting of the same kind of circumstances divergencies grow and grow, separations are being evolved more and more decisively and infinitely. So powerless, so less than nothing are circumstances, so impotent to produce a result. So imperious is character, so free from the control of the very circumstances which are its daily occasions.

II. When Christ comes, when He meets me, then shall I know myself. Underneath us now yawns the pit of failure, close to us is the weakness born of past indulgence, but above us and with us is God, our Refuge, our Strength, our Hope. God, who will not be trifled with, who will not let us make excuses because He loves our real selves too well, and sees that they will not help us. Let us turn to Him who is our only Hope amid the treasons of our wills and the disloyalties of our hearts; let us turn to Him as those who have trodden the same road before us turned in their desolation. "Nevertheless, I am always by Thee; Thou hast holden me by Thy right hand.' Thus kept and consecrated the busiest life may be the truest to God, and the most monotonous occupation may be the most fruitful, and the very distractions and infirmities that beset us, and the memories of old sins that haunt us, may drive us closer to God; and we, with all our consciousness of weakness and sin, may be found to be His own in wish and heart and aspiration in that day of separation, when the eagles shall be gathered together, when every life shall openly declare its only true and real desire.

R. Eyton, Cambridge Review, Feb. 24th, 1886.
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18 Chapter 18 

Verse 1-2
Luke 18:1-2
I. This parable does not teach us to pray. There is no need that it should. Like the belief in a God, the moral sense of right and wrong, the hope of immortality, the expectation of a judgment, prayer seems as much an instinct of the soul as breathing, eating, drinking are instinctive actions of the body, which we need neither to be told, nor to learn, to do.

II. It teaches us how to pray. The point here is the fervour and frequency, the constancy and perseverance, or what has been called, in one word, the importunity of prayer. This implies, at least on our part, stated daily praise. To omit prayer is to go to battle, having left our weapons behind us in the tent; is to go to our daily labour without the strength imparted by a morning meal; is to attempt the bar where breakers roar and rocks hide their rugged heads without taking our pilot on board.

II. The parable teaches persevering prayer. It is hard, fainting work—praying. It is harder to pray than to preach. We do not believe what we profess, nor feel what we say, nor wish what we ask; or, if we do, we do not take the right way of getting it. And how can we expect God to answer prayer when He sees, what we ourselves might see, that we are not earnest? If we were we would be urgent, praying in the house, by the way, on our beds, at our business—prayer sounding or silent, a constant flowing stream. By constant dropping the water wears a hole in the hardest stone. And who, as he sat on a jutting crag, amid the spray of the roaring, flashing cataract, has not marked how by her constant flow the river has polished its rugged sides, and worn out smooth runnels for its streams. So, as it is only perseverance in grace that can carry us up to heaven, it is only perseverance in prayer that can bring its blessings down. Such is the plan of redemption, the ordinance of God. "The kingdom of heaven suffereth violence, and the violent take it by force."

T. Guthrie, The Parables in the Light of the Present Day, p. 126.
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Verse 3
Luke 18:3
The Church's Widowhood. That the Church is, nay must be, in a state of widowhood appears from such things as these:—

I. The Father's purpose concerning her. That purpose has great things in store for her, in the ages to come; but at present her lot is to be weakness, poverty, hardship, and the endurance of wrong. Through much tribulation she must enter the kingdom.

II. Her conformity to her Lord. He is her pattern, not merely as to character, but as to the whole course of life. In Him she learns what her lot on earth is to be. He, the rejected One, even among His own, she must be rejected too; He, the hated One, she must be hated too. Better treatment than He met with she is not entitled to expect: nor should she wish to have.

III. Her standing by faith. It is the world's unbelief that so specially makes it the world; so it is the Church's faith that makes her what she is, the Church. As one believing in a kingdom to come, she shakes herself free from the entanglements of time. She becomes a stranger here, having no continuing city, but satisfied with the tent of the desert, till she reach the city of habitation.

IV. The condition of the world out of which she is called. It is an evil world. It lieth in wickedness, and her calling is to come out from it, and, like Noah, to condemn it. She has nothing in common with it. All is uncongenial.

V. Her prospects. She is an heir of God, and a joint-heir with Christ Jesus. An everlasting kingdom, an unfading crown, an eternal weight of glory—these are her prospects. What has she, then, to do with a world where all these are unrecognised, nay, despised or disowned? In her orphanage, or strangership, or widowhood, she still moves before us as the separated, rejected, lonely one, in the midst of an unfriendly world, that far outnumbers her, and that feels itself strangely incommoded and made uncomfortable by the presence of one who sets light by all the precious and pleasurable things of earth, having her eye and her heart fixed upon something more glorious, of which the world knows nothing.

H. Bonar, Short Sermons, p. 376.
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Verse 6-7
Luke 18:6-7
I. What is the central thought of this parable? The answer to this question is obvious. The central thought of the parable is the advantage to be derived from importunity in prayer. And the general fact which the story conveys is this: with man importunity will succeed, when the power of justice or affection would wholly fail. No one, I suppose, can doubt that there are many cases in which this is true, and so far the parable presents no difficulty.

II. But it is quite otherwise when we come to ask—What lesson is the parable meant to teach? What parallel is here drawn between the dealings of men with each other and the dealings of God with men? It is no merit, but a fault, in the selfish friend or the unjust judge, that importunity is needed to wring from them that which should have been given to love or justice. How can we argue that because importunity has succeeded with the selfish men, and that altogether by acting on their selfishness, it will therefore succeed with one whose nature is wholly different? A selfish man is teased into granting a request to save himself from personal annoyance. Does this afford any probability that an unselfish man can be similarly influenced. Yet certainly this seems to be the argument of the parable. Here is the only a fortiori argument drawn from the parable which appears to be admissible: we may expect importunate prayer to succeed better with God than with man, not because the means used is stronger in the one case than in the other, but because it has no resistance to overcome. Delay in granting the petition there may be; even ultimate refusal there may be; but both are dictated by the wise mercy of God; and the obstacles by which the selfishness of humanity blocks the way of the petitioner find no place with Him.

J. H. Jellett, The Elder Son and Other Sermons, p. 68.
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Verse 8
Luke 18:8
I. Notice the peril—that of losing faith. Now, faith in reference to questions of revelation has three degrees, and only the last represents it in its completeness, though, indeed, as things go now we are apt to accept even, and only the first, with a sort of thankful surprise. (1) First, there is faith in a personal God, Maker and Owner of the universe, who, in the far distant past, in the mystery of His infinite power and wisdom, summoned everything into being. What theology calls by the cold name of Deism is, however, far beyond the reach of some thinkers now. Because science cannot discover God, reason is pertly bidden to treat Him as if He could not be discovered. (2) Then there is another table-land, whereon faith recognises, not only the being of God, but also His government; refuses to suppose that, exhausted with the labours of creation, He has ever since left the universe to take its own course, or, if after a fashion governing it, handcuffed by His own laws. (3) The third and final stage of Christian faith is, where the spirit of man worships the God of the creeds. God, that is, revealed and reconciled in His Incarnate Son, who, after He had perfected our redemption by His death, rose from the grave, and went back to heaven, from whence He sent His Holy Spirit to build up His Church among men, until in the end of the days He comes back with His holy angels to judge both the quick and the dead. It is this faith—with a few all of it, with many some of it—that seems now to be perishing out of our midst, so as already to justify the Saviour's mournful question, "When I come back who will there be to believe on Me?

II. Such is our peril, but what is our safeguard? (1) We must each do the work given him to do, each be at his post. Let us more thoroughly master, more minutely examine, more devoutly study, more sincerely Love, the great doctrines of our religion, never treating them as if they were something to be ashamed of, unfit for reasoning men and this superior time. (2) Then let us use, and enjoy, and deepen our faith by sharing it with others. The brightest, and bravest, and strongest, and blessedest souls, are those which feel their religion a trust; their faith a profession before many witnesses; their warfare not only fighting for themselves, but contending for their Master; their crown, when it comes to them from the King's hand sparkling beyond the brightness of the firmament, with the precious salvation of a brother's soul.

Bishop Thorold, Good Words, 1880, p. 60.



I. Faith may mean no more than an assent to what is told. But the true account of faith is this—a belief in every revelation made by God, an acceptance of Divine grace in every mode and channel through which it is conveyed.

II. Why should Christ look for faith above all spiritual graces on His return? Because faith is the organ by which we accept both revelation and grace. Therefore, so far as His influence on man is concerned, Almighty God depends upon our faith. It is a condition of the success of His work; it is the only force which we can employ to frustrate His infinite power.

III. You cannot pray unless you have faith that the thing you want is in the hand of God to give.

IV. Besides men's faith in prayer, Christ's words point to their ready will to welcome Him on His return.

C. W. Furse, Sermons at Richmond, p. 85.



I. Christ will come again after His Resurrection in three different senses:—(1) He will come again finally, and in the highest sense, when this world shall end, and we shall all rise to judgment; (2) He will come to each one of us finally, in the highest sense, when we each of us receive His call to die; (3) He has come more than once, and I believe He will come more than once again, not finally, nor in the highest sense, either to all mankind or to each individual, but in a lower sense, and affording a sort of type or image of the higher: I mean, when He comes to bring upon the earth, or on some one or more nations, a great season of suffering, in which "the loftiness of man shall be bowed down, and the haughtiness of men shall be made low." In this sense, He is said to have come when he destroyed Jerusalem; in this sense, also, He came more than three hundred years afterwards, when He destroyed the empire of Rome.

II. Now let us mark His own question. "When the Son of Man cometh, shall He find faith upon the earth?" And let us see what would be the answer to it, supposing that His coming in each one of the three senses which I have spoken of should be near, even at the doors. (1) May we for a moment be allowed to conceive the unspeakable awfulness of His coming in the highest sense of all? Should we then be filled with fear in our inmost hearts, as if certain death were coming upon us? or should we look up to Him whom we beheld amidst the blessed company of His saints and angels, as to one whom we have long known, long loved, long desired to see? (2) What would be our feelings were God to come in our generation in the lower sense of the term, if He were to visit this nation with a season of great misery, with famine and pestilence and war? Blessed are they who, like the three men in Nebuchadnezzar's furnace, walk in their souls unhurt amidst the furnace of evil times, because the Son of God is with them. (3) When the Son of man cometh to us at death, shall He find faith in us? If we have no faith in Him now, we shall have none when He cometh; the lamp is not burning in us, but gone out. And when the cry strikes our ears that the Bridegroom is coming it will be too late to kindle it again; for while we are vainly going about to buy the oil, He comes, and they who are ready—not who hope to be ready by-and-by—can alone go in with Him to the marriage.

T. Arnold, Sermons, vol. v., p. 15.



References: Luke 18:8.—A. P. Stanley, Church of England Pulpit, vol. iii., p. 229; J. Vaughan, Fifty Sermons, 2nd series, p. 66; Preacher's Monthly, vol. viii., p. 242. Luke 18:9.—F. W. Robertson, The Human Race and Other Sermons, p. 36; C. Jones, Church of England Pulpit, vol. x., p. 543. Luke 18:9-14.—Homiletic Quarterly, vol. i., p. 346; Ibid., vol. iv., p. 478; Ibid., vol. xiii., p. 332; Clergyman's Magazine, vol. iii., p. 81; R. C. Trench, Notes on the Parables, p. 500; H. Calderwood, The Parables, p. 79; A. B. Bruce, The Parabolic Teach ing of Christ, p. 312.



Verses 10-13
Luke 18:10-13
There are five points in which the Pharisee and the publican agree; there are five points in which they differ, and there are five special lessons which the incident urges upon the attention of all men in all ages.

I. The points in which they agree are obvious. (1) They had the same object. Their object was to pray. (2) They got to the same place. Two men went up into the Temple. They met on common ground; they both spoke in the Temple. (3) They were in the Temple at the same time. That is clear from the fact that the Pharisee said with a contemptuous side-nod of his lofty head, "or even as this publican." (4) They addressed the same God. (5) Each of the men talked about himself. Each described his own case.

II. Look next at the five points of dissimilarity. (1) The one was self-satisfied, the other was self-discontented. Not one word of self-depreciation escapes the lips of the Pharisee; not one word of self-praise is uttered by the publican. (2) The Pharisee was socially contemptuous, the publican was self-condemned. The Pharisee made short work of other men. He detached himself from society, standing loftily above it, and awarding to it the most self-complacent maledictions. The publican made no reference to other men. He was filled with self-shame and self-sorrow. The question lay between himself and God, not between himself and other men. (3) The one lived in duty; the other hoped in mercy. He only truly lives who lives in hope of the mercy of God. The Pharisee showed a well-brushed coat, the publican pointed to a wounded heart. (4) The Pharisee saw separate points of excellence, whereas the publican was stunned by the condition of the whole character. (5) The one was flippant, the other was reverent. Where there is no reverence, there can be no worship.

III. What are the lessons which the incident urges upon the attention of men in all ages? (1) That self-righteousness is unrighteousness; (2) that self-trust is practical atheism; (3) that social contempt is not personal piety; (4) that self-boasting goes before destruction: (5) that man's only standing-ground before God is the ground of God's sovereign mercy.

Parker, City Temple, vol. i., p. 145.
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Verse 14
Luke 18:14
Self-Righteousness.

I. We are not saved from the danger of self-righteousness by our full knowledge and hearty recognition of the doctrines of grace. The Pharisee did not dream of taking to himself the credit of the excellence which he supposed himself to have attained to. He acknowledged it to be all God's work in him. He carries with him the spirit of trusting to himself that he is righteous, and despising others, at the very moment that he is thanking God who has made him to differ from them.

II. Righteousness is not self-righteousness. The irreligious man is apt to set down as self-righteous every one who can claim to be better than he pretends to be. There is nothing wrong in being righteous, or in doing good works. The only thing to be frightened about is, if the righteousness be not real, or the works not truly good. The less the real righteousness, the greater the danger of self-righteousness.

III. The best practical rule for avoiding the dangers which arise from comparing ourselves with others is to strive to keep ever before our minds as our rule of life, the character of Him who gave us an example, that we should follow in His steps. There is no example, but one, which may not mislead us—mislead us even when we have succeeded in arriving at the standard we aim at, or in going beyond it. There is but One in striving to resemble whom we can never be led astray; One whose character the more closely we study and the more thoroughly we love, the more nearly we approach to be perfect, even as our Father which is in heaven is perfect. The contemplation of such an Example, and the contrast which you know yourself to be, cannot but deepen your sense of sin, and drive you to the supplication—"God, be merciful to me sinner.

G. Salmon, Non-miraculous Christianity, p. 187.
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Verse 16
Luke 18:16
I. One sense in which this text is true is, that the great company of those who are indeed the Saviour's people is made up of those who resemble little children in certain distinctive features of their character. The Church Militant, and far more the Church Triumphant, consists of such as these unsophisticated ones, fresh from God who is our home—their birth, perhaps, for what we know, a sleep and a forgetting; and the heaven they came from still around them in their infancy, as a poet of the purest inspiration has sung—such in temper, in disposition, in character. Of all things you could point to in this world, the thing that could give you the best idea of the essential spirit that is most childlike, is the spirit of an innocent and happy little child. Like teachable, like humble, like gentle, like affectionate, like confiding—should all true Christians be. Even worldly genius has told how beautiful it is to see something yet of the child's warm heart in the man with hoary hairs; something of the unspoiled freshness of infancy and its home-bred simplicity, abiding still with one who has seen the great world, and borne an honoured part in its conflicts and toils; one of those who, as St. Paul would have it, in malice are children, but in understanding are men.

II. There is another sense in which these words may be taken, which may well be cherished by most of our firesides. I believe that we may take these words of our Saviour in their literal meaning, as implying that the kingdom of God, the assembly of redeemed souls in heaven, is in great measure made up of little children. All that die in infancy are saved, and half the human beings born into this world die in infancy. If the entire human race should be gathered, sanctified, and forgiven, before the throne above, still each second one there would never have known more of this sinful and sorrowful world than comes within the brief experience of early childhood.

"God took them in His mercy, as lambs untasked, untried;

He fought the fight for them; He won the victory, and they are sanctified."

A. K. H. B., Graver Thoughts of a Country Parson, 3rd series, p. 141.
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Verse 31
Luke 18:31
Why Christ suffered.

I. The answer to this question is very simple. He suffered as a sacrifice for the sin of the world. It was the ultimate and perfecting act of His obedience, to carry down into death that death-sentenced nature which He had taken into the Godhead; to subject His Divine Person to the dark—and to us utterly mysterious—contact with the actuality of death; and to put by His almighty power of casting off from Himself the sentence of death which He bore about Him. This is why Christ died; that He might in His own Body, as the Second Head and including Representative of mankind, pay the penalty of death which rested on that manhood which was summed up in Him. The Godhead of our blessed Lord is an element absolutely necessary to the belief of even the least portion of the benefits and effects of His death. If a man do not firmly and clearly hold that, he has not a notion of what is meant by the doctrine of Christ's atonement for sin. His entire oneness with the Father lies at the very root of all.

II. I proceed to our second enquiry. Granted, that it was necessary for Christ to submit to death in order to the taking away of the sin of the world, why did He die as He did? First I say in answer, that we cannot tell how much of deep humiliation and desertion and anguish was absolutely necessary, in the covenant which infinite wisdom arranged, to make that death the full and sufficient sacrifice, oblation and satisfaction, for the sins of the whole world. The analogy of the Redeemer's whole life leads us to the humble inference that nothing less than such an amount of self-denial, and endurance of pain, and contradiction of sinners, was enough for the accomplishment of His mighty purpose, even in its hidden and unfathomable recesses, where it flowed forth from unity with the Father's will. (2) But if we look at this same matter from another and a human point of view, even to us there may be made plain and full and sufficient reason why these sufferings should have been undertaken. Our blessed Lord sums it up for us in a few simple words "I, if I be lifted up, will draw all men unto Me." These stupendous sufferings of the Son of God were undertaken to put away sin; the sin of the world; the sin of each man; and they were undertaken that each man might be mightily constrained by the power of the Divine love shown in them, to take up the freedom thus purchased for him; to see himself complete in Christ his satisfaction before God; to live as Christ's freeman, prevailing over and conquering sin, and daily renewed with God.

H. Alford, Sermons on Christian Doctrine, p. 166.





Verses 31-36
Luke 18:31-36
I. The announcement by Christ of His approaching sacrifice was the announcement of the solution to the enigma which all the ages of mankind had been endeavouring to solve—how to obtain peace with a justly offended God. The need of such a propitiation combined with a deep sense of human misery, runs through all heathen religious systems; all have their legends of a bygone golden age, when gods and men lived in closer union, when the earth brought forth of its own accord all that could minister to man's requirements or delight, and universal justice prevailed among mankind. All religions have been occupied with the sense of sin, its origin and its abolition. Under the deep sense of the need of reconciliation, the heathen of old thought that they could actually of themselves do what would atone for their sins. We see in their sacrifice a strange admixture of what is highest and what is lowest, a miserable delusion, and yet a near guess at the true solution of the problem that they were unable to solve.

II. The sacrifice of Christ at once sanctioned and abolished all the sacrificial worship that preceded it; and, as a matter of history, we find that after the sacrifice of Christ, animal sacrifice with shedding of blood came suddenly to an end, while henceforth sacrificial terms and expressions began to group themselves round one Person and one Head—the Lamb that was slain from the foundation of the world. And this faith affords a wondrous confirmation of the death of Christ as the true atonement for the sins of the whole world, we cannot understand sacrifice rightly until we survey from the height of Golgotha; until we seek to understand it from this point of view, we are like the disciples in the text, who, when our Lord spoke of His approaching sacrifice, "understood none of these things."

R. Baker, Christian World Pulpit, vol. xxiii., p. 81.
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19 Chapter 19 

Verses 1-10
Luke 19:1-10
I. A whole paragraph is devoted to the delineation of one man's life, while so many great subjects are hardly touched upon in the Christian Scriptures. Yet let us not complain of what looks to us like capriciousness and incompleteness of Divine revelation, for in these portrayals of individuals we have not only the most practical aspects of the Christian faith, but we get nearer to God than would otherwise have been possible.

II. Zacchæus sought to see Jesus through natural curiosity, yet such curiosity may be turned to the highest uses; Zacchæus only sought to see the Man, but in the end he saw the Saviour; he desired to see a wonder, in the end he was made into a wonder himself.

III. Zacchæus would never have been chief among the publicans, and been rich, if he had succumbed to difficulties. His character was brought out by opposition. I contend that, what ever a man's disadvantages may be, he can see Jesus Christ if he so determine in his heart.

IV. Jesus Christ looked, saw, and said. When Christians look and see and say, there will go forth into the world such an evangelising commission as never yet sought the recovery of men.

V. "He made haste, and came down, and received Him joyfully." This is a striking harmony with all that we have seen of Zacchæus. The man who could run and climb was just the man to make haste in coming down, and to give a joyful answer to such an appeal. Zacchæus would never have known himself if he had not first known Jesus Christ. It is ever noteworthy that by contact with the Saviour men become greater, and to their fuller strength is added all the charm of generosity. In this case there is a noticeable combination of liberality and justice; the poor and the wronged alike feel the blessed influence of this man's renewal. All with whom he had to do were the better for his having received Jesus Christ into his heart.

Parker, City Temple, 1870, p. 74.
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Verse 9
Luke 19:9
I. Zacchæus was, humanly speaking, in as unfavourable a situation for turning to God, as anyone could be at that time. He was one of a set of men who might emphatically be called "that which is lost." And, therefore, when we find our Lord saying of this man, "This day is salvation come to this house," for that "he also is a son of Abraham," it is impossible not to perceive the freeness and fulness of the grace of the Gospel, which—at once, with no long probation of penitence or trial required—at once, forgiving all the past and trusting for the future; declares to the lost sinner that He was was one of Abraham's children, and partaker therefore of Abraham's blessing.

II. This is so true that to deny it were to deny the very foundation of the Gospel. But in giving this statement, I have not yet given the whole picture contained in the account of Zacchæus, and what remains is no less essential. The forgiveness was entire and immediate, because the repentance had been no less unhesitating and no less entire. Zacchæus "sought to see Jesus"—we know not with how much of mere curiosity, nor with what an imperfect knowledge; but he sought and took pains to see Him; and He who is found by all that seek Him, said immediately, "Zacchæus, make haste, and come down; for today I must abide at thy house." But when Christ was come to him, when his first imperfect desires for good had been so largely blessed, then the love of Christ constrained him, and with no reserves, with no hesitation, he gave up all his heart to Him. He cares not for the sacrifice; he does not ask whether strict justice required so large a measure of restitution—much less whether the law was ever likely to enforce it; but he wishes to free himself wholly from the accursed thing, unlawful gain; he wishes to judge himself, that he be not judged of the Lord; he cannot bear that any portion of sin or sinful profit should remain in that heart and house which Christ and Christ's Spirit had deigned to visit. So, then, no less complete and unreserved than the gift of the Gospel forgiveness is the feeling and the act of Christian repentance. Here, then, we find the Gospel in all its entireness; we see what is meant by forgiveness and also what is meant by repentance. Let our repentance be as full, as reserved, as immediate, as that of Zacchæus; and this day, yea this hour, is salvation come into our house, and it is proved that we also are sons of Abraham.

T. Arnold, Sermons, vol. vi., p. 117.
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Verse 10
Luke 19:10
The Redeemer's Errand to this World.

I. We find in our text Christ's estimate of the condition of humanity. It is something that is lost. Man is a lost thing. You may look at him in many lights. He is a toiling, hardworking creature. He is an anxious, careworn creature. But for the Redeemer's purpose, the characteristic that surmounted and included and leavened and ran through all the rest, was, that he is a lost creature. All error from the right way; all distance from our heavenly Father's house; all destitution and danger and impossibility of return, and imminence of final ruin, are conveyed in that one word, lost. Trace that word's meaning out into its various shades and ramifications, and you will find that it implies, as no other can, all that we are; all that makes our need of the Saviour—His sacrifice, His Spirit, His intercession.

II. The text reminds us of what the blessed Redeemer did for us in our lost estate. He came to seek and save us. The world, so to speak, pushed itself into notice when it fell. Ah! the little planet might have circled round the sun, happy and holy; and never been singled out from the bright millions of which it is the least. But as it is, perhaps this fallen world's name may be on the lips of angels, and in the thoughts of races that never sinned. We, when lost, as it might seem, in hopeless loss, were singled out thereby for the grandest, most precious, most glorious blessing that, so far as we know, was ever given by the Almighty. The Son of God left the glories of heaven to die for us. The Son of Man came to seek and save that which was lost. It is, indeed, a mysterious thing, a thing not to be wholly explained by human wit, that the Son of God stood by till man had lost himself, and then came, at cost of painful quests, to seek and save him; when we might think He could so easily have kept man from wandering at all. May we not think that, apart from those grand, inscrutable reasons which the Almighty has for permitting the entrance of evil into His universe—those reasons which no man knows—the fact of the peculiar interest and pleasure which are felt in an evil remedied, a spoiled thing mended, a lost thing found, a wrong thing righted, may cast some light upon the nature of the Divine feeling toward the world and our race? When all evil that can be remedied is done away with, may not this world seem better to its Almighty Maker's eye, than even when He beheld it, all very good, upon the evening of the sixth day?

A. K. H. B., Counsel and Comfort from a City Pulpit, p. 180.



The conventional religionists of our Lord's time were very much shocked and scandalised at His manner of life. It was sufficiently surprising that He should be found so frequently in the society of peasants, and of women, and of children, instead of courting the patronage of the wealthy and the great; but it was perfectly outrageous that He should have become the friend of thieves and harlots;—and these respectable persons very frequently expressed their astonishment and their indignation at His strange conduct. And Jesus said to them, "They that are whole need not a physician, but they that are sick." They had never grasped the fact that Christ was a great Physician, and that His business was not to go to those who were in perfect health, but to go to those who were ill; and, first of all, to those whose case was most desperate.

I. Now in this Christ has left you and me an example that we should walk in His steps; and if we have the mind of Christ we shall follow the wandering sheep into the wilderness, and shall never rest until we find it. Our business is to go to the prodigal sons of God, and to persuade them to come home again; and, however far off they are, we must follow them to the distant country, and we must refuse to come back without them.

II. It is a remarkable thing in this parable that Christ makes no provision for defeat. He does not say what we are to do if they refuse to come in. He takes it for granted that we must overcome if we are in earnest. Christ everywhere assumes that we shall not fail. It was said by a great Latin historian of Alexander the Great that the secret of his marvellous victories, by which the world was brought to his feet, was this: he wisely dared to think nothing of imaginary dangers. All sorts of reports reached him with regard to the difficulties of invading Asia, and so forth, but he put them all on one side. The devil is always ready to exhibit a few ghosts of difficulties to terrify weak saints. Let us despise the ghosts; there is nothing in them. We cannot fail if our heart is full of love to God, and of sympathy with our fellow-Christians. The only real hindrance to the progress of the Gospel is unbelief in the form of downright selfishness.

H. P. Hughes, Christian World Pulpit, vol. xxvi., p. 184.
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Verse 13
Luke 19:13
We have four things here, which, keeping to the metaphor of the text, I may designate as the Capital, the Business, the Profits, and the Audit.

I. The Capital. A pound was a very little thing for a prince who was going to get a kingdom to leave with his servants to trade upon. The smallness of the gift is, I think, an essential part of the representation. May it not be intended to point out to us this lesson—how small after all, even the high gift that we all receive alike here is, in comparison with what we are destined to receive when the kingdom comes? Even the salvation that is in Jesus Christ, as it is at present experienced on earth, is but like the one poor pound that was given to the servants, as compared with the unspeakable wealth that shall be theirs—the ten cities, the five cities, and all the glories of supremacy and sovereignty, when He comes.

II. Now a word about the Trading. You Christian men and women ought to make your Christian life and your Christian service a matter of business. Put the same virtues into it that some of you put into your trade. Your best business in this world, as the Shorter Catechism has it, is to glorify God and to enjoy Him for ever. And the salvation that you have got you have to trade upon, to make a business of, to work it out, in order that, by working it out, by living upon it, and living by it, applying its principles to daily life, and seeking to spread it among other people, it may increase and fructify in your hands.

III. The Profits. The immediate results are in direct correspondence and proportion to the immediate activity and diligence. The truths that you live by, you will believe more because you live by them. The faculties that you employ in Christ's service will grow and increase by reason of your employment of them.

IV. The Audit. "Till I come; "or, "Whilst I am coming." As if all through the ages the king was coming, coming nearer. We have to work as remembering that everyone of us shall give an account of himself and his trading unto the Proprietor when He comes back.

A. Maclaren, Christian Commonwealth, Sept. 2nd, 1886.
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Verse 17
Luke 19:17
There is a principle in this award which regulates God's dealings with us in either world. And it is this—the ground and secret of all increase is faithfulness. And we may all rejoice that this is the rule of God's moral gifts, for had anything else except faithfulness been made the condition, many would have been unable—or, at least, would have thought themselves unable—to advance at all. But faithfulness is in everybody's power; it is a simple, practical, everyday thing.

I. But what is faithfulness? A serious sense of responsibility leading to exactness in the discharge of duty; or the recognition of our accountability to our own conscience; or a feeling of having been entrusted with anything by God producing a desire to use it as He intended, that He may be glorified. (1) Faithfulness to convictions. So long as a man has not silenced them by sin, the heart is full of still, small voices, speaking to him everywhere. So long as a man has not by rough treatment severed them, the heart is full of little secret cords which are always drawing him. Those are convictions. Be faithful to them; for if you are unfaithful, they will get weaker and weaker, fewer and fewer, till they go out. (2) Faithfulness in little things to men. (a) It is of the utmost importance that you be scrupulously accurate and just in all your most trivial transactions of honour and business with your fellow-creatures. Do not imagine there is no religion in these things; no man's soul will prosper who is not a rigidly honest man—honest in the minutiæ; (b) The acquisition and use of influence are great matters of faithfulness.

II. Faithfulness determines increase. To employ well the present is to command the future. The growth of your soul hangs upon its own fidelity; and more love, more joy, more peace, more presence, more Christ—are given to those who, day by day, are true to the love, the joy, the peace, the presence, the Christ, which they already have. And that for two reasons: (1) The natural law, which pervades all nature, that growth is the offspring of exercise; (2) the sovereign will of a just God to increase the gifts of those who use them.

J. Vaughan, Sermons, 1868, p. 149.
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Verses 20-26
Luke 19:20-26
"To him that hath shall be given.".

I. The excuse of the slothful servant is the excuse of all lazy people. They cry themselves down lest they should be called upon to work; they avoid the duties of life till the world forgets to ask them to fulfil their duties, though God does not forget. They glide through a useless existence to a forgotten death, having buried themselves before they are buried by man, and they think that their sloth shall be continued beyond the grave—that they shall sleep there an eternal sleep; for what hope or faith in endless life can these dead men possess? But they are rudely awakened in the world to come. They find themselves standing before the tribunal of the Lord of utility, the Master of work. He asks for His own with usury. We have here in the parable a particular instance of this class of person, especially applicable to the Pharisee of the period. What was the reason this one-talented man had drifted into idleness and uselessness? One might call it a religious reason; he had gone on arguing about the nature of God, losing himself in speculations as to the character and work of God, instead of making use of what God had given him, till he finally arrived at doing nothing. These are the men and women who make the secularist objection of some weight—that thinking of insoluble questions, as they are called, unfits a man for life and work. The objection is fairly made against persons of this kind. For to such the questions will ever remain insoluble. Action, not speculation, finds out God. It is love and justice wrought out in life, not intellectual discussion and argument, which bring heaven near.

II, Let us pass on to the judgment. "Give it to him that hath ten talents." At first sight it seems strange that he that has most should have more; and it was thus it struck the standers-by. "Lord, he hath ten talents." On the contrary, it was strict justice; the sentence was, first, in full accordance with the wisdom we derive from our observations of men; and, secondly, with the laws of the working of the universe. It was a mere sentimental objection. Take, first, that side of it which had to do with the slothful servant. Why take from him his one talent with which he had done no harm? Give it back to him, and let him have another chance. The man who has ten talents has enough already. Yes, he will have another chance when his character has changed, but it will have to be changed by punishment, not by weak tenderness. He must be made to feel his uselessness, forced to alter his view of God and of himself, or else all the giving in the world is only doing men harm. To him that hath it is given. Grace is born from grace; to him who has love more love is given; he who is true can assimilate more truth; he who is pure deepens in purity; and by the working of this law the world is blessed, for the best is given to those who can use it best.

S. A. Brooke, Sermons, 2nd series, p. 125.
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Verse 21
Luke 19:21
The Religion of Fear.

Such was the account, the only account, which a person could give why he had loved a useless, and because a useless a wrecked, life. There was indeed in his wickedness a strange inconsistency and contradiction. For he who could say, and truly say, as the secret of his whole life, "I feared Thee," was nevertheless the man to stand up with a most shameless effrontery, and say to the God whom he dreaded, words too insolent to be used to a fellow-man. So exceedingly remote may fear be from reverence; so easily may dread make common cause with daring.

I. You will observe that this man in the parable did not fear God because God was great and lofty and holy. Had his fear rested on that ground, probably he would not have been much blamed; or more probably still, his mind would not have been allowed to remain in that state. He did not, in fact, fear God for anything which God really is, he feared God for what God is not. And here was at once the nature of his fear and its guilt—it arose from false views of God, for which the man was responsible. There are three results which appear to me almost inevitable from a hard, cold religion of fear. It is sure to make religion a separate thing from life. The religion of that man will be a parenthesis;—religion the act, the world the feeling; religion a necessity, the world a delight; religion shadowy, the world real; religion an accident, the world the man. It is all summed up in the history of the ancient Samaritans: "They feared the Lord, and served their own gods."

II. The service of fear is sure to produce cunning. I see it again in the owner of the buried talent. He had not love or principle enough to do what he was told—"Occupy till I come." But there must be something for him to show, and something for him to say when his Master comes back. Therefore he just does what costs him nothing, and makes up by stratagem for what he leaves undone.

III. Fear paralyses energy. It was a true chain which the man drew. "I did nothing because I was afraid." There is an awful negativeness about fear, a solitude, a desolation. The fact is, we all work up towards a final idea—but if there is no final idea, what shall we work up to? Take away that final idea, and life in its immortality ceases to be.

J. Vaughan, Fifty Sermons, 7th series, p. 240.
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Verse 41
Luke 19:41
I. It is interesting and instructive to notice in this passage how the Lord regards men—both in their corporate and their individual capacities. He made us, and He knows what is in man. He knows that each immortal stands on His own feet, and must meet with God alone, as far as regards all the rest of humanity. But He knows and recognises also, that we are made with social instincts and faculties, that we cannot exercise the functions of our nature without society; and that we are all affected deeply by our intercourse with others, both as regards our time and our eternity. In one aspect, each man stands or falls for himself alone; in another aspect, we grasp each other, and, like the victims of a shipwreck, either help to sink or help to save one another. It is in the latter aspect that our Lord regarded the inhabitants of Jerusalem as He looked on them across the glen from the neighbouring mountain's brow. They were brethren in iniquity. Hand was joining in hand in preparation for the highest crime ever done in the universe. They were leagued in a dark covenant to crucify the Son of God. Looking down on Jerusalem, and making great lamentation over it, the ground of His grief was, not that they had sinned and so brought on themselves condemnation—in that there was nothing peculiar to Jerusalem;—what makes Him weep is, that they will not accept redemption at His hands.

II. "In this thy day"—Jerusalem had a day. Every community and every person has a day—a day of mercy. If in that day the lost shall turn they shall get life in the Lord. But if they allow their day to pass, there remaineth only darkness—"a fearful looking for of judgment." "The things which belong unto thy peace." The things which God had fixed in the eternal covenant, and revealed in the fulness of time, were things that Jerusalem did not know. Like the wayside, hard, trodden ground, they did not open their hearts to take in the seed of the Word. The lesson that we learn from the text is this: that Jesus, the Author and Possessor and Giver of eternal redemption to the lost, rejoices when they accept His gift, and weeps over them when they neglect it.

W. Arnot, The Anchor of the Soul, p. 326.
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Verse 41-42
Luke 19:41-42
I. In the case before us spiritual indifference was the sign of concealed ruin.

II. While spiritual indifference conceals the downward course of the soul's life, it at the same time hides the Christ who alone can save.

III. In spiritual indifference Christ saw: (1) A self-wrought ruin; (2) ruin rapidly becoming hopeless.

E. L. Hull, Sermons, 3rd series, p. 181.
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Verse 44
Luke 19:44
To the account which St. Matthew gives of our Lord's entry into Jerusalem, St. Luke adds the passage of which these words are part. Let us take them home to ourselves in the trial which is ever going on of our own lives. The day of visitation, we may be sure, comes in one shape or another to us all. Not to know the time of our visitation means not to recognise the significance and the bearing of those trials for which we live, which search our hearts and test their soundness. It is not to know when God gives us some fresh opportunity of good, not to be alive to the openings and the secret leadings which come to us all in due season for a decisive step in the higher choice of a higher life; not to recognise when the time comes, as it comes to all, which is meant especially to suit our necessities, to offer us a door of escape, to encourage and assist us in doing some good thing for God.

I. There is one kind of visitation which many of us are going through now, as real as if we had to make up our minds, or take our side in some difficult question of right or wrong, in some critical decision as to whether we will walk in the ways of evil or of good. How many of us are leading a quiet and peaceful life, an uninterrupted life, without anything greatly to disturb or trouble us—no great sorrow, no great pain, no great fear, no great disadvantage to struggle with, no great care to weigh us down? There are the common temptations and burdens which belong to the lot of all men; but these surely are little to speak of when we think what other men have had—have now—to go through; what might have come upon us, and has not. And in this kind of life we go on undisturbed, it may be, from year to year. But there are two things to be remembered. One is, that without superstitiously vexing ourselves with the misgiving that God does bring evil upon us in proportion to good, it yet is obviously true that all this quiet cannot go on as it is for ever, that we must expect some time or other, some of the severer trials of life; that it is not likely that we should always escape pain, or vexation, or sickness so entirely, at least, as we are doing now. We are still men, and under the covenant of sickness and death. This is one thing; and the other, and even more important, is this—this time of quiet is a time of visitation. In this time of peace and regular work, and quiet days and nights of sweet sleep, He is trying us, He is training us, and He is giving us time to fit ourselves, insensibly it may be, to meet the harsher ways of His Providence. Surely it is but too easy in the midst of peace and mercy to forget the great seriousness of life, where we are going, whom we have to deal with, what He has given us to do, whom we shall meet when we are dead, how we shall give an account of what we have had and enjoyed. And if we let all this slip out of mind we are missing our day, we are hearing the call of God without heeding, we are failing under our appointed trial, the trial of God's loving tenderness, just as if the trial were one of severity and sorrow, and suffering, and we were murmuring. The time of our visitation is upon us and we are not knowing it.

II. One word more. Without frightening ourselves with fears and fancies, which in the shape in which we dwell upon them, will probably never be realised, it is likely that we shall all of us have to be troubled in one way or another. If it is now with us a time of peace and quiet, now is the time to fit ourselves to meet trouble if it should come—not by foolishly vexing ourselves about it, but by arming ourselves with that faith and trust in God, those steady regular habits of relying upon Him, and committing ourselves to His hand, which will alone help us, alone keep us up when the weather changes and the storm begins to rise. Now you have no pain to take off your thoughts, to weaken your bodies, to cloud your faculties, now you have no bitterness of sorrow to fill your heart; you have time to think, to learn, to consider, to give calm attention to what most concerns your peace. If this be your lot, if this is the manner of your visitation, see that you recognise it, and see that you do not waste it and trifle it away.

R. W. Church, Christian World Pulpit, vol. xxviii., p. 353.
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Verse 45-46
Luke 19:45-46
The Cleansing of the Temple.

In this passage we notice:—

I. Our Lord's zeal—that zeal of which the Psalmist said, speaking prophetically: "The zeal of Thine house hath even eaten me." Let Christ our Lord be in this as in other things a pattern to us; let the honour of God be with us a governing principle; if the command of God be clear one way, then, even though everybody be on the other side, let us have the courage to take our stand on His command. And perhaps a little more courage on our part would be rewarded with the same kind of victory which our Lord obtained; men's consciences were convinced and they yielded to His word, and so I think it will frequently happen in our time.

II. Again, the conduct of our Lord shows us the reverence that is due to God's house. The Jewish Temple was emphatically a house of prayer; it was a place where God had promised His special presence to those who came to worship; and whatever honour was due to the Temple, as the house of God and the place of prayer, is due to the Christian Church. The tables of money-changers must not be here; this is no place for thoughts of gain, it is a profanation of God's Temple to bring them here. Christ would not allow any money-dealings in the Temple of old, and He will not allow them here; wherefore we should remember that all thoughts of worldly profit are to be left outside the Church porch. This is no place for them—this is a house of prayer, the house of God.

III. We are reminded by our Lord's cleansing of the Temple in the days of His flesh of that awful cleansing of His Temple which will one day take place, when all that is vile and offensive shall be cast out of His Temple, and everything that maketh a lie cast into the lake of brimstone. Let each one of us ask himself: "Will Christ, when He comes to judgment say of me, 'Take this man hence'?"

Bishop Harvey Goodwin, Parish Sermons, 1st series, p. 292.
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20 Chapter 20 

Verse 25
Luke 20:25
I. Let us look at the use which has so long been made of our Lord's reply, and ask whether it is justifiable or wise. His words have been perpetually quoted, as if "Cæsar" meant civil government, and "God" ecclesiastical government, and as if Cæsar and God had separate spheres of jurisdiction, each limiting the other. All intelligent students of the New Testament know that our Lord has made no such distinction as He is popularly supposed to have made. The question on which He was asked to pronounce had nothing whatever to do with the rival claims of Church and State; their respective rights were not even contemplated, the cunning cavillers who had conspired to entangle Him knew nothing of the distinction between the two. It was indeed a distinction utterly foreign to the Jewish mind. What feature in the prophetic writings is more marked than the interpretation of religion and politics?

II. Our Lord here recognises no division of allegiance. He does not regard man as under two masters—as owing duty to Cæsar and duty to God. No; God is set forth by Him always and everywhere as the sole Lord of man's being and powers. Nothing man has can be Cæsar's in contradiction to that which is God's. Christ claims all for the Sovereign Master. Rightly understood, therefore, the great precepts of the text are in perfect accord with the doctrine of God's sole and supreme lordship over every thought, and faculty, and possession of man. "Render unto Cæsar the things that are Cæsar's." Why? Who enacts it? The answer is, "God." It is a part of your religious obedience to be a loyal citizen. God has bound up together our relation to the "powers that be" in this world with our relation to Himself. He has set us under rulers and in societies as a kind of interior province of His mighty kingdom, but our loyalty as subjects and our duty as citizens are but a part of the one supreme duty which we owe to Him.

R. Duckworth, Christian World Pulpit, vol. xxviii., p. 273.
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Verse 36
Luke 20:36
The Mortal and the Immortal.

I. Ours is a dying world; and immortality has no place upon this earth. That which is deathless is beyond these hills. "Neither can they die any more" is the prediction of something future, not the announcement of anything either present or past. We are still under the reign of death, and this is the hour and power of darkness. The day of the destruction of death and the unlocking of sepulchres is not yet. It will come in due time. Meanwhile, we have to look on death; for our dwelling is in a world of death—a land of graves.

II. If then we would get beyond death's circle and shadow we must look above. Death is here, but life is yonder. The fading is here, the blooming is yonder. Death, which is now a law, an inevitable necessity, shall then be an impossibility. They who are partakers of the first resurrection and of the world to come are made for ever immortal. This is the triumph of life. It is more than resurrection: for it is resurrection with the security that death can never again approach them throughout eternity.

H. Bonar, Short Sermons, p. 416.
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Verse 38
Luke 20:38
Consider some of the consequences of the truth of this text:—

I. As regards the body. In heaven's language—i.e. in the real truth of the case—the body never dies. There is that which lives. At least God sees it alive. The relation of the body to the soul, and of the soul to the body, subsists through the interval between death and the resurrection. Can we suppose that the spirit, in the intermediate state, does not affect and desire its own body? St. Paul leads us on to that thought. He did not rest in, he did not like the idea of, unclothed spirit—"Not that we would be unclothed, but clothed upon"—i.e. with the old body renovated, and no longer, as now, burdensome. To God, nothing dies: it changes, but it does not die, "For all live unto Him."

II. But as respects the spirit. Surely it cannot be that energies are dormant, that existence is torpid, and all things in abeyance, and life as if it were not life after we die, till the day of Christ. For, then, could it be said of souls in such a state, we "live unto Him"? We say it of the body, indeed, though it be asleep, because of its relations to an animated soul. But would it be true if the soul also slept that long sleep. Are they not rather living in a very ecstasy of being and of joy, if they live unto Him? And to think of that life of theirs, may it not help us to live indeed an earnest, and a busy, and a holy, and a happy life? To think of them dead, is not it to sadden, to hinder, and to deaden us? But to think of them living, so living, is not it to gladden and animate us?

III. What, then, is death? Who are the dead? They who, living, live separate from their own souls; and, which is the same thing, they whose souls and bodies are both separate from God—they are the dead. That is the distance, and that is the parting. But do not think of those who sleep in Jesus as far off. Their life and our life is one.

J. Vaughan, Fifty Sermons, 5th series, p. 20.



References: Luke 20:38.—I. Taylor, Saturday Evening, p. 280; G. Macdonald, Unspoken Sermons, p. 232. Luke 20:41.—T. T. Lynch, Three Months' Ministry, p. 265. Luke 20:46.—Preacher's Monthly, vol. ii., p. 251. Luke 20—F. D. Maurice, The Gospel of the Kingdom, p. 301. Luke 20-21—A. B. Bruce, The Training of the Twelve, p. 328. Luke 21:1, Luke 21:2.—R. L. Browne, Sussex Sermons, p. 213. Luke 21:1-11.—G. Calthrop, Pulpit Recollections, p. 192. Luke 21:9.—Preacher's Monthly, vol. ii., p. 252.

21 Chapter 21 

Verse 13
Luke 21:13
The Testimony of Life.

The power and the will to sacrifice self is, after all, the grandest assurance of immortality. The things most essential to the being are those which we set about proving after, and not before, we believe. No man's belief in God rests on a demonstration. No man builds a scheme of life on the proof of the doctrine of immortality. A Divine something within moves him to live a life of which immortality is the only possible explanation.

I. The question has been often discussed, why belief in immortality plays so slight a part in the doctrinal system of the Jewish Church. It seems at first sight incredible that a legislator, so far-sighted and profound as Moses, should have overlooked so tremendous a means of influence as the idea of eternal rewards and punishments would afford. The true explanation is, I believe, a very simple one, and lies close at hand. It was because of the entire healthiness of their belief in it that they said so little about it, and made so little of it as an instrument of influence on men. This separation of the two worlds, as if they had different interests, which may possibly oppose or balance each other, is the sign of a by no means healthy spiritual state.

II. But when we are asked to believe that the horizon of sense and of time bounded the vision of these grand old heroes of the faith, we remind ourselves how they lived, and what they wrought, and ask ourselves how much such deeds, such lives involve. It is sheer idleness to ask us to believe that eternity meant less to these men than it means to us in our easy, luxurious, self-glorifying days. We know there is but one explanation of such lives, such deaths. They "endured as seeing Him who is invisible."

III. "But it shall turn to them for a testimony." The light of their lives shall shine through their forms, and reveal the inner glory in eternity. This is the eternal recompense, revelation—the revelation of the Christlike spirit in a world where to be Christlike is to be glorious and blessed; where the scars of battle are marks of honour, and the martyr's brow is anointed like Christ's with the oil of joy and gladness through eternity.

J. Baldwin Brown, The Sunday Afternoon, p. 124.



Reference: Luke 21:13.—J. M. Neale, Sermons in a Religious House, 2nd series, vol. ii., p. 458.





Verse 19
Luke 21:19
Or, as it may rather be termed, "By your endurance ye shall gain possession of your lives, ye shall secure yourselves from perils of bodily harm and death." It is also, "Ye shall save your souls," and bring your spiritual life safely through the coming troubles; though the physical salvation is more prominent in the passage.

I. There was always in the converts of Jerusalem, a strong temptation to relapse into Judaism; and in those disturbed times which preceded the fall, any man with the Jewish blood in his veins, with the traditional Jewish temper, the ancestral beliefs, the intense love for his nation and people, must have been hard beset. Why should he, too, not choose the heroic part; and cast in his lot with the defenders of the sacred walls? Why not with his dying body make a rampart against the on-pressing Romans, rather than slip away in cowardly desertion, like a traitor, leaving the glorious city to perish as it might. All patriotic instincts, all that the Jew most cherished, must have drawn the convert in that direction; it was a sore trial to have to make this choice between the Old Testament and the New. It was by endurance and self-denial that these Jewish Christians succeeded in overcoming the danger besetting them at every turn. They endured to the end; they learnt by patience to get a broader and wiser view of the true position and relation of the faith of their adoption. The sneers of the unconverted Jews, the sense that they had lost their patriotic standing-ground, the oppression and sword of their Roman masters—these were the bitter draughts which refreshed their souls, and nerved them for independence in a larger sphere of life. By these, they not only saved their souls, but ennobled their views and aims, till they were able to enter fully into the new conditions of the Faith of Christ; and thereby take an active part in the outward movements of a Missionary Church.

II. Age after age have the conditions of the world's advance called men to display something of the same firmness, endurance, and patience. Each change of time has seemed to bring with it the end, and at each successive crisis have been heard the same appeals to heaven, the same despair of earth, the same assurances that the world's end was come. And yet to those who had patience, and could endure, the evil time has always passed away, leaving the face of Heaven once more serene; and men have found themselves living in a fresh air of hope, with expanded vision, and larger powers for good. The true Christian calling, as the Apostle has it, is to "try all things," to "hold fast that which is good," to criticise, to select, to know the evil from the good, and choose aright. That is the real business for which God has sent us into the world and set us in this place, and a system of organised protection for our opinions, be they never so holy, or never so true, is but a mean way of fitting out a young man for the difficulties and dangers of his coming life, when he must take up his staff and make his way through the world. For this our faith must be robust, as well as pure; manly and fearless, as of those who endure as seeing Him that is invisible. It is not enough, to say, "Let us live the devoted, self-denying life, which befits the humble followers of Christ, and leave aside all that distresses or distracts." We have a higher duty than this. The nobler our idea of the Divine nature, the higher we rate our Christian privileges—the better our lives, the more we shall desire to testify of those things before the world of unbelief. If to our souls the revelation of Jesus Christ provides solutions for admitted ills; if it can comfort our aching hearts in sorrow, and stir us to noble acts in danger; if it weds the ideal to the commonplace, and draws man ever from himself, then, surely, we need not be afraid to be left face to face with the materialist or the sceptic. There is in the Gospel a spiritual power which bears the pilgrims safely through the waterfloods; we may tremble and be perplexed, yet we will not fail nor fall. "If God be with me, I will not fear what man can do unto me." So to us, as to the Jewish Christians to whom the Lord spoke of patience, the darkest crisis will not be fatal, frightful though it may be; but from the wrecks of the past we, too, shall emerge, strong in endurance, possessing our souls, ready for a larger future of faithful works.

G. W. Kitchin, Oxford and Cambridge Journal, March 1st, 1877.

Making for Ourselves Souls.

The Revised Translation restores this word of Jesus to it original force. The Lord did not bid His disciples simply to possess their souls in patience. He told them that through endurance they were to win their souls. Souls, then, are for us to win. Literally, the word used by Jesus means, "Procure for yourselves souls." Life is to be to us, in some sense, an acquisition of soul. We usually think of human souls as so many ready-made products of nature bestowed on us at birth, so many receptacles for life of different sizes; and we are to fill them up with experience and education as best we can, as bees fill their hives. But Jesus used of the souls of His disciples a word of purchase and acquisition. In some real sense a true life will be an acquisition of soul. Its daily ambition may be—more soul and better. In what ways are we to set about procuring for ourselves souls?

I. The first thing for us to do is the thing which these men had already done to whom Jesus gave this promise that they should win their souls. They counted not the cost; they obeyed when they found themselves commanded by God in Christ. The promise, "Ye shall win your souls," was addressed to men who had surrendered themselves wholly to that which they had seen and knew of God. It was a pledge of soul made to men who had the wills of disciples. The first step in the way of acquiring our souls is the decision of discipleship.

II. We are to acquire soul by living now with all the soul we do have. If we are to win souls from life, we must put our whole souls into life, but the trouble with us is, that we often do not: we live half-hearted, and with a certain reserve, often of ourselves from our everyday life in the world. But you remember how Jesus insisted that His disciples should serve God and love man with all their souls and with all their strength. The way to gain more soul and better is to live freely and heartily with all the soul we do have. "In your patience ye shall win your souls." God gives to common people this opportunity of winning on earth souls large enough—good enough to appreciate by and by what heaven is. Patience may be the making of a soul. That regiment of men is held all the morning waiting under fire. They broke camp with enthusiasm enough—to sweep them up to any line of flame. But they are held still through long hours. They might show splendid courage in action, but the orders are to stand. Only to stand still under fire! But that day of endurance is enough to make a veteran of the recruit of yesterday. The discipline of waiting under life's fire makes veteran souls. Through the habit of endurance God trains often His best souls. If you keep up heart in your life of trial, by that patience what a soul for God's kingdom may be won!

N. Smyth, The Reality of Faith, p. 135.



References: Luke 21:23.—S. Greg, A Layman's Legacy, p. 168. Luke 21:24.—E. Cooper, Practical Sermons, vol. ii., p. 127. Luke 21:25-33.—Homiletic Quarterly, vol. i., p. 472; Clergyman's Magazine, vol. iii., p. 290. Luke 21:27.—Ibid., vol. v., p. 31. Luke 21:28.—J. Keble, Sermons from Advent to Christmas Eve, p. 300; Parker, Christian Commonwealth, vol. vi., p. 479. Luke 21—F. D. Maurice, The Gospel of the Kingdom, p. 312; C. Kingsley, Westminster Sermons, p. 109; E. Thring, Church of England Pulpit, vol. xiv., p. 149.

22 Chapter 22 

Verse 15
Luke 22:15
The Passover greatly desired.

I. We cannot enter into the Divine intensity of this desire, but it would seem that the longing Christ had to eat this Passover with His disciples before He suffered arose, (1) from the consciousness that, in that hour and in that act He would for ever put an end to shadows, and bring in the substance of our redemption; (2) because that hour was the winding up of the long years in which He had waited for His bitter passion; (3) that last mournful Passover was a solace to the Son of Man. It was sad, but sweet.

II. What a light these words cast on the Blessed Sacrament which He then bequeathed to us, and on the law which binds us to it. For (1) it shows us that the Holy Sacrament is this last Passover continuing still. What was then begun is a perpetual celebration. In heaven and in earth, it is but one act still, one priesthood and one sacrifice. The Church is the upper chamber spread abroad; a sphere above this visible world, hanging over all the earth. It is in all lands, under all skies, upon the floods and in the mountains, in the wilderness and on trackless shores—wherever two or three are gathered together, there is the upper chamber, and the paschal table, the disciples and the Lord of the true Passover, the Sacrifice and the Priest. (2) This may show us still further that with desire He desires still to eat this sacrament of His love with us, The first moving cause of this Divine desire is, that He may pour forth His blessings of power and grace upon us. (a) He desires to apply to us the benefits of His passion. (b) He desires to give Himself to be our spiritual food. (c) He desires to make us, even now in this life, behold His love. Love pent up withers away; but Divine love cannot be straitened; it is like the light of heaven which pours down in floods upon the earth. Our Redeemer is not only very God but very Man in all the truth of our humanity, and His human affections follow the laws of our perfect manhood. With desire He invites us to Himself, that He may show to our intimate consciousness the personal love which moved Him to give Himself, with full intention, for each several soul.

H. E. Manning, Sermons, vol. iv., p. 248.



Consider some of the reasons why the Saviour desired so earnestly to join in this last Passover before He suffered.

I. One reason was, that the Passover had now reached its end and found its full meaning.

II. Another reason was for the support of His own soul in the approaching struggle.

III. Christ desired to be present at the last Passover, because His friends needed special comfort.

IV. He desired it because it looked forward to all the future of His Church and people.

J. Ker, Sermons, p. 37.



References: Luke 22:15.—R. Tuck, Christian World Pulpit, vol. xii., p. 195; J. Keble, Sermons on Various Occasions, p. 495. Luke 22:17-20.—A. B. Bruce, The Training of the Twelve, p. 359. Luke 22:19.—A. P. Peabody, Ibid., p. 111; Ibid., vol. xix., p. 260; C. Stanford, Evening of Our Lord's Ministry, p. 52; H. J. Wilmot-Buxton, Waterside Mission Sermons, 2nd series, No. i.; Sermons for Boys and Girls, p. 347; R. Tuck, Christian World Pulpit, vol. xiii., p. 142. Luke 22:19, Luke 22:20.—Spurgeon, My Sermon Notes: Gospels and Acts, p. 106. Luke 22:20.—H. P. Liddon, Thoughts on Present Church Troubles, p. 1. Luke 22:21-23.—A. B. Bruce, The Training of the Twelve, p. 380. Luke 22:24-30.—Homiletic Quarterly, vol. iv., p. 333; Preacher's Monthly, vol. viii., p. 102; Clergyman's Magazine, vol. iii., p. 24.



Verse 27
Luke 22:27
We find in these words a double reference: (1) To the character, and (2) to the office, of the Son of Man; to His character as the Lowly One, to His office as a servant. For the purpose of bringing both these things before His disciples He makes use of those marvellous words: "I am among you as the serving one." Consider three things in reference to this service: (1) Its history; (2) its nature; (3) the ends and objects which it is intended to meet.

I. Its history. It is not with His birth in Bethlehem that Christ's service begins. His visit to our first father in Paradise was its true commencement. After that we find Him, age after age, visiting the children of men, and always in the character of one ministering to their wants. At His birth His life of service visibly began.

II. Its nature. (1) It is willing service. (2) It is a loving service. (3) It is self-denying service. (4) It is patient, unwearied service. (5) It is free service.

III. Its ends and objects. It is to sinners that this service is rendered; and there is much in this to exhibit the ends which it has in view. We need forgiveness, cleansing, healing, strength, wisdom, faith, protection. He ministers these to us, according to our need. In every scene and place and duty and struggle and trial He will be at our side, as the servant, to minister to us in everything, so that in nothing we may be found lacking.

H. Bonar, Short Sermons, p. 70.
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Verse 31-32
Luke 22:31-32
These words contain a warning, a comforting assurance and a solemn charge. Note:—

I. The warning. We must remember that the word "you" is not used here in the sense of our common language—that is, to express a single person. Our Lord does not say that Satan had desired to have Peter only, but all the Apostles. The hour was coming, when their faith was to be severely tried, when they were to be sifted as wheat, to see what in them was good corn, and what chaff. In our lives also the words can never be otherwise than true.

II. The comforting assurance. "I have prayed for thee that thy faith fail not." This is spoken of Peter particularly; it is "I have prayed for thee" not, I have prayed for you, but though these words speak of Peter only, yet we have the assurance elsewhere that it is true of us also. Nay, on that very evening when He thus declared that He had prayed for Peter, we know that He prayed for the other Apostles too, and not for them only, but for us also.

III. All are warned of the coming danger; but one is especially prayed for, that being converted himself he might also strengthen his brethren. These words were addressed to Peter, and if we read the first twelve chapters of the Acts, we shall find their fulfilment. There we find him, indeed, strengthening his brethren, passing through all quarters, and by signs and wonders, by the word of wisdom, by fervent boldness and love unfeigned convincing the unbelievers, opening the eyes of the ignorant, baffling the threats of the enemy—enlightening, cheering, and comforting his fellow-Christians. But this also was said, not to Peter only, but to us. In every society, there are those like him to whom it may be said, "When thou art converted, strengthen thy brethren." There are, and always must be, some who have more influence than their neighbours. Every advantage which we have over others makes us subject to this charge. If we are older, we should strengthen those that are younger; if we have the ascendency given by strength and activity, by decision of character, or by general ability, or by consideration of whatever sort, then we, being converted, should strengthen our brethren; we are answerable not for our souls only, but also in a certain measure, for those of others.

T. Arnold, Sermons, vol. iii., p. 114.



References: Luke 22:31, Luke 22:32.—Homiletic Magazine, vol. viii., p. 126; vol. x., p. 133; Preacher's Monthly, vol. i., p. 352. Luke 22:31-34.—J. Oswald Dykes, Sermons, p. 263.



Verse 32
Luke 22:32
I. In this world of sin and sorrow, we have our work to do, and the question is—What work, and how do we do it? Let us take the world of sin, and plainly and practically, with earnest consideration, ask what we can and what we ought to do. On all sides of us we see life blighted and ruined by human passions, which sweep over the earth like flame over a dry heath, and leave it black and scarred behind them. The sorrows of the world are in the sad heritage of its sins—and these bitter fruits of sin have their bitter roots in selfishness. Things are as they are, and this is the world of sin. We. may not leave it. We are where God has placed us, and there we must stay until He gives us the signal to fall out of the ranks. How can we make better this ruined world of sin? The answer is a very simple one, but stringent, rigid, and inexorable; that is, we can only begin to do it by personal innocence and by personal holiness. Ah, how many will stumble over this entrance! No man who is not sincere in self-amelioration can ever be a prophet of God. Men who have begun wickedly have indeed, sometimes, like St. Augustine, like Bunyan, like Whitefield, turned over a new leaf and begun a new life; but we do not believe that even these have done as much as they might otherwise have done; even as he builds better who builds upon a foundation than he who builds upon ruins. But this, at any rate, is certain—that no hypocrite—no bad, no insincere, man—can heal, in any appreciable degree, the sinfulness of the world. Not till he is converted can he strengthen his brethren. Alas! even when he is converted he may find that he is maimed, that he has ruined his own transcendent powers of usefulness.

II. About the mere presence and person of good men there hang a charm and a spell of good which make them do good even when they are not consciously thinking of doing good at all. Their very presence does good, as if there were an angel there; and from their mere silence there spreads an influence, a flowing in of higher motives and purer thoughts into the souls of men. So, too, the mere presence of bad men makes us bad when they are not thinking of doing harm. Marguerite asks Faust with surprise how it is she finds herself unable to pray when his friend is by. How many a crime has been consummated solely because of vicious wickedness unconsciously made plastic by stronger wickedness! Among the pure and good the base and impure inspire a shuddering repulsion such as the presence of Judas Iscariot seems to have inspired in the heart of St. John; but among the many who are but the weakly bad the contagion of the stronger bad has an assimilating force. Are we noble enough to enter into the meaning of the sigh of Jesus, and to share His pure and Divine Passion for the world? If so, we must enter also into the spirit of His life, and the very first condition of doing that is, sincerity—a sincerity which can only be shown in the whole-hearted effort after personal innocence and personal holiness. If we would do as Jesus did we must be His servants. If we would help to heal the acknowledged evils of the world, we must ourselves be free from them. If we would tend the plague-stricken, there must not be the plague-spot in our own hearts. He who would help others must not only show others, but lead the way.

F. W. Farrar, Christian World Pulpit, vol. xvi., p. 385.
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Verse 36
Luke 22:36
St. Luke alone records this saying. No other like it is to be found in any Gospel. Once, indeed, in commissioning the Twelve, Christ used the startling expression, "I came not to send peace, but a sword;" but there the whole context shows that He speaks not of the purpose, but of the result of His coming; so that even that saying hardly helps or illustrates this, where He Himself gives the command, and is understood by them literally, "He that hath no sword, let him sell his garment and buy one." This parable of the sword says this to us: "In the world you will have conflict. You will want your sword. Better lack a garment than lack a sword."

Marvel not at the vehemence of the words: there are two reasons for it—

I. They contradict flesh and blood. It is painful to be always armed. It makes life a painful effort. What should we think of living in a beleaguered house—of having an enemy, secret or open, within the household? What food would nourish, what rest would refresh, on these conditions? How, then, if life itself, how if this fair world, how if this pleasant, converse, this delightful friendship, this seemingly innocent joy, is, to the eye that reads it truly, one insidious snare, or one perilous battlefield? What is existence worth on such terms? Nature speaks thus in her indolence and self-sparing. Scarce two or three in a generation really rise at Christ's call to sell the garment for a sword. If He spoke one whit less vehemently, not one—not one—in a generation would listen.

II. There is a second reason for this vehemence. Because in this field deception and self-deception are ever busily working, and he who might gird himself for mere difficulty is in danger of relaxing effort under illusion. It is the master art of the devil to persuade us that there is no battle, that all are agreed. It is a mighty responsibility, if Christ be true, for a Christian to be about in this world. In proportion to his intermixture with it, in proportion to his place and his talent and his influence, is his want of the sword. Better, for him at all events, no garment than no sword. For he must fight either against the world or for it. He cannot be neutral. Weaker men may pass through it and escape notice. But he is one of its constituents, for his day one of its makers. Might he but desire to buy of Christ the indispensable sword.

C. J. Vaughan, Good Words, 1870, p. 612; see also Half Hours in the Temple Church.
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Verse 44
Luke 22:44
I. The text expresses a deep mystery, of which we should try to give some account. It is a mystery; for what reason can be assigned for this intensity of suffering? Was the anticipation of that which awaited Him—desertion, ignominy, a death of torture—enough to cause all the agony which He felt? Do we not degrade our conception of the Lord Jesus Christ by admitting even the sufficiency, to say nothing of the truth, of such an explanation? Many an ancient stoic, many a Christian martyr would have met—has met—such a fate with a smile on his face. Shall we place Christ below them in the moral scale? It is, I believe, for the purpose of avoiding this difficulty that theories have been invented, in which some new and mysterious element in the suffering of Christ has been introduced. Thus, for example, we are told that the bitterness of Christ's suffering in the garden of Gethsemane consisted in this: That "in some mysterious way" he had to endure the wrath of God. Of this theory I have no hesitation in saying that it is distinctly immoral, for it represents God, the Judge of all the earth, as so far from doing right, that He is angry with an innocent being.

II. While we may not presume to dogmatise on the feelings which passed through His mind then, it is a fair subject for inquiry. Is there any unsurmountable difficulty in ascribing the agony in the garden to a feeling that must have passed through His mind. Anticipation of that which, as we know now, and He knew then, awaited Him. Insensibility does, to some extent, the work of fortitude. But fortitude cannot do the work of insensibility. Insensibility may make action easier. Fortitude cannot make suffering less. Pain or sorrow cannot turn a brave man from his course; but unless he is insensible as well as brave, feel them he must. It is to the sensitive, imaginative nature that suffering, felt or anticipated, is most bitter. Such a man needs more fortitude than one less finely organised. But to say that because he is more finely organised he is less brave, is to assume that for which neither reason nor fact give the slightest warrant. That it is difficult, perhaps impossible, to understand fully the connection between the suffering of Christ and the fulfilment of sin is undeniable; but if this connection be once admitted, I cannot see that there is any difficulty in understanding why anticipated suffering should have caused a sharper pang to Him than it would have done to many an ordinary man. It is a mistake to confound this sensitiveness with a deficiency in fortitude, but the conclusion arrived at is quite independent of the relative esteem in which you may choose to hold the stoical and the sensitive nature. You may call the former the higher nature, if you like, but it would not have been suited to the mission of Christ.

J. H. Jellett, The Elder Son and Other Sermons, p. 153.
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Verse 51
Luke 22:51
I. By one act, in a moment, Christ made Himself the repairer of the breach. The evil which His follower had done was cancelled; and through the kind interposition of a special act, the injured man was none the worse, but rather the better; and the harm, of which a Christian had been the occasion, was neutralised by his Master. Ill would it be for any of us, if there were not that refuge of thought to fall back upon, from all the foolish things and all the wrong things said and done, which we have afterwards so much regretted. It would be tremendous to think of all the trail of harm which we were dragging after us, if there were not a Christ—a Canceller and a Rectifier.

II. There is a great difference between those troubles which come straight from God, and those which pass to us from the hand of man. There are a dignity and sacredness about the one and an almost defilement about the other. But it would, be a mistake to infer that any one kind of trial comes more under the remedial power of the Lord Jesus Christ than another. It does not matter where the root and spring of the trouble lie, as soon as they are brought to Him they are all alike. Take it, in all its breadth, whatever the wound be, and whoever was the wounder—equally Christ is the Healer.

III. Malchus, as we have seen, had been one of the foremost against Christ. In his opposition to Christ he got his hurt. Christ cures the hurt which was the consequence of opposition to Himself. The worst hurts we get in life are those which we incur by taking the side against light, against conviction, against truth, i.e. against God. We all of us have borne, and perhaps some of us are bearing now, some of those hurts. Our only remedy lies with Him, whom we were, at that moment, in the act of making our enemy, when we got that hurt. And the marvel is, how He heals us; not a word of reproach, not a shadow of retaliation; it is enough we are wounded, and we cannot do without Him—therefore He does it. There is no healer of wounds but the Lord Jesus Christ.

J. Vaughan, Fifty Sermons, 4th series, p. 239.
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Verse 61-62
Luke 22:61-62
Peter's Repentance a Type of True Sorrow.

Observe:—

I. That Peter's sorrow did not arise from the fact that his guilt was known.

II. It was not simply the suffering of remorse.

III. The Divine power of Peter's sorrow is shown by three facts. (1) It rose from the sense of Christ's love; (2) it was manifested in the conquest of self-trust; (3) it became the element of spiritual strength.

E. L. Hull, Sermons, 3rd series, p. 191.



Although the failings and sins of God's eminent servants are faithfully recorded in Holy Scripture, we can never fail to cherish an affectionate and reverential remembrance of those chosen saints of God. Let us never forget how Jesus Himself valued and loved them, and was cheered and encouraged by their affection, their sympathy and their obedience. The faults and sins of God's people are recorded in Scripture, not that we may love and esteem them less, but that we may honour and love and esteem God more, and that we may be more thoroughly convinced of our own inability to serve and please our God.

I. Peter sinned against Light; against bright and fully revealed Light. The Father Himself had revealed unto him that Christ was the Son of God; and he not only sinned against Light, but in the actual presence of Light. Jesus was before him while he denied Him. And so do we all sin—against Light and in the presence of Light. The very eyes of Jesus are resting upon us, and the very truth of the words of Jesus is within our hearts, whilst we forget Him and deny Him.

II. Remember how Christ had forewarned Peter, even when He had before Him His own sorrow and coming agony. So wonderful was His faithfulness and His love that He never for a moment forgot the sorrows of His disciples. The Lord looked upon Peter, and that brought back to Peter his individual relationship to Jesus.

III. Peter's weeping was a life-long weeping. Repentance which is born out of love lasts all our life. Repentance which exists chiefly out of fear may end in despondency, or may be banished altogether, as the morning cloud. Then this weeping, although it was bitter, was also sweet. Repentance is not bitter in the sense of that bitterness which the world's sorrow is, but is full of sweetness. In God's Word we have the blessedness of the poor in spirit, of those that mourn, of those that are weak, of those that hunger and thirst after righteousness, nay, more wonderful than all, we have the blessedness of the pure in heart. And when we repent and sorrow over our sins, it is because the voice of Jesus is heard saying, "Thy sins are forgiven thee."

A. Saphir, Penny Pulpit, new series, No. 673.

Reference: Luke 22:61, Luke 22:62.—Preacher's Monthly, vol. vi., p. 278.





Verse 62
Luke 22:62
Only a Fall.

It is very difficult to define a fall. It has boundaries; you go into it and you come out of it. Some conditions of sin have no boundaries. Therefore, till the issue we cannot absolutely pronounce upon any wrong state and tell it is a fall. It rests with you, so to get up at this minute from any sin that you have ever done, that you shall make it only a fall. "Only a fall?" Yes—a mere parenthesis, a mere exception, to be absorbed back into the eternal grace of the Lord Jesus Christ.

I. Look at the downward steps in Peter which go to make that long fearful slide which we name a fall. Peter, presuming on his position, and elated with his high distinctions, began to compare himself with other people and to prefer himself to them. I do not know whether this habit of comparison was the child of—or gendered—the pride which took possession of Peter's heart. Certain it is that he was proud, and the reason he was proud was that he was dealing with a low level. Whenever you have proud feelings, it is a proof, not that your attainment is great, but that your standard is deficient. "We have left all and followed thee; what shall we have therefore?"

II. Peter was reproved. But he was where all caution falls impotent. Without any measurement of himself, without any thought of past monition, he hurried on and ventured into the" very midst of scenes which were full of the ordeal which he was least able at that moment, to meet; and at once he was precipitated into the depth of his humiliation. He is as weak as the slenderest reed upon the lake. He, whom we should have called characteristically and fearlessly honest, tells three base lies. His Master is despised, sacrificed to a fear and a blush.

III. How did the restoring mercy work? By the simplest of all simple processes. Peter's eye was still on Christ. There was a fascination in the Saviour to him, even in his wickedness. There was a relationship between that man and Christ which nothing could ever dissolve; he could not help but look at Christ. And as Peter looked, the face of Jesus turned and looked upon Peter, and the Saviour's and the sinner's eyes met, and that meeting was salvation. It was but a glance, and it took but a moment, but it was the hinge of Peter's destiny for ever and ever.

J. Vaughan, Fifty Sermons, 5th series, p. 290.



References: Luke 22—F. D. Maurice, The Gospel of the Kingdom, p. 324. Luke 23:2.—Clergyman's Magazine, vol. iii., p. 216. Luke 23:8, Luke 23:9.—Spurgeon, Sermons, vol. xxviii., No. 1645; Homiletic Magazine, vol. xiii., p. 65. Luke 23:8-11.—Parker, Hidden Springs, p. 269. Luke 23:9.—W. M. Taylor, Christian World Pulpit, vol. xxix., p. 47. Luke 23:13-16.—W. Hanna, The Last Days of Our Lord's Passion, p. 119. Luke 23:15.—Preacher's Monthly, vol. ii., p. 99.
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Verse 16
Luke 23:16
Note:—

I. That the trials and sufferings of Jesus Christ were essential to the perfection of His character as our Great Example. There have been in the world examples of patience and resignation and submission to the will of God, but there have been none like that of Jesus Christ.

II. The sufferings of a Redeemer as a substitute for man have made a wondrous impression upon the human mind. Since the world began, no transaction like it has ever taken place—no expedient like it has ever been found to influence the human heart, or stay the swelling tide of human corruption. The flood swept away a guilty world, and the impression made by that dread manifestation of Divine displeasure was soon forgotten. But the event of Calvary attracted the attention, affected the hearts, and changed the character, of thousands. The. impression, moreover, which it makes is of the very character needed. An impression not more distinct of God's readiness to forgive sin than of His displeasure against sin.

III. The Cross of Christ is a demonstration of love, a warrant for confidence, an appeal to everything noble and generous about human nature. I question not that the Redeemer's work took its peculiar form as much to meet the feelings of the human hearts as to meet the requirements of God's justice and truth. Our feelings towards God are naturally those of distrust and opposition, and that simply because we are sinners; and these feelings must be mastered before we can be saved; and they must be mastered by an unequivocal overwhelming demonstration of love; and we have it in the Cross, for there God is in Christ, reconciling man into Himself. The Redeemer was not compelled to suffer; but because He loved man so much the thickening darkness of the curse only bound him the faster to His work; He saw, He endured, He triumphed under the influence of love to man; and now He not only shows us that we may trust Him, but He addresses His appeal to our hearts.

E. Mason, A Pastor's Legacy, p. 42.



Reference: Luke 23:20-25.—Christian World Pulpit, vol. xi., p. 270.





Verse 21
Luke 23:21
The Cross the expression of man's unbelief. Crucifixion was the death of the outcast only,—the Gentile outcast. "Crucify Him," then, meant, "Let Him die the worst of deaths, the Gentile death, the death that is so specially connected with the curse; the death that proclaims Him to be not merely an outcast from Israel, an outcast from Jerusalem, but an outcast from the Gentiles, an outcast from the race."

I. It was thus that man rejected Christ—civilised man, educated man, religious man! It was thus that the natural heart spoke out, and showed the depths of its enmity and atheism—the extent of its desperate unbelief. All unbelief is rejection of the Son of God. Whatever be its evasions and subterfuges, and excuses, and fair pretences, this is its essence—rejection of the Christ of God.

II. And why this desperate rejection; this feeling of man towards the Christ? For many reasons; but chiefly for this, that God's religion, of which Christ is the beginning and the ending is so thoroughly opposed to man's religion, or man's ideas of religion, that to accept Jesus of Nazareth would be a total surrender of self, a confession of the utter absence of all goodness, an overturning of every religious idea or principle which the flesh had cherished and rested on. Man's alternative is—the denial of self, or the denial of Christ; the rejection of his own claims to be his own Saviour, or the rejection of the claims of Christ; the crucifixion of the flesh, or the crucifixion of Christ. Allow unbelief to take its own way and, run its course, and it will end in the crucifixion of the Lord of glory. It will prefer self, the flesh, the devil, the worst of criminals to Christ. "Not this man, but Barabbas!"

H. Bonar, Short Sermons, p. 157.





Verse 25
Luke 23:25
I. What was this will? What was the moving spring of their fierce resolution that Jesus of Nazareth should die? (1) It was their will that this stern censor of their manners and morals should die. This was, perhaps, the first and broadest reason of their hate. They writhed under His vehement denunciation of their sins—the bold hand which rent off the cloak of their sanctity, and revealed the foul sink of corruption that was beneath. (2) They willed that the witness to the truth should die. The Lord belonged to another world which they did not care to enter; a world which troubled their selfish, sensual lives. Men hate the witness of truth when they are bent on transgression. They cannot bear it, they will hot. (3) They willed that the teacher of the people, the friend of publicans and sinners, should die. They were a ruling class, almost a caste. And such rulers hate none so bitterly as those who speak loving, quickening, emancipating words to the poor. "The common people heard Him gladly." As society was then constituted in Judæa, that meant that He or the rulers must fall. (4) There was something deeper and more malignant than this. It was their will that their Saviour should die. One cannot shake off the impression, reading the Gospel narrative, that the rulers knew Him. Nicodemus was not without vision of the truth. Others must have shared his ideas. They felt that He had come to save them, and they would not be saved. This was the will of the Jews.

II. But what, meanwhile, was the will of God? St. Peter explains it (Acts 2:23): "Him, being delivered by the determinate counsel and foreknowledge of God, ye have taken, and by wicked hands have crucified and slain." How is this? It was God's will as well as their own; as far as the act was concerned, the Father delivered the well-beloved Son into the hands of the Jews. To understand this, we must consider (1) that it was not possible that the God-Man should be holden of death. The Jews willed that He should die, but what He was, what they hated, could not die. (2) Through death the power of Christ, His witness to the truth, His witness against sin, His redemptive work for mankind, became living, nay, all-pervading and almighty realities in the world.

J. Baldwin Brown, The Sunday Afternoon, p. 159.
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Verses 28-31
Luke 23:28-31
Lessons of the Passion.

We have in this passage two lessons before us.

I. The first is the right and wrong view of Christ's Passion: "Weep not over Me, weep for yourselves." These women were indulging the emotion, the sentiment, the luxury of weeping. They wept as all that is human in us does weep at the sight of pain, at the spectacle of sorrow, at the march of death. But their weeping was misapplied. As a merely natural expression of sorrow it was out of place. There was something in that spectacle above, beyond, and beside the mark of pity; there was something in that death which was in danger of being obscured and being lost sight of if it was wept over. If they could not see that death in a higher light than pity, they had better turn their weeping another way; they had better anticipate a terrific future which would claim a monopoly of tears for themselves and for their children. Now these things are our ensamples, they were written for our admonition. The Passion of our Lord is not in itself a thing for tears. He Himself, long centuries ago, went back into the heaven of His holiness and of His glory. To weep over Him, year after year, as these daughters of Jerusalem wept is too much or too little. He needs not, asks not, accepts not our compassion.

II. If these things are done in the green tree, what must happen to the dry? If He who knew no sin thus suffers, how much more the wicked and the sinner? The sufferings of Jesus Christ say to us, See what sin is, by seeing the Sinless suffer for it. If the green tree burned as it burned on Calvary, in misery, in anguish, in a hiding of God's countenance, and a very dying under that cloud—if these things were done in the green tree—how must it be in the dry? How shall he escape the conflagration who is as fuel ripe for it? How shall he escape the everlasting burnings who has here despised the riches of God's goodness, and forbearance, and longsuffering, and treasured up for himself wrath in a day of wrath?

C. J. Vaughan, Christian World Pulpit, vol. xv., p. 225.
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Verse 34
Luke 23:34
I. Jesus prays. It is something to be capable of prayer in acute anguish of body. He prays, not for Himself. That is more. A cry for pity, for relief, for mitigation, for death—a cry for patience, for faith, for grace, for heaven—this might be. But to forget self altogether in suffering, to think of others, to use that breath of life, each gasp of which is torture, in prayer for another life or another soul—this is not the manner of men, but it is the prayer of Christ. Yet once again, to think, even then of some loving and beloved one, some life next our own, and to pray for its welfare, and its salvation—this too might be—might just be. Jesus prays for His enemies, for His murderers, for His crucifiers. He prays, and He inspires the prayer; the first martyr, Stephen, prayed it after Him: "Lord, lay not this sin to their charge."

II. Inventive love, it has been written, makes ignorance a plea for mercy. These rude executioners, the direct objects of the intercession, might not the Sufferer have arraigned them for that ignorance which was doing despite to God Himself in the display of every hateful characteristic of the fallen and sinful nature. Evidently the ignorance is no innocence. Else why the prayer, Forgive them? St. Paul's ignorance was no innocence, for he speaks of himself, in the same breath, as needing mercy, and mercy is, by definition, kindness to the sinful.

III. We see in all this the exceeding great love, the self-forgetfulness, of Jesus Christ: His considerateness, stronger than death, yea, prevalent because of death, towards men who pierce Him; His unprovokableness by slight or insult; His far-seeing hope for the unthankful and the evil. He looks to the end, the eventual state, the eternity to be lived through. Let Him see of the travail of His soul, in that one case over which alone you have control—your own. It has been written, "Wander whither thou wilt, thou must come at last to the place of a skull." Let it be to that Golgotha where Christ gave Himself to be life from the dead.

C. J. Vaughan, Words from the Cross, p. 1.



I. The first thing that strikes me in this passage, is that it is one of our Saviour's dying sayings. His death must ever be the most public event in time—the central fact of history. All the children are sent for—all are called to look and listen while He is dying. Every dying word of His is set down with most exact minuteness, and set down for the purpose of perfect and eternal publication. No preacher like the dying Christ; no pulpit like the Cross; no congregation like that which was and ever is around it; no sermon like the seven sentences used there.

II. Observe, secondly, that this saying is one of seven. What is the deep thought that underlies this mystic seven? Looking intently on the surface, we recognise that, at least, here is the sign of "order, heaven's first law," and have an evidence that the work finished by Jesus on the Cross has a Divinely symmetrical completeness. Looking below the surface, we gradually find that here, as in other Scripture passages, the number seven on any series of words or actions marks that series as conveying some revelation of God to us, which is distinguished even above His other revelations by its great glory and its importance.

III. We are struck with the fact that the first of these seven sayings of Christ crucified is a prayer for His crucifiers. As chance had nothing to do with making the sayings seven, so chance had nothing to do with the place of each in the order of succession. To our mind, this order shows development of a revelation and not mere sequence in time. It shows what so filled the Saviour's heart when He was dying as to make this speech its first overflow.

IV. This prayer of love was effectual. When the Holy Spirit lighted up the meaning of the Cross, brought out its force, showed the crucifiers what they had been doing, made a judgment day in their souls, and pricked them to the heart; then they cried out, and looking to Him whom they had pierced, were forgiven.

C. Stanford, Christian World Pulpit, vol. xviii., p. 232.
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Verse 42-43
Luke 23:42-43
I. We see here an illustration of the Cross in its power of drawing men to itself,

II. We have here the Cross as pointing to and foretelling the kingdom.

III. Here is the Cross as revealing and opening the true Paradise.

A. Maclaren, Sermons preached in Manchester, p. 153.



I. It is no over-wrought or exaggerated statement that the dying thief exhibited all the tokens which can ever be demanded of a genuine conversion. There was confession of sin, there was spirituality of mind, there was anxiety for others, there was the fullest recognition of Christ's power to deliver; and there was a mighty faith which, nothing daunted by all the circumstances of apparent helplessness and defeat, was sufficient to confound and overcome distance, sprang beyond the line of death and shame, and seemed to gaze on the palace and the crown. The thief was perhaps the only individual who believed on Jesus when Jesus died; and certainly it was an amazing thing, that he who was hanging beside Christ should believe, while he who had lain in His bosom had doubted.

II. We may all be aware that what is called deathbed repentance has been identified with the repentance of this malefactor—that men have encouraged themselves from it, in deferring to the end of life the providing for eternity. So men forget (1) that two thieves were crucified with Christ, and although the one was saved, the other perished. He must be singularly unconcerned about his soul who can be satisfied in pursuing a plan which, on the best calculation, leaves exactly equal the chances of being condemned and of being saved. (2) There is not one amongst us who can possibly, when his deathbed draws nigh, stand morally in the same position as the thief on the cross. We cannot drive away the baptismal waters from our foreheads; we may make ourselves apostates—we cannot make ourselves heathens. (3) He who of set purpose defers repentance to a deathbed should be able to prove that the thief of set purpose deferred repentance to a deathbed, else the cases are so distinct that there is no excuse for believing that the final penitence of the one renders at all probable the final penitence of the other.

III. The history of the dying thief offers no encouragement to those who would defer repentance, but it does offer encouragement the fullest and the richest, to all who are sincerely desirous of being saved. Who can despair of finding mercy, when he sees a thief transported in a moment, from the Cross to Paradise? One thief, indeed, perished, though within reach of the Saviour, and therefore we are bound to guard against presumption; the other was saved, though in the jaws of destruction, and therefore we are bidden never to despair.

H. Melvill, Penny Pulpit, No. 2,071.

References: Luke 23:42.—Homiletic Quarterly, vol. v., p. 323; Clergyman's Magazine, vol. ii., p. 159; F. O. Morris, Christian World Pulpit, vol. xxxii., p. 409. Luke 23:42, Luke 23:43.—S. Minton, Ibid., vol. xiii., p. 233; A. Scott, Ibid., vol. xxii., p. 76; T. T. Carter, Sermons, p. 47.



Verse 42
Luke 23:42
Faith's Language.

Note:—

I. The circumstances of this prayer. They were surely as unpropitious as any in which a heavy-laden sinner ever sought the Lord. How terribly short is the time he has left to devote to the business of eternity! Then think how hard it must have been to fix his thoughts and raise them upward at such a time. In no case is a deathbed scene the fittest place for serious thoughts and prayer, and his was no ordinary deathbed. Yet even then his mind was clear, and his spirit strong. The urgent demands of his suffering body hindered not the upward aspirings of his soul. Let no one, then, throw on his circumstances the blame of that neglect of his soul's concerns which is all his own. The spirit that is all in earnest will press through all these obstacles.

II. The occasion of the prayer. Not only did hell lie all about him, but close at his side, vexing his soul with impious blasphemies, and almost shrouding from view the blessed Form on which he is striving to fix his eye, in a cloud of contumely and scorn. Yet even these adverse circumstances were turned, through the mighty power of grace, into an instrument of good. He is not satisfied with merely rebuking his companion's blasphemies, he hastens to cast himself at the Saviour's feet whom he blasphemed. This brings us to our third head, viz.—

III. The nature of the prayer itself. We notice (1) its brevity. Such prayers are the soul's swift arrows, glowing sparks thrown off from the burning heat, gleaming for a moment, then vanishing out of sight. (2) Its comprehensiveness. If the words are few, how pregnant and how vast is the sense. (3) It was an act of worship, "Lord, remember me." It was an act of supplication, and as such, how all embracing! "Lord, remember me." What needed blessing, what conceivable work and gift of Divine grace is not included in it!

IV. The success of this prayer, How prompt, how immediate was the Saviour's reply to the cry of the penitent. No sooner is the prayer offered than it is answered. While he is yet speaking, the Redeemer hears. He is in haste to meet the returning prodigal, and present him with the blessings of His goodness, the seals of His pardoning love.

I. Burns, Select Remains, p. 59.





Verse 43
Luke 23:43
I. There was something of prophecy even in the word today. For crucifixion ended not, commonly, with the twelve hours, or the twenty-four; it was protracted often, in its horrors and its anguish, till the second day, the third, the fourth. There was a sound of mercy in the very today, promising a speedier end to those sufferings. In Paradise. That name of rest and felicity, appropriated in the Greek Bible to the original home of man's innocence, is thus transferred by our Lord Himself to a state or region immediately beyond death, into which He Himself would enter that very day; so soon, therefore, as the warfare was accomplished, and the burden of the flesh laid aside. The today so powerfully emphasised leaves no doubt whatever upon this interpretation. Like other figures of Holy Scripture, Paradise is capable of more than one application; here to the intermediate, there to the final, home of the blessed dead; here to that presence of Christ which is instant upon dissolution, of which St. Paul says that he has a desire to depart and to be with Christ, elsewhere to that presence of Christ which waits for resurrection, for the glorious adoption and manifestation of the sons of God.

II. "Today shalt thou be with Me in Paradise." Wheresoever the Christian soul is while the body sleeps in dust, thither journeyed the Lord, brightening our Hades, as He also consecrated the grave. Whatsoever be the unseen home for us, between death and glory, such was it for Him. One mysterious passage seems to tell us that in that intermediate state the Spirit of Christ was not inactive; that the putting to death of the body was the quickening of the soul, and that in some errand of love and power He journeyed in that interval, carrying hope and salvation to some inmates of a less than perfect world. The text is a word of blessed hope for such as are mourning the blessed dead; for such, also, as feel that natural, that inevitable, human shrinking from a journey in the dark into an undiscovered country and an unrealised world. Christ is there in a sense in which He is not here; there are they, and there shalt thou be in thy season, with Him in Paradise.

C. J. Vaughan, Words from the Cross, p. 15.
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Verse 46
Luke 23:46
These words have two aspects, and the first of these is towards our Lord Jesus Christ Himself.

I. In the one week of the year in which we commemorate His Cross and Passion, it ought to be the foremost thought of each of us how we can honour Him in the appreciation of what He did and suffered in working out our salvation. When we hear Him say at last, "It is finished," the warfare is accomplished, the victory won, atonement made, heaven opened for all who believe; when, finally, turning His latest thought of all to God, known, loved, and trusted in, we hear Him cry, amidst all the horror and darkness and anguish, "Father, into Thy hands 1 commend My spirit;" we shall feel that here, in the utterance of the mind that was in Christ, we have indeed the rightful Owner of our lives and of our hearts; we shall cry out to Him, with the energy of all that is in us, no longer faithless, but believing, "My Lord and my God."

II. The words before us have an aspect also towards ourselves. We know not the time nor the manner, but the fact of our own death is the one certain thing for all of us. The wise man, the tolerably sensible man, feels that a necessity is laid upon him of making provision for that end. There is only one thought, one utterance, which can be a satisfactory aid to ourselves, then, and it is here to-night in our view. In this one thing, we must not only learn from, but actually make our own, the Master's word. The very words of Christ Himself have been the dying words of thousands of His saints. "Blessed are they," wrote the great reformer, "who die not only for the Lord as martyrs, not only in the Lord as all believers, but likewise with the Lord, as breathing forth their lives in these words, 'Into Thy hands I commend my spirit.'" These were his last words, and of many of his fellow-reformers and fellow-witnesses in all lands. That they may be ours, in form and substance, they must be the meditation of the life.

C. J. Vaughan, Words from the Cross, p. 85.



I. Observe that this verse represents to us one of the two main aspects of the Passion of our Lord—one, and one only. There is in a city in France a curiously wrought crucifix, which conveys to the spectator a totally different impression according as he looks at it. On one side it expresses anguish and grief; on the other, profound calm and submission. What is there represented to the sight is represented to the mind in the different speeches from the Cross. "My God, My God, why hast Thou forsaken Me?" is one; "Father, into Thy hands I commend My spirit," is the other. Both belong to our Saviour's humanity, both are needed to convey to the world the full import of our Saviour's mission.

II. "Father." That is the word which our Saviour adds to the prayer of the Psalmist. In Him He confided, and we with Him may safely confide also. It is this which gives to our resignation the rational understanding and affectionate character which alone befit the religion of reasonable human beings. We are subject, we submit ourselves—not to a blind fate which crushes us, not to an angry demon which needs to be appeased, not to an abstract doctrine which we cannot understand; but to One who rules us, guides us, chastises us for our good.

III. Take the next phrase: "Into Thy hands." This is doubtless a figure of speech, to speak of the hands of God; yet a figure now very expressive. The everlasting arms are beneath and around us. These are the hands into which we surrender ourselves: these are the hands at whose call we move.

IV. "I commend." That is, not only in a general sense, not only as giving back my trust, but, "I trust, I make over as a deposit, to Him the gift which He will keep for me." In that great act of self-sacrifice, Christ our Lord of His own free will laid down His life; He was not merely waiting for God's call, He went forth to meet Him.

V. And what is it that we give? It is "my spirit;" not mere life only, not mere soul only, but the best part of our life, the best part of our soul, our spirit. The present life may be dark and stormy. There are many trials of the spirit of man, yet there is one sure remedy, and that is to trust the Father of spirits with the spirits that He has made.

A. P. Stanley, Penny Pulpit, new series, No. 449.

I. The confidence here expressed by Jesus in reference to the Father was not a confidence at all grounded on His consciousness of the Father's love and favour. There was no appeal made to that. It was grounded on the Infinite perfections of the Father's righteousness and justice, and on the merits of the question. Christ claimed this of the Father. He rested upon the merit of His own work. He had done the work, and now He claimed the firstfruits in the way of recompense.

II. Was this confidence justified? What followed in the case of Christ? We know what became of His spirit, for He said Himself to the thief on the Cross, "Today thou shalt be with Me in Paradise." It is clear then, at all events, Christ being true, that His spirit went to Paradise. His body rested in peace until the third day. Then the Father commanded the angels to roll away the stone from the door of the sepulchre; the angels rolled it away and the prisoner came forth. All power was given to Him. He was made Head over all things to the Church.

III. Look next at the parallel with regard to our own experience. Christ's confidence is to be ours. The perfect work of Jesus Christ, on which He stood before His Father, is the work on which we stand before our Father. If at this moment we were dying, we have the same reason for saying, "Father, into Thy hands I commend my spirit," as Jesus Christ Himself had. It is not robbery of Christ to say that. Stand upon that truth in life and death, and you will stand upon it in eternity.

C. Molyneux, Penny Pulpit, new series, Nos. 395-6.
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24 Chapter 24 

Verse 5-6
Luke 24:5-6
I. The first thought that these words of the angel messenger, and the scene in which we find them, suggest, is this: The dead are the living. Language, which is more accustomed and adapted to express the appearances than the realities of things, leads us astray very much when we use the phrase "the dead" as if it expressed the continuance of the condition into which men pass in the act of dissolution. The dead are the living who have died. Whilst they were dying they lived, and after they were dead they lived more fully. All live unto God. How solemnly sometimes that thought comes up before us, that all those past generations which have stormed across this earth of ours, and then have fallen into still forgetfulness, live yet! Somewhere at this very instant, they now verily are! Death is no state; it is an act. It is not a condition; it is a transition.

II. This text—indeed, the whole incident—may set before us the other consideration: Since they have died, they live a better life than ours. In what particulars is their life now higher than ours? (1) They have close fellowship with Christ. (2) They are separated from the present body of weakness, of dishonour, of corruption. (3) They are withdrawn from all the trouble and toil and care of this present life. (4) They have death behind them, not having that awful figure standing on their horizon waiting for them to come up with it.

III. The better life which the dead are living now leads on to a still fuller life when they get back their glorified bodies. "Body, soul, and spirit"—the old combination which was on earth—is to be the perfect humanity of heaven. The spirits that are perfected, that are living in blessedness, that are dwelling in God, that are sleeping in Christ, at this moment are waiting, stretching out expectant hands of faith and hope; for that they would not be unclothed, but clothed upon with their house which is from heaven, that mortality might be swallowed up of life.

A. Maclaren, Sermons preached in Manchester, 1st series, p. 97.



Christ, a Quickening Spirit.

I. Observe how Christ's Resurrection harmonises with the history of His Birth. David had foretold that His soul should not be left in hell (that is, the unseen state) neither should the Holy One of God see corruption. In the angel's announcement of His Birth His incorruptible and immortal nature is implied. Death might overpower, but it could not keep possession—it had no dominion over Him. He was, in the words of the text, "the Living among the dead. The grave could not detain Him who had life in Himself. He rose as a man awakes in the morning, when sleep flies from him as a thing of course.

II. Jesus Christ manifested Himself to His disciples in His exalted state, that they might be witnesses to the people; witnesses of those separate truths which man's reason cannot combine, that He had a real human body, that it was partaker in the properties of His Soul, and that it was inhabited by the Eternal Word. They handled Him; they saw Him come and go, when the doors were shut; they felt what they could not see, but could witness even unto death—that He was their Lord and their God: a triple evidence, first, of His Atonement; next, of their own resurrection unto glory; lastly, of His Divine power to conduct them safely to it. Thus manifested, as perfect God and perfect man, in the fulness of His sovereignty, and the immortality of His holiness, He ascended up on high to take possession of His kingdom.

III. As Adam is the author of death to the whole race of men, so is Christ the origin of immortality. Adam spreads poison; Christ diffuses life eternal. Christ communicates life to us, one by one, by means of that holy and incorrupt nature which He assumed for our redemption: how, we know not; though by an unseen, still by a real, communication of Himself. How wonderful a work of grace! Strange it was that Adam should be our death: but stranger still and very gracious, that God Himself should be our life, by means of that human tabernacle which He has taken on Himself.

J. H. Newman, Parochial and Plain Sermons, vol. ii., p. 139.
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Verse 11
Luke 24:11
I. We can hardly conceive that, had the Cross and the sepulchre been the end of the course of Jesus, His followers would have held together many months. That such men should knit up again their ravelled and scattered expectations; that these disciples, being what we know them to have been, should have recovered heart, as the narrative tells us, and as the world's history shows us they did; is simply inconceivable, supposing that nothing more happened after the deposition in the tomb. We cannot imagine them, crushed, disappointed, deceived men, standing up before the victorious enemies of their disgraced Master, and proclaiming Him a Prince and a Saviour. There is but one way of accounting for this change; and that way is, that the Resurrection really took place, as we are told it did.

II. There have been many strange days in this world's history, but there was never a day so strange as this one of the Resurrection, because never one that resembled it in that which had happened. (1) As the loss had been, so was the gain; as the sorrow, so the joy. A new order of things was begun; a new life was sprung up. The harvest which seemed to have been but an heap in the day of desperate sorrow, is become precious seed, for another and an endless sowing. (2) And with joy comes responsibility: "They could not but speak of those things which they had seen and heard." This testimony of witnessed fact became a necessity of their lives, they went about invested with its responsibility. (3) And with joy and responsibility came also strength. In proportion to the greatness of the event, in proportion to the vastness of the change, in proportion to the working of the spirit, was their testimony given with power so that it bore down all opposition. Between Peter disclaiming Jesus, Peter weeping bitterly for his faithlessness, Peter returning from the sepulchre wondering in himself, and Peter standing before the council and proclaiming that there is none other name given under heaven among men whereby we must be saved—there needs no link supplied, if this joy gave responsibility, and strength followed; but otherwise I see not how the weakness and the power are to belong to the same; how the same man is to utter in a few short days some of the weakest and basest, and also some of the boldest and grandest, words in this world's history.

H. Alford, Eastertide Sermons, p. 1.





Verses 13-15
Luke 24:13-15
The Journey to Emmaus.

I. We see in this appearance something very characteristic of our Lord's habits and ways. During His lifetime His disciples and followers were always craving for publicity and display. He was always retiring from too much of that, carrying on His work as quietly as possible. How entirely consonant with His whole habit of life are these appearings after the Resurrection.

II. We may see how easily still, in that risen life, He enters into communication with men, how little difficulty He has in joining any company, or any two or three with whom He wishes to be. Thus He consecrates for us our saddest walks, our hardest roads, our longest journeys.

III. This appearance of Christ is like a message of fraternity and Divine regard, especially to plain, simple, ordinary men—to what we may call common men, who wear no distinction and possess no advantage whatever, over their fellows. For who were these two men? No one knows anything about them. In all probability there was not much to know, except that they were disciples, that they loved Him. Who may despair of a visit? Who shall dare say, "The Lord has forgotten me"?

IV. We have an instance here of the attractive power of sorrow to Him. They walked and talked and were sad; and then He drew near and went with them. He is now in the painless, passionless, glorious life; and yet with the quickness of an immortal instinct, with the certainty belonging to an established affinity He seeks the society of struggling spirits, He gives His presence to sorrowing souls.

V. This, however, we must observe—that it is not to every kind of trouble and sadness that He grants immediate assuagement.

A. Raleigh, The Way to the City, p. 394.
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Verse 17
Luke 24:17
The modern world contains not a few of the disciples of Christ in name, downcast and sad, who are leaving Jerusalem as if on the point of giving Him up; and He, as of old, joins them once and again, in another form, so that their eyes are holden and they do not see Him. He comes to them in His Church, which is in their eyes only a human institution; or in His Scriptures, which seem to them but a human literature; or in His Sacraments, in which they can discern nothing more than mere graceless forms: and yet He has a question to put to them and a word to address to them if they will but listen.

I. There is the sadness of mental perplexity. It is our risen Lord who offers the true solution of all mental perplexities. And that He can speak with authority on such subjects we know, for He has given the world a pledge of His right to speak by first of all dying publicly in the full daylight of history, and then raising Himself from the dead.

II. The sadness of the conscience. Our risen Lord reveals Himself to those who are weighed down by sin as pardoning it and blotting it out. But what is it that gives His Death, His Blood, this power? It is that the worth and merits of His Person are simply incalculable, since He is the everlasting Son of God. And what is the proof of this which He Himself proffered to His disciples and to all the world? It is His Resurrection from the dead.

III. There is the sadness of the soul which arises from the want of an object in life to be grasped by the affections, to be aimed at by the will. To persons who are thus living without an object, Christ our Lord appears, once, it may be, at least, to teach them that there is a something worth living for—the known will of the Eternal God; and He, in His resurrection glory, can speak on this too, with high authority, for He was declared the Son of God with power, according to the spirit of holiness, by the resurrection from the dead.

H. P. Liddon, Christian World Pulpit, vol. xix., p. 257,
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Verse 29
Luke 24:29
The Evening Prayer of Christ's Friends.

I. First, notice some of the feelings which must have been in the hearts of those who presented this prayer. (1) The first and most natural feeling was grateful interest in a spiritual benefactor. (2) The next feeling was a desire to have such conversation continued. (3) The last feeling we mention in the hearts of these friends of Christ was the presentiment of something more than they had yet seen or heard.

II. Consider some of the circumstances in which this request may be offered by us. (1) It may be said to be suitable to the whole earthly life of every Christian. (2) Another time suitable for presenting this request is in approaching the evening of life. (3) This request is suitable to those who live in an age of the world such as ours.

J. Ker, Sermons, 2nd series, p. 264.
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Verse 30-31
Luke 24:30-31
Christ Meeting with Doubters.

The story of the two disciples going to the village of Emmaus is the one which men in later ages have most connected with their own experiences; the one which has done most to bridge over the chasm between them and those who saw and handled the Word of Life. They have been sure that it was written to tell them that this Word of Life is not far from any one of them; that it is their fault and not His if they do not hear His voice and follow Him.

I. "While they communed together and reasoned, Jesus Himself drew near and went with them." The Evangelist says nothing to heighten the effect of the meeting; not a word to make us feel that this was a new occurrence in the world's history—an occurrence which would scarcely ever be repeated. And why not? Because, I apprehend, it did not strike St. Luke as a new occurrence, or one which would be rarely repeated. He accepted the coming of this Stranger to these disciples as a sign of that which had been continually taking place, when two men walking near Jerusalem, or walking anywhere else, had communed together and reasoned. "Where two or three are gathered together in My Name, there am I in the midst of them."

II. "He took bread and blessed it," etc. If you ask whether His breaking of bread in that cottage was a sacramental act, I should answer that I conceive no act of Christ can be anything else. Was it not a pledge of His stooping to men, of His union with men, of His dominion over men? But if the question is, whether this breaking of bread was like that to which we are invited, who may communicate in a completed sacrifice, who may draw nigh to God through an ascended High Priest?—I answer, Christ Himself spoke of His departure to the Father as the beginning of all highest knowledge, as the opening of such a converse between earth and heaven as never could be possible whilst He was tarrying with them. It is therefore, I maintain, that we are guilty of strange faithlessness and ingratitude when we estimate our position as worse than that of those who saw Him before the Passion, or in the forty days' after the Resurrection. It must be better and grander. Christ reveals Himself not to one here and there: He is proclaimed as the universal King, as the universal Sacrifice. As such we are permitted to receive Him. As such we are permitted to declare Him to the world.

F. D. Maurice, Sermons, vol. vi., p. 33.



References: Luke 24:30, Luke 24:31.—A. Maclaren, Christian World Pulpit, vol. i., p. 9; E. Blencowe, Plain Sermons to a Country Congregation, p. 229. Luke 24:31.—Spurgeon, Sermons, vol. xii., No. 681; H. W. Beecher, Sermons, 1st series, p. 396.



Verse 32
Luke 24:32
Christ stopping at Emmaus.

We have here:—

I. A striking illustration of our Lord's method of teaching—which was, to give more when that already given had been duly received. He did not pretend to open truth after truth, just as though His whole business had been to furnish to the world a certain amount of revelation, whether they would hear or whether they would forbear; but He watched with great attentiveness the reception of truth, and He added or withheld according as that reception did or did not indicate love for truth and a readiness to obey its demands. And the importance to ourselves of observing the course which Christ pursued on earth lies mainly in this. We have no reason to suppose that such course was followed only in the days of His public ministry, but rather that it was universally characteristic of God's spiritual dealings. Let there be a real anxiety for spiritual wisdom, an honest wish to ascertain, in order that you may obey the Divine will; and one lesson shall lead on to another, and you shall always be drawing from Scripture, and yet always feeling yourself to be farther off than ever from exhausting its stores. There is every now and then, with regard to ourselves, a stopping at Emmaus that it may be seen whether you are willing to part with your teacher.

II. A most emphatic warning as to the danger of losing golden opportunities, or of letting slip, through ignorance or procrastination, the means of acquiring great accessions of knowledge and grace. We cannot but think that Christians would escape many of those changes of which they so feelingly complain, and enjoy far more of unbroken fellowship with God, if they were watchful for such moments as those in the streets of Emmaus—moments at which desertion seems likely to succeed to presence, or darkness to light; but which are really moments at which the Redeemer, having vouchsafed some rich manifestation, only waits to be importuned that He may vouchsafe a yet richer. They whom privileges make languid in prayer may justly expect to find their privileges diminished; but they, on the contrary, who pray the more fervently as their privileges increase, will find in every spiritual blessing the germ of a brighter.

H. Melvill, Penny Pulpit, No. 2,662.
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Verse 34
Luke 24:34
I. The importance of Christ's Resurrection is a thing which we must each learn for ourselves; it will not be felt by our being assured by others that it is important. But few persons of any education reach the age of manhood without having an opportunity to learn it, whether they choose to avail themselves of it, or to neglect it. Be the exciting cause what it may, the effect is almost sure to occur; we commune with our own hearts, and think of life and death, and ask ourselves what will be our condition when sixty years are over; whether, indeed, we shall then have died for ever, or whether we shall but have fallen asleep in Christ, to be awakened by Him when the number of His redeemed is full. It is then that the words of my text assume a very different character to our ears; then it seems no slight, no ordinary, blessing to be assured that the Lord is risen indeed.

II. The fact of our Lord's Resurrection implies two things: (1) That He was actually dead; and (2) that He was alive again after having died. The latter point was the only one which was disputed in former times; it was the original account given of the matter by the Jews, that His disciples came and stole away His body. But it is a remarkable instance, both of the force of truth in the long run, and of the sounder spirit of criticism which prevails in modern times, that this objection is now generally given up. No one who pretends to be a judge of human character can doubt the perfect honesty of the narrative in the two last chapters of St. John's Gospel; and admitting the honesty it is equally impossible to doubt the truth of it—as to the fact of our Lord's showing Himself to His disciples after He had been crucified. But it is pretended now that He did not actually die under His Crucifixion; that the appearances were those of a living man, not of one risen from the dead. But where the death of the sufferer was so peculiarly important to those concerned in it, as in the case of our Lord; where He had Himself appealed to His rising again as the proof that He came from God; and where His enemies trusted to prove by His death that He had not come from Him—it becomes an improbability beyond all calculation, that an event, in itself so extraordinary, should happen in the very case where its occurrence could not fail to be considered as miraculous. Eight-and-forty hours after His burial, He was seen, not only alive, but in perfect strength and vigour, presenting Himself to Mary Magdalene, in the garden in the morning; to two of His disciples at Emmaus, six miles distant from Jerusalem, in the afternoon; and to His Apostles at Jerusalem in the evening: not as a man saved by miracle from dying of wounds, which must at any rate have left him in a state of the most helpless weakness, but as He was, in truth, the Son of God, who had overcome death, and who retained only so much of His earthly nature as might prove to His Apostles that it was He Himself—Jesus, who had been crucified, Jesus, who was now risen, to live for ever.

T. Arnold, Sermons, vol. iii., p. 94.
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Verse 39
Luke 24:39
The Resurrection of the Body.

I. We may learn from this text, first, that the Resurrection will be the restoration of the whole man, in spirit and soul and body; a restoration of all in which consists the integrity of our nature and the identity of our person. And this is emphatically the hope of the Gospel. The light of nature could not show this mystery. The heathen reached only to the immortality of the soul, and even that they saw but dimly, and often doubted. It was seen, too, that even the elder Church saw this mystery in broken and uncertain lights. Without doubt, they saw, as it were, the refracted light of the coming mystery; but in some sense their eyes were holden, while they ministered to us greater things than they themselves conceived, for St. Paul declares that life and immortality are brought to light through the Gospel.

II. It is plain that, among those that are raised from the dead, there shall be a perfect recognition, and that not limited to the blessed, but, like the Resurrection itself, comprehending the wicked also. It follows, inseparably from the law of personal identity, and the law of individual responsibility, that it should be so.

III. This doctrine throws a great light upon the true doctrine of what the Church is. It is not a form, or piece of mechanism, moulded by the human will, or put together for the uses and expedients of men and nations; but a mystery, partaking of a sacramental character, framed and ordained by God Himself. In a word, the Church is the root of the new creation which shall be raised in its fulness at the last day; it is in part earthly, in part heavenly; there is one body and one spirit. And it is ever putting off its mortal shroud, casting its sere leaves upon the earth, and withdrawing its vitality into its hidden source. The earth is sowing with holy dust, and the world unseen replenishing with the souls of the righteous. Even now already, in the clear foresight of the Everlasting, to whom all things are present in their fulness, the Church is complete in Christ. But to us who see only in part and by broken aspects, and on the outer surface, it is imperfect and to come; yet flowing on, and continually unfolding itself from age to age.

H. E. Manning, Sermons, vol. i., p. 364.
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Verse 40
Luke 24:40
Note:—

I. The doubts of the disciples. There were some things respecting their Master which these disciples strangely doubted; and there were other things, which they as strangely, as it seems to us, did not doubt at all. They doubted whether He were risen, as some had reported; but they had no doubt that, if He were risen, all was well with them. They doubted whether those who said that they had seen Him were correct in their statement; but they had no doubt that, if these witnesses were correct in their report, they had no further ground for sorrow or doubt or fear. They doubted whether this person, who now stood in the midst of them, was really their old Master, Jesus of Nazareth; but they had no doubt that, if this were really He, they had abundant cause of rejoicing.

II. The Lord's way of meeting the doubts of His disciples. "He showed them His hands and His feet." His object in doing this was not only to convince them that He was no spectre, no shadow; but that He was the very Christ who had been crucified. The nail-prints were the proof, not only that He had died, but that He had triumphed over death; that, though "crucified through weakness, He lived again by the power of God." Strange as this kind of recognition, this way of fixing the doubted identity, may seem, it was satisfactory. The mother in the story knew her long-lost child by the scar on the shoulder received in infancy; so was the Son of God recognised by the nail-prints and the bruises of the Cross. He who raised Him from the dead, left these scars still visible, these marks of death and weakness, these memorials of the Cross and its nails, in order, by means of them, to speak to us, to give demonstration of His true death and true resurrection, that thereby we might be comforted exceedingly: nay, made like those of whom it is written: "Then were the disciples glad, when they saw the Lord."

H. Bonar, Short Sermons, p. 249.
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Verse 46-47
Luke 24:46-47
Our Lord's Last Words.

I. The last command of a friend who has left us is commonly regarded with more than usual interest. Whatever else men forget they remember this. It is connected with a moment sacred in their recollections. The last glimpse of the familiar form receding from their view, the vessel long watched amidst the distant haze—these or similar remembrances are linked to those words. Nay, sometimes they were the last uttered on earth. The words of the dying—oh, how we treasure them; how full they are to us of seeds of action; how deep we lay them in our hearts! And our dear Friend has been taken from us; not the Friend of one family, but of all the families of the earth; the Friend of man—He who loved us and gave Himself for us. We have in the Gospels four distinct testimonies that our Lord's parting words were a plain command to His Church to preach the Gospel among all nations, to make disciples of all nations, to preach repentance and remission of sins among all nations, to witness for Him unto the uttermost parts of the earth. This is the last sound of that Voice which spake as never man spake; this the utterance which yet vibrated in the air as He was borne upward, and which still speaks on in the ear of every one of His faithful followers: "Evangelise the world;" "Rest not till all know Him."

II. And what shall we say of the amount of this world's means which God has put into our hands for aiding such work? Need any good work languish, because England cannot afford to support it? Let our vast schemes, undertaken for comfort or luxury, witness what we can afford to lay out on any object when it pleases us. God has bestowed on us all our wealth. He has placed us for religious exertion foremost among the nations of the earth. He has provided us with instruments whereby we may avail ourselves of these opportunities, and lavished on us abundance of wealth to make those instruments effective. It is clear then that we are, as a Christian nation, deeply responsible for carrying on the evangelisation of the earth.

H. Alford, Quebec Chapel Sermons, vol. vii., p. 291.
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Verse 50-51
Luke 24:50-51
The Ascension of our Saviour.

I. As we meditate upon the passage before us, taking it in connection with other passages in which the same writer has entered more minutely into detail, there are several attendant circumstances of the Ascension upon which we may profitably dwell. (1) As to the manner of it. In the first place, we must notice that it was visible—palpable to the senses of every beholder. You will see at once the fitness of this public triumph; it is true of the work of the Messiah, as it is true of the system which has been founded upon Messiah's death, that these things were not done in a corner. His Crucifixion, His Burial, His Resurrection, His Ascension, were public. (2) We observe next, in reference to the event, that the place on which it happened is worthy of our notice. He led them out as far as Bethany. We can imagine the feelings of the disciples as they trod the familiar road, for they had often been to Bethany together. The inner signification of Bethany is the House of Sorrow; and it is a beautiful illustration, both of the tenderness and of the completeness of His triumph, that, on his way to His highest exaltation, He should pass the place of His deepest sorrow, and that thence He should ascend straight to the house not made with hands, eternal in the heavens." (3) Note the act during the performance of which He was lifted up on high: "He lifted up His hands and blessed them." This, indeed, was His daily work. For this He counselled in heaven and visited the earth; and for this He returned to His own glory after He had effectually proved the fulfilment of the design of His humiliation.

II. Consider, next, the purposes of the Ascension. (1) The personal results of the Ascension were the publicity of the scene and the triumph of His entrance into His primal glory. (2) Then there were representative results arising from the ascension of our Saviour. Christ is the federal head, the second great representative Adam. By His exaltation our own race derives surpassing honour. (3) And then there were mediatorial results in connection with the Ascension of the Saviour. "He received gifts for men." That is the purpose for which He has ascended on high. All that He could do on earth He did, and He said, "It is finished." Then He went up, that He might superintend its working, and He sits at the right hand of the Father, that He might make intercession for us.

W. Morley Punshon, Penny Pulpit, new series, No. 168.



Verses 50-53
Luke 24:50-53
The Ascension.

I. As far as the accompaniments of the Ascension were visible to men, they were the simplest and most unattractive that the case could admit. Even the Birth of the Saviour was far more honoured than His Ascension in supernatural accompaniments. On the Birth of Christ the heavenly host thronged the firmament; and in lofty accents heard by mortal ears, proclaimed the event. Not so upon the Ascension. There was nothing whatever of this angelic gratulation; Christ had trodden the winepress alone, and He ascended to His celestial kingdom alone, as though the attention of the beholders might not be distracted. And when the cloud had hidden Him, and the disciples were even straining their vision to catch another glimpse, two angels appear only to instruct these disciples, and not as attendants upon the ascending Redeemer. If the Saviour had gone away in terrible magnificence, there is many a timid Christian who would have feared that the Mediator in His unapproachable splendour and magnificence might have been forgetful of His followers. But those extended arms, and those parting words—the unbelief must indeed be strong which is proof against these.

II. There is a great mistake in imagining that when God withdraws Himself in His gifts, He must withdraw Himself in anger. It may be much nearer the truth to say that He withdraws Himself in love. It is like the going away of Christ only because it is expedient—a going away, of which it might be said that in departing He left His heart behind. Consider what may have been the attitude of your Heavenly Parent in removing what you have loved, and you may find cause to hope that the text has been true in regard to yourselves. "It came to pass, while He blessed them, He was parted from them."

III. Note the effect wrought on the disciples by the Ascension of Christ—an effect, you observe, not of sorrow, but of joy. In place of being disheartened by the separation, they were mightily encouraged, and "returned to Jerusalem with great joy: And were continually in the Temple, praising and blessing God." Shall we grieve that the Visible Presence is withdrawn, and that there is no longer on earth the mighty and mysterious Personage who put away sin by the sacrifice of Himself and discomfited through dying the enemies of God and man? Not so! There is no reason for sorrow that He quits the earth on the wings of the wind. We could not detain Him below, we would have Him as our Mediator within the veil. This and this only, can secure to us those spiritual assistances through which we ourselves may climb the firmament.

H. Melvill, Penny Pulpit, No. 1,519.
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Verse 52-53
Luke 24:52-53
Warfare the Condition of Victory.

I. It will be well if we take to ourselves, and learn that great truth which the Apostles shrank from at first, but at length rejoiced in. Christ suffered and entered into joy, So did they, in their measure, after Him. And, in our measure, so do we. It is written that "through much tribulation we must enter into the kingdom of God." At some time or other of the life of everyone there is pain, and sorrow, and trouble. So it is, and the sooner we can look upon it as a law of our Christian condition the better. One generation comes and then another. They issue forth, and succeed like leaves in spring; in all this law is observable. They are tried, and then they triumph; they are humbled, and then are exalted; they overcome the. world, and then they sit down on Christ's throne. I suppose it is a long time before any one of us recognises and understands that his own state on earth is, in one shape or other, a state of trial and sorrow; and that, if he has intervals of external peace, this is all gain, and more than he has a right to expect. Let us try to accustom ourselves to this view of the subject. The Church, all elect souls, each in its turn, is called to this necessary work. Once it was the turn of others, and now it is our turn. It is as though all of us were allowed to stand around His throne at once, and He called on first this man, and then that, to take up the chant by himself, each in his turn having to repeat the melody which his brethren have before gone through; or as if it were some trial of strength or of agility, and while the ring of bystanders beheld and applauded we, in succession, one by one, were actors in the pageant. Such is our state—angels are looking on, Christ has gone before—Christ has given us an example that we may follow His steps. Whatever your trouble be, though you be lonely, O Children of a Heavenly Father, be not afraid! quit you like men in your day, and when it is over, Christ will receive you to Himself, and your heart shall rejoice, and your joy no man taketh, from you.

II. Christ is already in that place of peace, which is all in all. He is on the right hand of God. He is hidden in the brightness of the radiance which issues from the everlasting throne. He is in the very abyss of peace, where there is no voice of tumult or distress, but a deep stillness—stillness, that greatest and most awful of all goods which we can fancy; that most perfect of joys, the utter, profound, ineffable tranquillity of the Divine Essence. He has entered into His rest. That is our home; here we are but on pilgrimage, and Christ calls us to His many mansions which He has prepared.

J. H. Newman, Parochial and Plain Sermons, vol. vi., p. 221.
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